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Modernization and Overview  

Hand -typed, modernized, formatted,  corrected, and annotated  
by William  Gross www.onthewing.org  ©  Mar  2012 

Last updated 12/19/2020  

Scripture in the footnotes is taken from  the New King James version, 
Thomas Nelson, Publishers, 1982. 

Used by permission. All rights reserved. 

For readability,  and because citations  no longer require them, the original  page numbers are 
omitted . The format  of the 1648 printing  was a jumble  of odd fonts, capitalizations,  and italicized  
text. Those have been revised. Headings and bullets were added (breadcrumbs to follow) . The 
invasive marginal  notes in Latin  and Greek are omitted , but references to external texts are 
preserved. Marginal  Scripture references are superscripted in  the text, or footnoted.  There are 
additional  verse references; and the verse text is often footnoted for convenience. The extensive 
Latin  and Greek phrases Hooker used, because those languages are largely unknown  today, have 
been translated; the original  was moved to footnotes. Please excuse my crude renderings . If  you 
find  substantive errors, please contact me at my website above, and Iôll  gladly make corrections.  

In Part I, Hookerôs arguments were difficult to distinguish from Rutherfordôs ð like listening to 
one side of a phone conversation. He was responding to contemporary criticisms made in the four 
well-known treatises listed on the title page. So Iôve made it explicit as to who is speaking, and 
provided some transitional phrases to help connect the dots. Rutherfordôs have quotation marks. 
Iôve placed abstracts at the top of chapters 2 and 3, to compare and contrast these competing views 
of Church government. What are the rights and powers of the people of God, and from where does 
leadership, whether civil or ecclesiastical, derive its authority?  

This book is not only about Church Discipline , but Church Government . Is the Church defined by 
its clergy who hold the power of the Keys to open and shut? Or is it  the assembly of Godôs people, 
who elect their  elders, and delegate their  power to them? This government of the people, by the 
people, being ordained by God, wasnôt limited  to the church. Ten years earlier, in 1638, Hooker 
preached on authority being laid firstly in the free consent of the people. Consider that John 
Locke, whose ideas the American founders looked to, was only six at the time. Hooker said that  
God granted the people the right to choose their leaders, and the power to put limitations on the 
rule of those individuals . The following year, he helped establish the Fundamental Orders  that 
governed the colony at Connecticut River. Iôve included those Orders Appendix I . Hooker says 
a comparable covenant must apply to the Church (see Part III) . He argues that believers are in a 
covenantal relationship with e ach other in a Church, just as theyôre in a covenantal relationship 
with God above. Therefore, the Church ought to have a constitutional  form of government.  

This didnôt go over well with the Church of England, nor with many fellow Puritans. When this 
was written, the English Civil Wars had ceased for the time being. The Westminster Assembly had 
been tasked by the Parliament with developing a fixed set of doctrines and practices for the 
Church. It would be a bulwark against the papists. Independent churches were not politically 
expedient or welcome. Hooker finds it necessary to defend them against his fellow Protestants, 
and prove they are not a threat to the Church of England (see Part II. Ch. 3). Those Puritans who 
sensed that the Church of England was too political , and couldnôt be reformed, left England for 
the Netherlands, or for America , to seek a purer form of worship , and of church government. 

In his preface to this book, Hooker asks: 

1. What does the spiritual  rule of Christôs Kingdom consist in: how is it  revealed and dispensed 
to the souls of his servants inwardly ? 

2. What is the order and manner of it : how is the government of His kingdom  to be managed 
outwardly  in his churches? 

http://www.onthewing.org/
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Hooker is considered a Puritan , or Nonconformist.  Yet here he argues for ñcongregationalò 
churches ï more specifically, independent local churches. At the same time,  he pushes for  a 
community,  or consociation  of churches. He disagreed with  the Brownists , who were radical 
separatists; they claimed the Church of England was no church at all. Hooker weighs Samuel 
Rutherfordôs view of a centralized, Presbyterian, hierarchical  church government, against the 
Brownistsô congregational view. And then he provides ña middle  wayò ð an alternative  to Anglican 
church polity , which still embraced the Prelacy of Rome. Hooker prescribes a biblical model, and 
how it should conduct its affairs. He argues that  church and state are two different  ñspecies;ò but 
he is ñnot yet persuaded that  the chief Magistrate should stand neutral,  and tolerate all  religions.ò  

In Appendix II , Iôve provided excerpts from  George Walkerôs book, Thomas Hooker:  Preacher, 
Founder, Democrat  (1891), explaining the context of this treatise, why Hooker was reluctant  to 
write  it , and why its style is uncharacteristically  cumbersome. You may want to read that first.  

Though this is a seminal work, historically  significant  and widely referenced, it  remained in need 
of editing, moderniz ing, and critiqu ing. Part I  is definitely  not an easy read. Iôve annotated it  with  
my own questions, research, and observations (opinions  / commentary ), marked with  ñï WHG.ò 
Hookerôs own footnotes are marked with  ñð Hooker .ò Some notes are Goodwinôs. 

Rutherfordôs fear, perhaps, was that  if  any two believers can get together to found a church, merely 
by mutual  consent, where is the control  or authority  over what is taught and practiced? Who are 
they accountable to besides God and the authority  of Scripture as they understand  it? Such liberty  
may result  in anarchy, rather  than unity  and the right  hand of fellowship.  Which of these churches 
can be said to faithfully  represent and speak for Christ? By what standard? To answer that, there 
was a continuing movement toward confessional churches, which subscribe to a doctrinal 
standard such as the Westminster Confession of 1647; or the London Baptist  of 1644 or 1689. 

Still, i f the pastor is called by and derives his power from the people, and is accountable to them, 
how then is he a minister of God to them, with authority over them? I f heôs financia lly dependent 
on the congregation, and he requires the congregationôs approval of his teaching and of his duties, 
how is he not compromised if he offends them with the truth? Won ôt those who will not endure 
sound doctrine, gather teachers for their itching  ears? (2Tim 4.3)  

In  Roman Catholicism, the Pope speaks for  that  assembly, calling himself  the Vicar  (or substitute ) 
of Christ. In  English Protestantism, that authoritative  voice was the monarch, who ruled over a 
national  church. When Separatism  arose, the church was splintered  into  denominations  and 
independent churches, where none spoke for  ñThe Churchò as a whole. This wasnôt new. It  was 
the state of the churches prior  to Constantine. The Council of Nicaea was called in 325, to end 
factions, bickering,  and rampant  error  among the churches of the Roman Empire . But as history  
shows, centralization  doesnôt ensure purity  of faith  and practice. 

What about within  an independent church? Who may be called upon to ñauthoritatively ò settle 
conflicts  between its shepherds, or between a shepherd and the flock when either party goes 
astray? Hooker advocates a consociation  of churches ï not as authoritative , but advisory . This is 
ever the hope of Church Councils: to reach not only consensus, but a sound understanding  of 
Godôs word and His will ; and thus to live in harmony as the Household of God, with  Christ  alone 
as Head over all. 

Hooker has been described as an ecclesiastical republican . He helped create a framework  for 
spiritual  liberty,  on which the American ideal of civil  lib erty would be built  ð a representative 
and constitutional form  of government, by consent of the governed. This book lays out that 
American ideal, flowing  from  a ñNew England Mind .ò Hooker was foremost a pastor, not a 
political  theorist.  His book, Poor Doubting  Christian , makes that  clear. I  hope you wonôt be too 
discouraged by the technical portions  of this book, nor frustrated  by its polemic tone. Instead, 
focus on the Bride of Christ  that  he honors. How does she appear in this mirror?  

http://onthewing.org/user/Hooker_T%20-%20Poor%20Doubting%20Christian%20-%20Modern.pdf
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The fi rst eight chapters are Hookerôs responses to Rutherfordôs attacks on the congregational 
churches. Please be patient . Youôll  appreciate the criticisms  that  Hooker  and the Nonconformists  
endured for  what others perceived as novelty . But it wasnôt novelty ; it was original ism. What 
these men proposed, like the Reformers, was to shed the skin of tradition  and bureaucracy, hoping 
to discover a purer  form  of what God intends Hi s Church to be ð not only in its doctrine  and 
practice , but in its very constitution . Hooker must first  develop a vocabulary for  that discussion, 
and establish his premises.  

In chapter 9, Hooker articulates his own argument s, to which Mr. Rutherford repli es, and in turn  
is refuted. Itôs a very long  chapter (so is the 11th). As I said, Part I  is a polemic. If you get lost in 
the competing arguments (as I did), Hooker provides a helpful little summary in chapter 14.   

Many Latin terms are used, with subtle di stinctions . I find these obfuscate rather  than clarify the 
arguments. What is the Visible Church? How is it distinct from the catholic C hurch? Is there such 
a thing as a catholic visible Church? Is it distinct from the universal Church? Thereôs a need to 
qualify  such terms, but the same terms are variously  defined by the parties. As an aid, hereôs a 
Glossary of Terms to keep handy. The descriptions are my own inferences, illustrating the 
subtleties and complexities in these competing views of what the Church is: 

¶ Totum essentiale (an Essential Whole) ï the whole of the essence of its parts 

¶ Totum organica (an Organic Whole) ï the organized sum of its parts 

¶ Corpus organicum  (an Organic Body) ï an organism acting in its entirety  

¶ Homogeneum (a Homogenous Whole) ï the whole is the same substance as its parts 

¶ Totum integrale  (an Integral  Whole) ï the whole is the integration  of its parts 

¶ Totum genericum  (a Generic Whole) ï the traits of the parts apply to the whole 1 

¶ Totum universale (a Universal Whole) 2 ï the whole is everywhere alike , but not identical  

¶ Totum aggregatum  (an Aggregate Whole) ï the whole is a mere collection of its parts 

¶ integrum  (a unit ed whole) ï the whole is incomplete without every part  

¶ integrum  in membra  (the aggregate of its members) ï the whole exists in its parts 

¶ Genus (class) ï comprised of consenting particular churches 

¶ Species (instance) ï a particular visible church ruled by locally elected officers 

OK. So whatôs the difference between a totum aggregatum  and an integrum in membra ? Well, 
itôs the difference between a totum , and an integrum . A totum  is divisible ; an integrum  is not. The 
United States are ñone nation under God, indivisible , with liberty and justice for all .ò Hmmm . 

If this sort of thing  gives you a headache, feel free to begin at Part II.  But I promise, if youôre 
patient and persevere with it, it will all fall int o place. 

Synopsis   

It was characteristic of the Reformers to speak clearly, succinctly, and forcefully, and not to bury 
their arguments in verbiage. Calvinôs Institutes  is a marvel of distillation . But Puritans  felt no such 
constraints. Theyôre known for being verbose, for not getting to the point, for coming at an issue 
from various positions, each with  subtle distinctions.  This book is written in such a style, for which 
Hooker profusely apologizes in his Preface. He says he was merely responding in kind t o 
Rutherford . So Iôll give you an overview here that lays out the fundamentals as simply as possible, 
and why they mattered, or what pitfalls each party saw in the otherôs argument.  

 
1 At the start of Chapter 13, Hooker equates Generic and Universal  Whole. 
2 Hooker grants the validity of this  view (ch. 15. sec. 2); ñdetermined by its particulars , and existing in them.ò At the 
start of Part II, he says that the focus of Part I, is on the Church as an Essential Whole, though it is more than that. In 
Part II, ch. 3, he declares his own view, that the Church is a local, visible, Integral  or  Organic  whole. The worldwide 
or universal church, as the genus, is the composite of all those local churches, which are the species. See chap. 15, sec.3. 
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A primary  lust in the human heart is  for  social contr ol. We like it; even demand it. In 1st Samuel, 
the people said, ñWe will have a king over us,ò (1Sa 8:19). They demanded central control; they 
admired  it.  The battle for individual liberty  in any society is a battle against  central control . The 
struggle to follow Christ, is a struggle to live by faith alone, in Christ alone, and not be swayed by 
the multitude , or by threats and intimidation from  those who are currently in control .  

And yet, God has given us the Church, the Bride of Christ ð which is itself a society of believers. 
If the Church is too centralized , those who lead are tempted to lord it over others, as with the 
Papacy. If the Church is too splintered , those who are led are prone not  to submit  to those that  
God has placed over them. Where is the proper balance between one and the other? At what point 
does the Church cease to be The One Church, and devolve into disparate, dissociated churches? 
Thatôs where the issue of control becomes prominent . 

Rutherford favors strong central control; Hooker favors decentralization  and local control . 
Rutherford favors appointing local leaders from above; Hooker favors local election.  
Rutherford favors excommunication by a Presbytery; Hooker favor s local discipline. 

Both men are equally committed to ensuring purity of doctrine and pr actice. But for Rutherford, 
itôs ensured by the rule of men, who determine the truth of Scripture for the Church. For Hooker, 
itôs ensured by the authority of Scripture alone, without intervening human authori ty, using the 
teachers God calls to bring about consensus in a local congregation, as to the one Truth.  

The ramifications of these approaches come into play as we define the Church. For central control, 
there must be Offices, levels of governance, beyond the local church ð and as Hooker argues, also 
beyond what we find in Scripture. And so Rutherford will argue that purity of doctrine and 
practice require such additional levels of control . To get there, ñthe Churchò must exist apart from  
local congregations ï those are mere instances of the whole. Hooker argues that the Church is the 
composite of local congregations; in fact, the Church exists only  in the form of local congregations. 
The whole is a reflection of its parts. The Church is not, and cannot  be an entity that is separate 
from local churches. That would be the Papacy, with its Prelacy. 

This all hinges on the doctrine of Union with Christ . Thatôs what the two men are debating ð 
how that Union is  to be expressed in the Church. Itôs the theme of Part I, chap. 4. 

For Rutherford, profession alone brings union with Christ , and that union  brings membership 
in the Church. Communion with fellow believers in a local congregation is incidental . Thus, as 
a member of the Church generally , you may serve as an administrator at a higher level, without 
being a member of a church locally. 

For Hooker  too, profession alone brings union with Christ ; but it  requires membership in a local 
congregation , by Covenant and mutual  consent. Fellowship with Christ and fellowship with His 
people are inseparable. Administration is meaningful only as it applies to the word, sacraments, 
and discipline  ð all of which are necessarily administered  locally . 

One last thing . I thought it might be help ful  to provide a sample statement at the start, of what 
the Church is. I  chose a brief but wonderful  excerpt from a sermon by A.G. Brown (successor to 
Spurgeon), written in 1869 . Itôs on the next page. Itôs just something against which to weigh these 
competing views of the Church as you go along.  

This book was written  to the Academy (theologians), not to the Church (average believers). Even 
so, it  is valuable for  every believer to consider what the church is, and how it  ought to operate. I  
pray this classic is edifying  to your Christian  walk, and encouraging to your life  in the Body. 

William  H. Gross 
July 25, 2020  
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A National Church is Unscriptural  

Excerpt from a Sermon Delivered on Oct 10, 1869 by 

ARCHIBALD G. BROWN  

ñJesus answered, My kingdom is not of th is world. If my kingdom were of this world,  
then my servants would fight, that I would not be delivered to the Jews;  

but now, my kingdom is not from here. ò ð John 18.36. 

And what is the Church? Strange that such a question should need to be asked or answered: yet 
it is not more strange than true; for no word is more wretchedly misunderstood  than this simple 
one of Church. If you ask some what they understand by the word Church, they will point t o some 
big building with spire or tower, ornamented with glit tering cross or less pretentious weather 
cock, and say ñthat is the Church.ò God forbid that it should be, for it is most certainly of this 
world . The glorious word ñChurch,ò is never more degraded or ill -used than when applied to a 
heap of bricks and mortar... The building is no more the Church than the house is the family; and 
it is nonsense if not blasphemy to call it so. Nor is the Church a mere society. To hear some talk 
of ñforming a church,ò one would imagine that it was a kind of religious building society that only 
needed its manager in the shape of the minister , and its directors by the name of deacons. The 
moment we place the Church on the level of a society, we do it a foul dishonor . The Church 
moreover does not consist of a visible union of beli evers. A Church may, but the  Church does not. 
There are many who are in membership with our churches that are not with Christôs; there are 
many whose names are to be found in the church books in the vestry, but are not to be found 
anywhere in Godôs great Church Book of Life. Phi 4.3 

What is the Church then?  The Church is a chosen, redeemed, blood-bought, blood-washed 
multitude, confined to no country, race or clime; to be found in all lands, among all nations, 
speaking all languages; to be found in connection with all classes, and in all denominations, and 
many in no denomination at all. The Church consists of all who love the Lord Jesus Christ in 
sincerity, and are, as sinners, trusting alone in him for salvation. Perhaps no better definition of 
the Church can be found, than in the following lines of an unkn own poet:  

ñA band of faithful men  
Met for Godôs worship in some humble room,  

Or, screened from foes by midnightôs star-lit gloom,  
On hill side or lone glen,  

To hear the counsels of his holy word,  
Pledged to each other and their common Lord. 

These, few as they may be,  
Compose a Church, such as in pristine age  
Defied the tyrantôs steel, the bigotôs rage; 

For when but two or three,  
Whateôer the place in faithôs communion meet,  

There, with Christ pre sent, is a Church, complete.ò 
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A Preface  by  the  Author  

An introduction  to the following  discourse, in  which the attentive  reader may understand the scope, the 
matter  and method of it,  and how far there is a joint  concurrence of most of the Elders of New-England.  

ñTruth  is the Daughter of time,ò was the saying of old, and our daily experience gives evidence and 
proof  of it  to every manôs ordinary  observation. Only, as in other births,  so it  is here: the 
barrenness and fruitfulness  of several ages depend merely on Godôs good pleasure, who opens and 
shuts the womb of truth  for  bearing as He sees fit,  according to the counsel of his own will.  

Not that  there is any change in the truth ; but the alteration  grows according to menôs 
apprehensions, to whom it  is more or less revealed according to Godôs most just judgment , and 
their  own deservings. 

Sometimes God makes an eclipse of the truth  at midday, so that  he might  express his wrath  from  
Heaven against the unthankfulness,  profaneness, and atheisms of a malignant  world.  

Hence it  was God who let loose those hellish  delusions immediately  after the Ascension of our 
Savior ð though his life  and conversation 1 gave evidence beyond dispute that  he was true man. 
And the miracles and wonders he wrought  in his life,  death, resurrection , and ascension, were 
undeniable witnesses that  he was true God. And yet there arose a wretched generation of heretics 
in the first,  second, and third  centuries. They ventured not only against the express verdict  of the 
Scripture, but against the sense and experience that  were fresh in the observation and tradition  
of living  men, with more than satanic impudence, to deny both natures of our blessed Savior. 

Some denied the Deity  of our Savior and would have him  a mere man ð such as Ebrion,  Cerinthu s, 
Montanus,  etc. Others denied he was true  man , such as Gnostics, Valentinians,  and Mar ionites.2 

Sometimes when men entertain  the truth  in profession, but not in the love of it,  and with  that  
endeared affection that  is due, the Lord  gives men up to the activity  of error , as the Apostle puts 
it .3 Because they did  not love that  the truth  should be truth,  they embraced falsehood instead, so 
that  they might  be deluded and damned. This made way for  Antichrist,  and midwifed  that  Man of 
Sin into  the world, 2Thes 2.3 and little  by little  advanced him  into  his throne.  For while  men verbally 
acknowledged the nature and offices of our Savior, they began subtly, yet really, to usurp the 
honor  and exercise of all to themselves.4 

First,  they began to encroach upon the Pri estly Office of our Savior, and not only to pray for  the 
dead, but to pray to them, and to attribute  too much to the martyrs  and their  worth;  and to 
derogate from  the merits  and that  plentiful  and perfect redemption  wrought  by the Lord  Jesus 
alone. The Spouse of Christ  thus, like the unwise virgins,  Mat  25.2f was taken aside with  the slumber 
of idolatry,  till  at last she fell  fast asleep, as the times which followed give abundant testimony.  

Not long after, these sleeps were attended with  suitable dreams. For not being content with  the 
simplicity  of the Gospel, and the purity  of the worship  appointed in it,  they set forth  a new and 
large edition  of devised and instituted  ceremonies, coined merely out of the vanity  of menôs carnal 
minds. Like so many blinds,  these were set up by the subtlety of Satan merely to delude men, and 
mislead them from  the truth  of Godôs worship,  under a pretense of directing  them more easily in 
the way of grace. And under a color of kindling,  they quenched all true zeal for , and love of the 
truth.  

 
1 Conversation : our conduct or interaction with others in the world.  
2 And after them followed Sabellius, 257; Samosata, 269; Manichaeus, 281; and Arius, 324 (per Epiphanius , and 
Magedburgenses). ï Hooker  
3 2Th  2:10 -11 they did not receive the love of the truth,  that  they might  be saved.  11 And for  this reason God will  send 
them strong delusion, that  they should believe the lie. 
4 Eusebius, Ecclesiastical History , book 4.  
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It  was so extensive, Augustine complained that  the present condition  of the Churches in his time 
was worse than that  of the Jews. They were subject to the burden of legal ceremonies laid on them 
by the Lord;  but we (says this church Father) are pressed with  presumptions  devised by men. 1 

And thus at once they usurped the Propheti c Office, and also jostled our Savior out of his Regal 
Office, for  so these are linked  together by the Prophet.2 He is our King;  he is our Lawgiver; it  is in 
his power and pleasure to provide his own laws, and appoint  the ways of his own worship.  

Thus the Offices of our Savior were secretly and cunningly  undermined , till  at last that  Man of Sin  
ð seeing his time, and taking his advantage ð ventured openly and impudently  to challenge the 
chair of supremacy.3 

Boniface III  obtained for  himself  and his successors, by policy and treachery at the hand of 
Phocas,4, to have the Bishop of Rome be the head and chief Bishop of all Christian  Churches.5  

But the one sword was not sufficient  for  Hildebrand. 6 He did not rest until , by his hellish 
contriv ances, he had gotten two  swords  to fill  both his hands with,  and a triple -crown on his head. 
And he carried it  with  mighty  violence against the imperial  Majesty ð so that,  though no Pope in 
former  times might  be chosen without  the confirmation  of the Emperor,  now no Emperor  might  
be chosen without  the confirmation  of the Pope ð as apparent in the story of Henry  the Emperor.7 

Thus, while  the Pope pretended to be the vicar and vicegerent8 of Christ, to supply his absence 
here on earth by himself becoming Ministerial head ,9 in effect he jostled Christ  out of the place 
and right  of his Headship. 

He makes Canons to bind  the conscience; and so he assumes the place of the chief Prophet. He 
gives dispensations, sends out indulgences, sells pardons, retains and remits  sins, improves the 
treasury of the Church to that  end; and so he challenges the place of being chief Priest. Lastly, he 
arrogates10 the plenitude  and supremacy of power in Ecclesiastical and Civil  causes. No less than 
two swords will  satisfy him to fill  both his hands, and a triple -crown to load his head with ; and by 
this , he arrogates to be head of the Church. 

 
1 Augustine, Epistle 119. 
2 Isa  33:22  (For the LORD is our Judge, The LORD is our Lawgiver, The LORD is our King;  He will  save us);  
3 2Thes  2:4  who opposes and exalts himself  above all that  is called God or that is worshiped, so that  he sits as God in 
the temple of God, showing himself  that  he is God.  
4 Phocas ð Flavius Phocas Augustus (547-610) ð Byzantine Emperor  from  602 to 610. He usurped the throne  from  the 
Emperor  Maurice, and was himself  overthrown  by Heraclius after losing a civil  war. ï WHG  
5 In  AD 607 Pope Boniface III  became the first  bishop of Rome to be called ñPope.ò 
6 The Italian  pope who fought  to establish the supremacy of the pope over the Roman Catholic Church and the 
supremacy of the church over the state (1020-1085). ï WHG  
7 The ñInvestiture  Conflictò developed out of the desire by secular rulers to expand their  authority  by having church 
officials  be dependent upon them for  their  lands and religious offices. In  1073 Hildebrand  became pope Gregory VII.  
He prohibited  lay investiture.  He also declared papal infallibility  as the basis for  appointing  his own bishops over the 
kingôs preferences. In  1075 Gregory forbade any further  lay investiture,  declaring it  a form  of simony. He also declared 
that  any secular leaders who tried  to invest someone with  a clerical office would be excommunicated. Henry  IV 
challenged Gregory. He deposed the bishop of Milan  and invested someone else with  the office. Gregory demanded that  
Henry  appear in Rome to repent of his sins. Henry  convinced German bishops loyal to him  to declare Gregory a ñfalse 
monkò and so strip him of being Pope. Gregory excommunicated Henry . This invalidat ed all oaths sworn to Henry  and 
effectively stripped him of pow er. Dressed in  the poor cloth ing of a penitent,  Henry  begged for forgiveness. Gregory 
was not willing to give it easily. He made Henry  stand barefoot in the snow for  three days until  he allowed Henry  to 
come in and kiss the papal ring.  ï WHG  
8 Vicegerent: someone appointed by a ruler  as an administrative  deputy. 
9 caput ministeriale . 
10 Arrogate s: demands as his due or property;  asserts his right  or title  to it, sometimes by force. 
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God revenged the contempt of the Authority  of his son by delivering  up those scorners to the 
tyranny  and slavery of Antichrist  for  the space of many hundreds of years. So that , by their  own 
experience, they came to know the difference between the service of God and the slavery of men, 
between the golden scepter of Christ  and the iron rod of Antichrist . He tortured  their  consciences 
on a continual  rack, held their  souls smoking over the mouth  of the bottomless pit,  put  them into  
hell, and plucked them out at his pleasure. This is why men desired to die, rather  than live. 

They then began to sigh for  some deliverance from  this spiritual , more than Egyptian  bondage. 
And being thus prepared to lend a listening  ear to the truth,  God sent them some little  reviving  in 
their  extremities,  a daystar arising in their  darkness. 

He stirred  up the spirit  of the Waldenses, Armachanus, Wycliff,  Hus, and Jerome of Prague, who 
openly proclaimed the usurpations of that  Man of Sin . They stoutly  asserted the fullness and 
sufficiency of the Scriptures, cleared and maintained  its deciding authority  in all the ways and 
worship  of God, and so they set up the Lord  Jesus as the only Prophet of his Church. 

After  them succeeded Luther.  He made a spoil of the Popeôs treasury, wholly  marring  his market 
and the sale of his indulgences. He so wonderfully  cooled and quenched the fire  of Purgatory and 
the Popeôs kitchen,  that  his holiness, and the wretched rabble of all his black-guard, were forced 
to improve  all their  power and policy to crush the credit  of that  champion, and the authority  of 
that  doctrine  which he taught ð but all in vain. 

For the virtue  of the bloody sacrifice of Christ,  offered once for  all  ð that perfect satisfaction, 
justification,  and redemption  ð came to be strongly received and maintained  in many places and 
persons of note. So that  now, all the unbloody sacrifices, masses, and multitudes  of that  trash 
which the merit -mongers studiously set out for  sale, and by which they set themselves up in the 
hearts of the people, grew to be abhorred by those who were pious and conscientious, and by all 
those who would but allow themselves to be led by the principles  of right  reason. And thus the 
Priestly  office of our Savior came in some measure to be acknowledged and appropriated  to him  
whose peculiar office it  was. 

Only, the Supremacy of that  Kingly  Power upon which the Pope had encroached and maintained  
possession of for  so long, was still  retained and fortified  (as reason would expect) with  greatest 
resolution.  Nor  could the Pope suffer the appearance of any approach or battery to be erected, 
that  might  seem to hazard the safety of that  power. Rather, he sets him self fully  and fiercely 
against the Reformation,  which resists principally at the head. 

Hence for  the surprisal  of so strong a place, the Lord  in his providence provided many means to 
make approaches to it  little  by little.  The counsels of Constance and Basil jostled the Pope to the 
wall, and then took the wall from  him,  made him  lower than the Council, but let him  enjoy his 
Headship over all his officers and particular  churches. 

King Henry  VIII  further  clipped his wings in temporals, shook off and renounced that  supremacy 
that  he had arrogated and erected over kings and kingdoms in former  ages. Only this is said to be 
Henryôs mistake: he cut off the head of Popery, but left  its body (in  the Archbishops, Primates, 
Metropolitans,  and Archdeacons) still  established within  his realm and the churches there.1 

This power has a double respect: partly  to ministers,  partly  to churches. The first  of these was 
abated when a parity  in the ministry  came to be acknowledged and received in the churches of the 
Reformation.  And the sole and princely  power which was arrogated and exercised by the bishops 
and their  officers over the faithful  pastors of Christ,  was cashiered as contrary  to the government. 

 
1 In  1534 King Henry  VIII  created the Anglican church with  himself  as its head. But, as Hooker point s out, it  was in all 
respects the Roman Catholic Church without  the Pope of Rome. ï WHG  
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And power was bequeathed to each particular  officer  of his own appointment,  who all have 
stewardship , not dominion  1 ð they are stewards , not lords  of Godôs inheritance.  

Whether all ecclesiastical power is impaled,2 impropriated, 3 and rightly  taken to the Presbytery 
alone; or the people of the particular  churches should have a share according to their  places and 
proportions  ð this is left  as the subject of the inquiry  of this age, and that  which occasions great 
thoughts of heart by all hands. It  occasions great heartfelt thoughts in the Presbytery, as they are 
loth  to part  with  so chief a privilege, and which they have taken possession of for  so many years. 
It  occasions great heartfelt thoughts among the churches, as to how they may clear their  right , 
and claim it  in such pious sobriety and moderation  as becomes the saints. They are unwilling  to 
lose their  cause and comfort  merely upon failure  to make a claim; 4 or to be forever deprived of so 
precious a legacy as they conceive this is, even though it  has been withheld  from  them by the 
tyranny  of the Pope, and the prescription  of times. Nor can they conceive it  to be less than a 
heedless betraying of their  special liberties  ðnot selling, but throwing  away their  inheritance  and 
right  by a careless silence ð when the course of provid ence (as the juncture  of things now present 
themselves) allows them a writ  of review.5 

And it  seems that  God sets out this disquisition  (whichever side the issue falls on) as most suitable 
and seasonable to these times, which appear fruitful  in discoveries. Truth  seems to be in travail  
(in  labor),  having fulfilled  her appointed months, and the instant  opportunity  of her deliverance 
drawing on apace (as the Scripture account has it) . It  may seem to give symptoms to that  purpose, 
and such as will  not fail.  

For these are the times drawing  on, in which prophecies are to attain  their  performance. And itôs 
a received rule, and I  suppose most safe, that  prophecies are best interpreted  when fulfilled  ð 
their  accomplishment is the best commentary. 

These are the times when the knowledge of the Lord  shall cover the earth as the waters of the seas. 
And these waters of the sanctuary shall increase from  the ankles to the knees, from  there to the 
loins, and then become a river  that  cannot be passed. Hab. 2.14; Ezek. 47.4-5 

These are the times when people shall be fitted  for  such privileges ð I  say fit to obtai n them, and 
fit  to use them. Fit  to obtain them at Godôs hands ð Dan 12.4, ñpeople shall run  to and fro,  and 
knowledge shall increase.ò By the strength of their  desires, they will  improve  the most painful  
exercise of their  thoughts in the most serious search for  the mystery of godliness. Bloodhound 
like, bent upon their  prey, they will  indefatigably  trace the truth,  and follow  the least appearance 
of its footsteps as presented, until  they come to see the formings  and framings in the first  rise. 
Learning is to learn the causes.6 And thus digging for  wisdom as for  hidden treasures, and seeking 
the Lord  and his will  with  their  whole heart, they shall find  him  and understand it.  Pro 2.2-3 

Being fit  to use them, the Lord  will  now write  his laws in their  hearts, and put  it  into  their  inward  
parts. No longer will  every man teach his neighbor, for  they shall all know Me, from  the least of 
them to the greatest of them. Jer 31.34 

And because it  has been charged upon the people, that  through  their  ignorance and unskillf ulness, 
they are not able to wield such privileges, they are therefore not fit  to share in any such power. 

 
1 ministerium,  non dominium . 
2 A pale is a fenced area; impaled  here means enclosed, or restricted to the area within the pale. ï WHG  
3 Improp riated : In  ecclesiastical law, to place (ecclesiastical property)  under the control  or management of a layperson. 
4 Nihil  dicit : the refusal or neglect by a defendant to plead or answer the charges, or the judgment  that  is rendered 
without  it . 
5 ad melius inquirendum : a writ  which is issued after an imperfect  inquisition.  This commands the sheriff  to summon 
another inquest so that  the value of lands, etc., may be better ascertained. 
6 scire est per causas scire. 
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The Lord  has promised to take away the veil from  all faces on the mountain ; the weak shall be as 
David, and David as an Angel of God. The light  of the moon shall be as the sun, and the sun seven 
times brighter . When He has not only informed  them, but made them to be ashamed of their  
abominations  and of all that  they have done, then he will  show them the frame of his house, and 
the pattern  of it , the going out of it , the coming in of it , the whole fashion of it , and all the 
ordinances of it , all the figures of it , and the laws of it . And He will write  them in their  sight, that  
they may keep the whole fashion of it , and all its ordinances, and do them.1 Observe how often the 
Lord  expresses the enlarged manifestations of Himself  in those many universals. 

ALL LAWS, ALL ORDINANCES, ALL FIGURES ð not only show all, but make them see all, and do all.  

The travail  of the truth,  as I  said, thus drawing  on, it  has pleased the Lord  to improve  the pens 
and pains of many of his worthies (midwife -like),  to lighten  and ease the thro es of the truth  in this 
sharp and sore travail , for  a safe delivery.  

Among these, Mr. Rutherford  has deserved much for  his indefatigable dil igence. A man of 
eminent  abilities,  the depth of whose judgment , and sharpness in dispute, is evidenced beyond all 
exception by that  accurate and elaborate piece of his apologetical exercitations, in which he 
appears to be in the ñMall  of the Jesuits,ò 2 and of their  factors and followers, the Arminians,  who 
receive their  errors by wholesale from  them, and retail  them out again in their  particular  treatises. 
And for  his pains, I  suppose the churches will  (and I  must profess, I  do) owe him  much. And 
therefore it  was a pleasing and pleasant providence when I  perceived by some books published 
recently, that  he addressed himself  to seriously debate about Church Discipline . As it  is a subject 
of special difficulty,  so too of special advantage to the truth,  and of help to the present times in 
which we live. These two things seem to be great reserves of inquiry  for  this last age of the world : 

1. What the spiritual  rule of Christôs Kingdom consists in: how is it  revealed and dispensed to 
the souls of his servants inwardly? 

2. The order and manner:  how is the government of His kingdom  managed outwardly  in his 
churches? 

The tedious agitations that  are stirring  in the earth, turn  on these two hinges. They either have 
their  first  rise from  here directly ; or else by a secret influence, these aforementioned  causes send 
in and insinuate their  special interests indirectly , to make up that  great earthquake, 3 to set into 
motion  the shakings of heaven and earth which are to be seen even at this day. 

This is the season when all the kingdoms of the world  are becoming the Lordôs and His Christôs. 
And to this purpose, he is gathering his great might , which till  now He seemed to lay aside and in 
silence (as he says in a similar  case, Psa 50.21) to allow wicked men to display their  rage according 
to their  own pleasure. But He resolves to dash those earthen vessels to pieces by his iron  rod. 

The first  of these, to wit,  the spiritual  kingdom  of Christ,  is most opposed by a generation of 
enthusiasts and familists  4 who, having refined the loathsome follies of their  predecessors, venture 

 
1 Isa 25.7; Zec 12.8; Isa 30.26; Eze 43.8, 11. 
2 Malleus Jesuitarum:  ñin  the Mall  of the Jesuitsò ï a colorful  way to describe a place in which Roman Catholic doctrines 
are bought and sold, as for  example, by the Arminians.  ï WHG 
3 megaj ůŮȆům Ȏ (megas seismos). 
4 The Family  of Love or Familists  was a mystic religious sect founded by Hendrik  Niclaes c. 1540. It appealed primarily 
to artists and intellectuals . The primary  goal of the Familist s was to reach a state of perfect love with  God as revealed 
through  the Family  of Love, and the works of ñN. H.ò. This state of perfection would guarantee its members the salvation 
that  the Church or Scriptures could not offer. Thus the Spirit  was considered superior  to the Scriptures in authority.  
Niclaes told  his followers they had so much of Godôs spirit  in them that  they were a part  of the Godhead (as if Perfection 
could commingle with imperfection) . Their outward  practices were Anabaptist . Followers were accused of asserting 
that  all things were ruled by nature and not directly  by God, of denying the Trinity,  of antinomianism, and of repudiating 
infant  baptism. ï WHG  
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to set open their  own conceits with  greater insolence, to the view of the world . And under the 
pretense of free grace, they destroy the grace of God in the power and operations of it , in  the 
hearts and lives of men. 

The other, which concerns managing the outward  kingdom  (unless my prospective much deceives 
me), is coming towards its last trial . This is because there is more liberty  now given to each to 
plead their  own interests, when in former  times the tyranny of Antichrist  and blind  obedience to 
his dictates, turned  the tombstone of untimely  silence upon all menôs endeavors. It  buried  all 
menôs debates in their  own bosoms, or else the unreasonable rigor  of the prelates1 labored to 
destroy the being of the defense as soon as it  was birth ed. 

This present term of Godôs patience promises some allowance to his people, the distressed and 
despised ones of Christ,  those in the form of paupers,2 to lay claim to these privileges which they 
have conceived to be part  of the legacy bequeathed to them by the Lord  Jesus, being estated and 
entitled  members of the visible Kingdom of his Church. 

To set out the bounds of these interests, worthy Mr. Rutherford  has bestowed great labor, which 
I  have again and again attended. And as I  freely acknowledge to have received light  from  it , so I  
profess that  I  readily  consent with  him in many  things : 

¶ In  the number  and nature of officers, such as pastors, teachers, elders, etc. appointed by 
Christ  in his Church. 

¶ That the people have the ri ght to call their  own officers, and that  none must be imposed on 
them by Patrons and Prelates. 

¶ That scandalous persons are not fit  to be members of a visible church, nor should they be 
admitted.  

¶ That the faithful  congregations in England are true churches; and therefore it  is sinful  to 
separate from  them as not being churches.  

¶ That the members who come commended from  such churches to ours here, so that  it  
appears to the judgment  of the church from  which they come, that  they are approved by 
them and not scandalous, they should be received to church communion  with  us, just as 
members of other churches within  New England are likewise so commended and approved. 

¶ To separate from congregations for  lack of some ordinances; or to separate from  the true 
worship  of God because of the sin of some worshippers, is unlawful.  

¶ The consociation of churches is not only lawful , but in some cases necessary. 

¶ That when causes are difficult,  and particular  churches want light  and help, they should 
crave the assistance of such a consociation. 

¶ That Churches so meeting have the right  to counsel, rebuke, etc. as the case requires. 

¶ In  case any particular  church walks stubbornly , either in the profession of error,  or in sinful  
practice, and will  not hear their  counsel, they may and should renounce the right  hand of 
fellowship  with  them. 

¶ That infants  of visible churches, born of wicked parents, being members of the church, ought 
to be baptized.3 

 
1 Prelate: a senior clergyman, such as an archbishop. 
2 sub forma  pauperis . 
3 T. Shepard wrote in 1649, ñas they are Members in their  infancy, so they continue Members when they are grown up, 
till  for  their  wickedness they are cast out; though they are Members, it  doesnôt follow  that  they must come to the Lordôs 
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In  these and several other particulars,  we fully  accord with  Mr. R., and therefore no man can 
reasonably conceive that  I  write  in opposition  to his book. For then I  would oppose myself and my 
own judgment . But for  further  disquisition  and to search into  some part iculars, which being 
worthy  of peace,1 crave further  and fuller  discovery. 

And hence, this needs no toleration  of religions  or estrangement of affection in tolerating  the 
differences of such apprehensions; and in some things, that  is until  further  light  brings in further  
conviction  and concurrence. It  is confessed by all the casuists I  know,2 that  in a rigid  dispute, a 
longer time is to be allowed to two sorts of people from  whom consent is expected, than from  
others: 

1. To some who, out of the strength of their  judgment , are able to oppose arguments, in case 
they donôt come so well guarded and appointed  as they should. 

2. To others, the same indulgence is to be lent, who out of their  weakness cannot so easily and 
readily perceive the valor and validity  of an argument, so as to carry the cause, and win  their  
assent to it . 

I  profess that  I  am of this latter  sort. And therefore I  plead for  allowance and present forbearance, 
especially considering that  it  has been accounted tolerable to modestly inquire  into,  and for  a time 
to dissent from,  the judgment  of a General Council. 

One who would estrange his affection because of the difference of apprehension in difficult  things, 
must be a stranger to himself  at one time or other. If  men would be tender, and careful to keep 
away from  offensive expressions, they might  keep some distance in their  opinion  about some 
things, without  risk  to truth  or love. But when men set up their  sheaves (even if  it  is but in a dream, 
as Josephôs was) and fall  out with  everyone who wonôt fall  down and adore them, they will  bring  
much trouble  into  the world,  but little  advantage to the truth  or peace. 

Again, the Reader must know for  his direction  in this inquiry,  that  my aim was, and is, only to 
briefly  lay down the grounds of our practice according to that  measure of light  I  have received, 
and to answer such reasons which might  seem to weaken the evidence of it . I  am purposely 
declining,  for  the present, the examination  of those answers which are made to the arguments 
alleged by some of our reverend brethren  touching the same subject. This is because I  would 
neither  prejudice nor prevent their  proper defense which I  suppose, in the fittest  season, they will  
so present to the world , that  it  will  be fully  satisfactory to those who love and desire the knowledge 
of the truth.  

The sum is this:  we donôt doubt what we practice; but itôs beyond all doubt that  all men are liars, 
and we are in the number  of these poor feeble men. Either  we do, or we may  err, even if  we donôt 
know it . What we have learned, we profess; and yet we profess still  to live , that  we may learn. And 
therefore the errand upon which this present discourse is sent, is to summarily  show these two 
things to the world:  

1. That there must be more said (than it  has yet been my happiness to see) before the principles  
we profess will  be shaken; and consequently, it  cannot be expected that  we should be unsettled 
in our practice. 

2. That I  might  occasion men eminently  gifted to make further  search, and to dig deeper, that  if  
there is any vein of reason which lies still  lower, it  might  be brought  to light . And we profess and 
promise not only a ready ear to hear it,  but a heart willing  to welcome it.  

 
Supper, unless they first  appear able to examine themselves, and discern the Lordôs Body; though they do not manifest 
faith  in the Gospel, yet they are to be accounted of Gods Church, until  they positively  reject the Gospel; Rom. 11. ï WHG  
1 pace tanti  viri . 
2 Casuist: one skilled in the process of answering practical questions via interpretation of rules, or of related cases.  
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It  is the perfection of a man, amidst these many weaknesses we are surrounded with,  to come to 
perfection by many changes. Itôs the honor  and conquest of a man who is truly  wise, to be 
conquered by the truth . He has attained the greatest liberty , who lets himself  be led captive by it . 

That the discourse comes out in such a homely dress and coarse habit , it must be desired of the 
Reader to consider that  it  comes out of the wilderness, where craftsmanship is not studied. 
Planters, if  they can provide cloth to go about warm, leave the cuts and lace to those who study to 
go about in finery. 

As it  is beyond my skill,  so I  profess it  is beyond my care, to please the niceness of menôs palates 
wit h any quaintness of language. Those who cover more sauce than meat, must provide cooks for  
their  mind.  It  was a cavil 1 cast upon Jerome, that  in his writings  he was a follower  of Cicero, not 
Christ .2 My lack of refinement  frees me wholly  from  this exception ð for  being untrained  in 
speech,3 as the Apostle has it  ð if  I  would, I  couldnôt be lavish in the looseness of language. And 
as the case stands, if  I  could satisfy any manôs desire for  that  delicacy of speech, I  wouldnôt do the 
matter  which is now under my hand, any injury : it  requires no ornamentation. 4 The substance 
and solidity  of the frame is what pleases the builder;  itôs the painterôs work to provide the varnish.  

If  the manner of the discourse occasioned any disrelish  in the apprehension of the weaker Reader, 
because it  seems too logic-ridden  or scholastic in regard to the terms I  use, or the way I  proceed 
in the dispute in some places, I  have these two things to profess: 

1. That plainness and perspicuity , both for  the matter  and manner of expression, are the things 
that  I  have conscientiously endeavored in the whole debate. For I  have ever thought  writings  
that  come abroad, are not to dazzle, but to direct  the apprehension of the least of us. And I  have 
accounted it  the chief part  of judicious  learning, to make a hard point  easy and familiar  in  its 
explication.  He who would not be understood, should be ignored.5 

2. The nature of the subject that  is under my hand is such that  I  was constrained to 
accommodate and conform my expressions, more or less, in some kind  of suitableness to it.  For 
in some passages of the dispute, the particulars , in their  very rise and foundation,  border so 
near upon the principles  of logic (such as whether the catholic  visible Church,6 was to be 
attended as a universal  whole, or integral  whole 7) that  either I  must resolve to say nothing,  or 
to speak (though as sparingly as I  could of such things)  as the quality  of the things required.  Let 
any man try  it , and I  much mistake myself if  he wouldnôt necessarily take the same course, if  he 
speaks to that cause. If  the reader demands how far this way of church-proceeding receives 
approval by any common concurrence among us, I  will  plainly  and punctually  express myself in 
a word of truth,  in these following  points,  namely: 

¶ Visible saints are the only true and fit  matter,  for which a visible Church should be gathered, 
and confederation is the form.  

¶ The Church being an essential whole,8 it  does and may exist before its officers. 

 
1 Cavil : An evasion of the point  of an argument by raising irrelevant  distinctions  or objections. 
2 Ciceronianus non Christianus : that is, his writings were more secular than Christian.  
3 lo>ɾʖ Iɿʅthʏ, (logoo idiotes) 2Cor 11.6. 
4 ornari  res ipsa negat. 
5 Qui non vult  intelligi,  debet negligi . 
6 ecclesia Catholica visibilis . 
7 totum  universale  or integrale . 
8 totum  essentiale. 
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¶ There is no Presbyterian church in the New Testament (i.e., a church made up of the elders 
of many congregations appointed in the way of a Classis,1 to rule all those congregations). 

¶ A congregational Church is the first  subject of the keys.2 

¶ Each congregation completely constituted  of all officers, has sufficient  power in herself, to 
exercise the power of the keys, and all church discipline,  in all its censures. 

¶ Ordination  is not  before election. 

¶ There ought to be no ordination  of a minister  at large, namely, such that it  would make him 
a pastor  without  a people.  

¶ Election by the people has an instrumental , causal virtue  under Christ,  to give an outward  
call to an officer.   

¶ Ordination  is only a solemn installing  of an officer  int o the office to which he was formerly  
called.  

¶ Only children  of those who are members of congregations, should be baptized. 3 

¶ The consent of the people gives a causal virtue  to the completing  of the sentence of 
excommunication.   

¶ While  the Church remains a true Church in Christ,  it  does not lose this power, nor can it  
lawfully  be taken away.  

¶ Consociation of churches should be used, as occasion requires. 

¶ Such consociations and synods have allowance to counsel and admonish other churches, as 
the case may require.  

¶ And if  one grows obstinate in error  or sinful  miscarriages, the others should renounce the 
right  hand of fellowship  with  them.  

¶ But those [other consociated churches] have no power to excommunicate.  

¶ Nor do their  constitutions  bind  formally  and judic ially . 4 

In  all these I  have leave to profess the joint  judgment  of all the elders on the river:  of New Haven, 
Guilford,  Milford,  Stratford,  Fairfield;  and of most of the elders of the churches in the bay, to 
whom I  sent this in particular,  and received approval from  them, under their  hands. Of the rest 
(to whom I  could not send) I  cannot so affirm;  but this I  can say, that  at a common meeting, I  was 
desired by them all, to publish  what I  now do. 

Lastly, to ease the ordinary  reader, who perhaps is not acquainted  with  discourses of this kind,  I  
will  take leave to lend him  this little  advice. 

The treatise being divided  into  four  parts, if  he may be entreated to survey the table at the front  
of the work,  by a short and sudden cast of his eye, he will  quickly  perceive those particulars  which, 
like so many principal  pillars,  bear up the whole frame. 

 
1 Classis: a governing body of pastors and elders in certain Reformed churches, having jurisdiction  over local churches. 
2 Mat  16.19 ñAnd I  will  give you the keys of the kingdom  of heaven, and whatever you bind  on earth will  be bound in 
heaven, and whatever you loose on earth will  be loosed in heaven.ò 
3 They become non-communicant members, under the umbrella of their parentsô membership. ï WHG  
4 formaliter  and juridice . 
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1. Look at the Church in its first  rise and essence: the efficient  causes of it, Matter  and Form; 
the qualification  of it,  in its precedency, power, and privileges; these make up the first  part.  

2. Look at the Church as completed: with  all her officers, the number  and nature of them; in her 
elections and ordinations,  where the loathsome title  of Independence is opened; these lay out 
the matter  of the second part.  

3. The Church thus constituted : the power that  she exercises in admissions, dispensations of 
sacraments, and censures, especially that  grand and great censure of excommunication , how it  
is to be managed, and the power of it  resolved at last. The third  part  is spent in these. 

4. The Consociation of Churches in classes, synods, and councils, is brief ly discussed in the 
fourth  part.   

Let him  be entreated to carry these along in his consideration, and he will  readily know where to 
refer anything,  and where to find  anything;  and as readily conceive the method and manner, both 
of the constitution  of the Church as the house of God, and the right  managing of all the occasions 
and affairs of it . 

In  the handling  of all these particulars,  so full  of difficulty  and of obscurity, I  am not such a 
stranger at home. But I  am easily sensible of the weight of the matter and my own weakness. And 
therefore I  can profess in a word of truth,  that  against my own inclination  and affection, I  was 
haled 1 by the importunity  to so hard a task, to kindle  my rush candle,2 to join  with  the light  of 
others, at least to occasion them to set up their  lamps. 

Now may the One who is the Way, the Truth , and the Life, pave out all the ways of his people, and 
make their  paths plain  before them; lead us all  into  that  truth  which will  lead us to eternal life;  
bring  us once to that  impotency and impossibility  ð so that  we can do nothing  against  the truth,  
but only for  it  ð so that  our congregations may not only be styled like Ezekielôs temple, but be in 
realit y what was prophesied that  the churches should be in these last days, Jehovah Shammah.3 
In  the arms of his everlasting mercy I  leave you, but never cease to wish,  

Spiritual  welfare  in him,  

THOMAS HOOKER. 

 

 
1 Haled : caused to do something through  pressure or necessity, by physical, moral  or intellectual  means. 
2 Rush candle: an ordinary candle that uses a piece of rush dipped in grease as its wick. 
3 Jehovah Shammah:  The Lord is there; that is, in the City of God. Eze 48.35. 
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TO 
THE  READER  

ESPECIALLY 
The  Congregation  and  Church  of  Jesus  Christ  

In  Hartford  upon Connecticut 

The eternal blessed Lord  has, through  the contrivances of his infinite  wisdom, reserved many 
glorious discoveries of the forever-to-be-adored depths and riches of his grace in Jesus Christ , to 
this last age of the world.  His ways of mercy are to his redeemed ones (as his judgments are to 
others) unsearchable and past finding  out. He has fitted  instruments  for  holding  forth  the mystery 
of Christ  (the hope of glory)  in that  great plot  and work of redemption , and applied it  with  much 
evidence and power to gain many souls to himself . So he has, in a special manner, caused the 
truths  concerning his visible government  of the saints in this world  to break forth  in communion  
and fellowship  with  himself  and with  one another according to the order of the Gospel. He has 
laid hold of the spirits  of many, with  more glory, and with  more power than in former  times. So 
that , not contenting  themselves with  mixed fellowships and other pollutions  in the things of Christ 
(the abhorred errors and mistakes of their  former  ways), and not finding  encouragement for  what 
they desired according to God in the places of their  sojourning  then, they were provoked to make 
many inquiries  on earth, and send up many cries to Him  in heaven, whom their  souls loved, to 
know where He fed his flock at noon.1  

The favor and faithfulness  of the Lord  Jesus (the King and head of his Church) was not lacking 
toward his people in this. He answered the desires of many in carrying them into  this wilderness, 
where they acknowledge themselves to have received warmth  and refreshing under his wings. He 
sent out his light  and his truth,  and led them to his holy mountain  and his tabernacles. 

Among others (dear Brethren)  we have been sharers in this rich  privilege. A large portion  has been 
carved out to us by the hand of our blessed God in the things of his kingdom  and grace. We have 
for  many years lived under his shadow, been fed with  the delicacies of his house, enjoyed the full  
improvement  of the large abilities  of faithful  watchmen and overseers for  our good, to whom our 
comforts and welfare in every kind  have been precious. 

But the only wise and holy God, for  our great unworthiness,  has lately made a sad breach upon us 
by the death of our most dear pastor (the author of the ensuing treatise) for  which our glory is 
much eclipsed, our comforts not a li ttle  impaired,  and our fears justly  multiplied.  The stroke is 
direful  and amazing, when such a stake is taken out of the hedge, such a pillar  from  the house, 
such a pastor  from  his flock, in such a time and place as this. 

It  is not our purpose, nor is it  suitable to our condition  and relation,  to lay out the breadth of the 
excellencies with  which, through  the abundant grace of the Lord,  he was enriched and fitted  for  
the service of his great name; or if  we were willing  to improve  ourselves in that  way, to have our 
pens receive an anointing  for  such an employment.  What we express is only to put  you and 
ourselves in mind  of the invaluable loss we have sustained, so that  our hearts being deeply and 
duly affected under that  sad afflicting  providence, we may look up to the Holy  One of Israel, our 
Redeemer, who teaches to profit,  so that  instruction  may thereby be sealed unto us. 

He was (as you well know)  one of a thousand, whose diligence and unweariedness (besides his 
other endowments) in the work committed  to him, was almost beyond compare. He revealed the 
whole counsel of the Lord  to us, kept nothing  back, dividing  the word aright.  His care was of strong 
and weak, sheep and lambs, to give a portion  to each in due season, delighting  in holy 
administrations  which were held forth  in much beauty and glory by him.  His Master found him  

 
1 Song 1.7-8. 
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in this work, and so He called him  to enter into  his glory. Some of you are not ignorant  with  what 
strength of importunity  he was drawn to this present service, and with  what fear and care he 
attended it.  The weight and difficulty  of the work was duly apprehended by him,  and he looked 
upon it  as somewhat unsuitable to a pastor whose head and heart and hands were full  of the 
employments of his proper place. 

Besides, his spirit  mostly delighted in the search of the mystery of Christ,  in the unsearchable 
riches of it , and the work and method of the Spirit  in the communication  of the same to the soul, 
for  its everlasting welfare. Some discovery of this may hereafter be presented to the world  as the 
Lord  gives liberty  and opportunity.  

Such strength of parts were clothed with  humility  ð with such clear and high apprehensions of 
the things of God, with  a ready cheerful condescending to the infirmities  of the weak (which  was 
his daily study and practice). These are not often to be found among the sons of men, nor yet the 
sons of God in this world.  

The present discourse was finished  by him  in the time of his life,  and sent nearly two years ago to 
be made public . But the Lord , in whose hands are all our works and ways, determined otherwise. 
That sad providence was entertained by him  in reference to the present work,  with  much 
contentedness and humble submission to the good pleasure of the Most High. And if  he might  
have enjoyed the liberty  of his own judgment and desires, no further  revelations of his labors 
would have been made to the world  ð they would have been buried in everlasting silence. But at 
last he was overborn , and condescended to what now is again endeavored ð though before the 
full  transcribing,  he was translated from  us to be ever with  the Lord.  

The Reader may well conceive, had the judicious  author  lived to peruse the copy now sent, the 
work would have been more complete; and perhaps some additions  made in some parts of it . But 
we have not yet had the happiness to find  among his papers what was intended of that  kind.  

We have little  more to say at present but to let the Reader know that  nothing  is added to, or taken 
from  the authorôs primitive  copy, as to the substance of it;  and to assure him  that  his unwillingness  
to make his thoughts public  did  not arise from  any doubts in him self concerning the truth  of what 
is held forth  in the present disputes; for  he was abundantly  satisfied in it . As he believed, so he 
spoke; but other considerations retarded his resolutions to that  work. 

It  has been rightly  observed that  disputations  in religion,  though sometimes necessary, are usually 
dangerous. They commonly draw the best spirits  into  the head, and away from  the heart. If  
extraordinar y care is not taken, they abate pious affections towards God and love towards men. 
But you (brethren)  who knew him , are witnesses of the prevailing  lively  power of the rich  grace of 
God in the heart and life  of this author  in all respects, even to his very end. The Lord  who taught 
him  from  his youth, and enabled him  then to declare and hold forth  his wondrous works, did  not 
forsake him  when he was gray-headed; but he went on in the strength of the Lord  God, making 
mention  of His righteousness, even of His alone. 

There were some workings in his thoughts, before sending out the first  copy, to recommend his 
labors in an epistle to this church; and thereby he left  them (to use his own expression) as his last 
legacy to us. Though these thoughts of his were not then prosecuted, there being a necessary 
occasion upon this great turn  of providence, to intimate  a few words to the Reader at this time, 
We thought it  not amiss to acquaint you, our beloved brethren,  with  those former  purposes of our 
most dear pastor. His remembrance, we hope, will  be forever precious to you all, that  you may 
look upon this work (the result  many thoughts and prayers) as the last breathings of this love 
towards you, for  your establishment in these present truths.  

It  will  be our endeavor that , in due season, you may have others of his labors among you, in your 
daily view for  your further  comfort  and edification ; and so you may still  hear him  speaking to you 
in this way, whose lively  voice you can hear no more. And we will  not cease to look up to the God 
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and Father of our Lord  Jesus Christ,  the Father of mercies, and God all consolations, for  you and 
for  ourselves, that  we may be duly sensible of the price that  was in our hands. Thus we may be 
effectually humbled under any misimprovements,  and conscientiously prosecute the advantages 
yet continued ð lest a worse thing  happen to us, our candlestick be removed, and we be left  wholly  
desolate in this time of the Lordôs riding  circuit  over all His churches, and in that  hour  of 
temptation  which is even now over the face of the whole earth. 

Your brethren  in the fellowship  of the faith  
of the Gospel, and deep fellow -sufferers 

with  you in this great  loss, 

EDWARD HOPKINS, 

WILLIAM GOOD WIN 1 

Hartford  upon Connecticut, the 28th of October 1647. 

 

 
1 William Goodwin (1591-1673). He was born in England and sailed ... to New England on September 16, 1632. He 
immediately  settled in the part of Cambridge, Massachusetts that is now Newton. In 1635-36, he was one of the 
company which removed to Connecticut and settled in Hartford  ... He purchased large tracts of land up the Connecticut 
River, and was one of the agents of the town employed to purchase Farmington from the Native Americans. In 1659, he 
and a number of Hartford people settled Hadley, Massachusetts. In anticipation of his return to Connecticut, he sold 
some of his Hadley lands in January 1669, his wife Susanna - possibly the widow of Thomas Hooker - joining the deed. 
It was the first record of his wife in America.  
https://ha rtford -genealogy.fandom.com/wiki/William_Goodwi n_(founder_of_Hartford)   

https://hartford-genealogy.fandom.com/wiki/William_Goodwin_(founder_of_Hartford)
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Testimonials  

In  obitum  viri  Doctissimi  Thomae Hookeri  
Pastoris Ecclesiae Hertfordiensis,   

Novangliae, Collegae fui, 1 

A star  of heaven whose beams were very  bright,  
Who was a burning  and a shining  light,  
Did  shine in our  horizon  fourteen years, 
Or thereabout,  but now he disappears:  

July  the seventh sixteen hundred  forty  seven, 
His blessed soul ascended up to heaven. 
He was a man exceeding rich  in truth;  
He stored up rich  treasures from  his youth.  

While he was in the University,  
His light  did  shine, his parts  were very  high. 
When he was fellow  of Emmanuel,  
Much learning  in his solid head did  dwell.  

His knowledge in Theologie Divine,  
In  Chelmesford Lectures diverse years did  shine. 
Dark  Scriptures  he most clearly  did  expound, 
And that  great  mystery  of Christ  profound.  

He had a singular  clear  insight,  in  
The soulôs conversion unto God from  sin:  
And in what  method men come to inherit,  
Both Christ  and all  his fullness by the Spirit.  

He made the truth  appear  by light  of reason, 
And spoke most comfortable  words  in season. 
To poor distressed sinners and contrite,  
And such as to the Promises had right.  

Which did  revive their  hearts and make them Wonder  
And in reproof  he was a son of Thunder.  
He spoke the Word  with  such authority,  
That  many  from  themselves to Christ  did  fly.  

His preaching  was full  of the Holy Ghost, 
Whose presence in him  we admired  most. 
He did  excel in  Mercy,  Peace and Love, 
Was Lion -like in courage, yet a Dove. 

He from  the largeness of his roy al heart,  
His treasures was most ready  to impart.  
To many  Ministers  he was a father;  
Who from  his light,  much pleasant light  did  gather.  

The principles  he held were clear and strong:  
He was to truth  a mighty  pillar  long. 
I  can affirm  I  know  no man more free 
From  errors  in  his judgment , than  was he. 

 
1 Lessons learned in the death of Thomas Hooker, Pastor of the Church, Hertfordshire; New England, by his Colleagues. 
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His holy  heart  delighted much to act 
The wil l of God, wherein  he was exact. 
No other way  could with  his spirit  suit;  
His conversation  was full  of fruit.  

He was abundant  in  the Work  of God 
Until  death came, and heaven was his abode. 
At his last clause Christ  found him doing  well,  
His blameless life,  but few can parallel.  

The peace he had fully  thirty  years ago 
At death was firm,  not touched by the foe. 
Of all  his days and times, the last were best: 
The end of such is peace, he is at rest. 

His lips, they were a spring  and tree of life,  
Unto  his people, family  and wife,  
In  which  much wisdom,  health, and grace was found, 
Are sealed up, and buried  under  ground.  

If  any  to this Platform  can reply  
With  better reason, let this volume die:  
But better argument  if  none can give, 
Then Thomas Hookerôs Policy shall live. 

SAM. STONE, Teaching Elder 
Of the same church at Hartford  with  him  

 
 

On my reverend and dear brother,  

MR. THOMAS HOOKER, 
late pastor  of the church at Hartford  on Connecticut. 

To see three things was holy Austinôs wish:  
Rome in her Flower, Christ  Jesus in the Flesh, 
And Paul in the pulpit;  Lately men might  see, 
Two first,  and more, in Hookerôs Ministry.  

Zion in Beauty, is a fairer  sight, 
Than Rome in Flower, with  all  her Glory dight : 1 
Yet Zionôs beauty did most clearly shine, 
In  Hookerôs Rule and Doctrine;  both Divine.  

Christ  in the Spirit,  is more than Christ  in Flesh, 
Our souls to quicken, and our states to bless: 
Yet Christ  in Spirit  broke forth  mightily,  
In  faithful  Hookerôs searching ministry.  

Paul in the pulpit,  Hooker  could not reach, 
Yet did  he Christ  in Spirit  so lively  preach: 
That living  hearers thought  he did inherit  
A double portion  of Paulôs lively  spirit.  

 
1 Dight : prepared or arrayed. 
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Prudent in rule, in argument quick, full:  
Fervent in prayer, in preaching powerful:  
That well did  learned Ameôs record bear, 
The like to him  he never wont to hear. 

óTwas of Genevaôs Worthies  said, with  wonder, 
(Those Worthies  Three:) Farell  was wont to thunder;  
Viret , like rain,  on tender grass to shower, 
But Calvin , lively  oracles to pour. 

All  these in Hookerôs spirit  did  remain:  
A Son of Thunder,  and a shower of rain,  
A pourer-forth  of lively  oracles, 
In  saving souls, the sum of miracles. 

Now blessed Hooker , thou are set on high, 
Above the thankless world,  and cloudy sky: 
Do thou of all thy labor reap the crown, 
While  we here reap the seed, which thou hast sown.  

J. COTTON 

 

In  supulchrum  Reverendissimi viri,  fratis  charissimi  1 
M. Tho. Hookeri.  

America, although  she does not boast  
Of all  the gold and silver  from  this coast, 
Lent to her Sister Europeôs need, or  pride,  
(For thatôs repaid  her, with  much gain  beside 
In  one rich  pearl,  which  Heavens did  thence afford,  
As pious Herbert  gave his honest word ) 
Yet thinks,  SHE in  the catalogue may  come 
With  Europe, Africa,  Asia, for  One  tomb .  

E. Rogers. 

 
 

 
1 Entombed most Reverend of men, beloved brother. 
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Editor ôs Preface  

óMy times (says David)  are in Your Hand.ô Neither is it  fit  for  us to so much as know the seasons 
which the Father has put  in His own power.1 This is as conspicuously made good in His appoint ing 
the seasons for  justifying  His own cause, as it  is of any other event whatsoever. As He has as great 
an interest  in this treatise ð being the principal,  indeed, the sole Author  of all that  is written  or 
spoken for  His cause ð He himself  assumes the prerogative to judge and determine the fittest  
opportunity  for  every word that  will  be uttered, much more published in testimony  of it . This I  
have learned with  silence and submission (as I  have learned many other lessons) from  His strong 
and all wise disposing providence towards this treatise; and towards some other passages and 
treatises that  have related to, or been intended for , the defense and clearing 2 of this Argument . 

This treatise was finished  and sent over transcribed,  under the eye and exact review of the 
eminently  accomplished author  himself,  nearly two years ago. He also then follow ed it  (as I  have 
heard) with  many prayers and tears, for  a blessing upon the publishing.  But it  was then buried  in 
the rude waves of the vast ocean, with  many precious saints, in their  passage from here. Most of 
those who were affected to this cause (and who impetuously  called for  a model of this way), then 
judged this to be a loss not recompensable at any other time, in respect to the opportunity  and 
importunity  of that  season. But God (we see by this strange disaster) thought  it  best to rather  
reserve it  for  such a time as this: in which the noise and tumultuous  outcries of many, being 
somewhat stilled,  the words of the wise may be (as Solomon says Ecc 9.17) better heard in quiet.3 The 
raging violence of that  hot season, which like a fiery  oven, devoured all  who were cast into  it ,Hos 7.7 
now being a little  moderated and allayed, men may be better disposed to hear and consider reason. 
And this is especially so, coming from this hand whom all men knew and held in esteem as a man 
of God, and of more than an ordinary  spirit.  And perhaps some of those reasonings which were 
then, or would still  have been deemed as broken and bruised reeds in the hands of others, may 
become in his like rods of iron , and prevail  to victory;  and those rods which have been turned  to 
serpents, may become rods again, now that  they are taken up by him.  

That forementioned  destiny which has attended this book, has at times visited my thoughts with  
an apprehension of something of similar  omen to the cause it  pleads for , against  the Presbyterian 
government. It  is that, after being overwhelmed with  a flood of obloquies, and disadvantages, and 
misrepresentations, and injurious  oppressions that  were thrown  after it,  it  might  again emerge 
(in  the time which God alone has put  in his own power) ð indeed, that  it  might  shoot forth  out of 
the same seeds of Truth  which have been scattered and buried  underground.  This is more readil y 
entertain ed by me, because from  our first  entrance into  this conflict,  I  took account and looked 
for  it  ð that  this truth , and all that  should be said for  it , was ordained by Christ  (of whom every 
truth  is a ray and beam). That it  was to be like a seed of corn which, unless it  fall s to the ground 
and dies ð and this perhaps together with  some of the persons who profess it  ð it does not bring  
forth  much fruit.  All  that  is His is always at first  sown in weakness; but afterwards it  rises in power. 
One age sows, and another  reaps. And yet in these latter  days, in which the light  and sunshine 
grows hotter  and more intense, the same age may perhaps see and enjoy both the seedtime, and 
the increase. 

However, I  am certain of this ð which may more visibly  be read out of this, and a more than usual 
conjunction  of many other occurrences falling  out at this juncture  of time ð that  God is evidently  

 
1 Hookerôs treatise is being published posthumously; his formal manuscript was lost at sea; his untimely death kept him 
from completing a second draft ï all of this, says Thomas Goodwin (the editor), is by Godôs Providence. And the 
publication of this treatise, in its current form, he sa ys, is likewise in Godôs Providence. ï WHG  
2 Clearing : the act of freeing from  suspicion, refuting accusations, or substantiating  the rightness of something. 
3 The first Engl ish Civil War was waged for five years, till 1646, when Hooker first tried to pub lish this. He died in 1647. 
It was now April 1648, during an uneasy peace. Unknown to Goodwin, the second war would begin shortly, in July 
1648, as the Scots invaded England. The window of Godôs providence was even narrower than he thought. ï WHG  
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proclaiming  by a loud and powerful  voice of providence, that  His design and pleasure is (for  
whatever ends and results only He himself  knows) to renew and hold up this controversy among 
us, as if  it  had but newly begun. And this is notwithstanding  all that  sluggish backwardness in 
those who have been called upon, indeed cried upon, to maintain  it . And those slight  and despising 
thoughts in others are not worth  the pains and travail.  Mr.  Hookerôs humility  and modesty to 
appear in print  upon any other subject ð considering his abilities  in all kinds, both for  preaching 
and disputing  ð were singular. God has not only stirred  up the spirit  of this great  worthy  to 
undertake the defense of it , but has so ordered it , that  it  should be accompanied with  many other 
treatises now published, or to be made public,  that  have long since been prepared, but detained. 
It  is as if  to bear it  company, but now issuing forth  all at once, as it  were. Some of these will  provoke 
and occasion others, or necessitate some of those already engaged, to make fresh replies, or in 
some other way, to vindicate the truth. 1 

Indeed, and what is more eminently  observable to this purpose in hand, is that the Assembly of 
[Westminster]  Divines itself  should now, and not till  now, set to work anew, to assert and 
convincingly  lay out the Divine  Justice of Church-government ,2 both in the general principles  
upon which it  is to be made out, and the particularit ies of it . Providence has so conspired and 
contriv ed it . Though upon the Order of the Honorable House, long since issued, a faint  attempt  
was made by them towards an entrance to it . And so this assembly is not only to take a new survey, 
but go over upon a new woof,3 the whole piece and platform  they had debated and presented 
before, but under a ñthere may  be,ò and ñit is lawful and agreeable to the word ,ò and the like. By 
all these coincident  events, the Lord  is calling his saints to a fresh and more serious revival of 
these controversies that  are not as yet determined,  nor fully  cleared either to the satisfaction of 
God or man. And moreover, by this last point  alone (if  there were no other higher and weightier  
consideration) , it  puts a sufficient  caveat and demur to the swordôs plea, or intermeddling  in this 
quarrel  that  is pending litigation ,4 the suit  as yet depending on another way of trial.  

As touching this treatise, and the worthy  author  of it,  I  do not intend  to preface anything  by 
commendation of either to the Reader. That would indeed be laying paint  on burnished marble, 
or adding light  to the sun. The trust  of viewing it  at the press being committed  to my care, out of 
the honor  I  bore to him , and love for  this cause that  my heart is in,  I  have endeavored to discharge 
it  with  my utmost  diligence and faithfulness.  I  have done it  all the right  I  could. And Reader, be 
assured you have it  presented here as it  was now transcribed and sent over, without  addition  or 
diminution.  Neither  did  I  intermeddle  so far as to look at the quotations  in the authors themselves 
whom he confutes; but I  left  them as I  found them in the copy. Only, I  believe upon some 
conjectures, that  the copy which perished, and was revised throughout  ð and perhaps added to 
by the author  ð was more perfect than this.  

I  have no more to do, than to commend it  and you to the blessing of God. 

April  17, 1648 

THO. GOODWIN 5  

 
1 Mr.  Nortonôs answer to all the queries of Apollonius  in Latin.  Mr.  Shephardôs and Master Allenôs defense of the Nine 
Questions and Positions from  New England. The Reasons and Answers of the Dissenting Brethren  and the Assembly, 
and the transactions about Accommodation  all that  were given in writing.  Mr.  Cottonôs Answer  to Mr.  Basly, etc. The 
doctrinal  part.  ï Goodwin. 
2 Jus Divinum : Divine Justice. 
3 The set of yarns placed crosswise in a loom, interlaced with  the warp, and carried by the shuttle. 
4 pendente lite . 
5 Thomas Goodwin (1600-1680), member of Westminster Assembly, chaplain to Oliver Cromwell. He died in London, 
and did not settle in America. He is unrelated  to the older William Goodwin who co -wrote, ñTo the Reader.ò ï WHG  
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A 

SURVEY  
of the Sum of 

Church -Discipline  

Part  I.  Ecclesiastical  Policy  

Chapter  1. Ecclesiastical  Poli cy Defined . 

Ecclesiastical  Policy 1 is a skill  of ordering  the affairs  of Christôs house, according  to the pat tern  of His  
word.  

Skill . When we speak of spiritual  things, we desire to speak in the words which the wisdom of the 
Holy Ghost teaches. And so we will  compare spiritual  words and spiritual  things together. And 
therefore, though the government which we are now to treat, shares its general nature in common 
with  others of like rank, from  there it  may be (as it  is) truly  called an Art  or Policy , as civil  
governments are styled. And there is a like parity  and proportion  of reason, in regard to the nature 
of the work.  Yet we attend the language of the Apostle. When he would instruct  Timothy  touching 
the subject now to be treated, and furnish  him  with  directions  fitting  and sufficient  for  it , he refers 
to it  by knowledge or skill , how to conduct himself in  the house of God, 1Tim 3.15.2 

Itôs the knowledge of the duty  of some rule  that  lies upon him . Thus, knowing how to converse 
and carry ourselves in church-work as the effect, leads us by the hand to look to the cause from  
which it  comes ð namely, the rule by the staple-precepts of which (as by the Kingôs standard) this 
knowledge has its being, and is bounded in its operations. The effect is thus expressed, but the 
cause is only implied . 

Ordering . Itôs the art  of ordering  the affairs of the Church. So the Apostle speaks of it  in Col 2.5, 
When I  behold your  faith  and order  3 ð as if  he would refer the whole work of the Gospel to these 
two heads: Doctrine  and Discipline . So much of religion, as it concerns the nature and work of 
faith  inwardly  in the soul, towards God and man, is contained in the first  branch he lists, Faith . 
Order , which is the second and opposite member, includes the exercise of Discipline  and the 
censures of the Church, so far as they are expressed by rule. And these concern the rectifying  of 
the carriage of those who are in confederation  with  each other. 

This word Order , taken in its native and narrow  meaning, implies  the right  posture of things in 
their  proper places and ranks, when they are marshalled by the rule of Method, according to their  
special precedencies and dependencies, each upon the other. And here, by a metonymy 4 of the 
adjunct,  is implied  the managing of all Church-Ordinances according to all  its forms ; or as Ezekiel 
puts it,  its outgoings  and incomings .5 It  is to be with  that  piety and spiritual  prudence that  is most 
suitable to all which time,  place, persons, and practices can require ð as dispensed by some, and 
received by others. 

So that,  when all offices and ordinances are managed in this manner, in a seemly demeanor, the 
Church is then truly  and visibly  Militant ; it  becomes formidable , like a well-ordered army with  

 
1 Or ñpolityò ï the way in which a church is organized, and through which it exercises biblical authority and offices. 
2 1Tim  3.15 but if  I  am delayed, I  write  so that  you may know  how  [eido pos] you ought to conduct  yourself 
[anastrepho ] in the house of God, which is the church of the living  God, the pillar  and ground of the truth.   
3 Col  2.5 For though I  am absent in the flesh, yet I  am with  you in spirit,  rejoicing  to see your good order and the 
steadfastness of your faith  in Christ.  
4 Metonymy : substituting  an attribute  or feature for  the name of the thing  itself  (as in óthey counted headsô). 
5 Eze 43 .11 ñAnd if  they are ashamed of all that  they have done, make known to them the design of the temple and its 
arrangement, its exits and its entrances, its entire design and all its ordi nances, all its forms and all its laws. Write  it  
down in their  sight, so that  they may keep its whole design and all its ordinances, and perform  them.  
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banners. But when you lose the ranks, and rout  the company by disorderly  administ rations,  it  is 
the overthrow  of the army, and so of the Church. 

House  of  Christ . It  is the expression of the Apostle in the place previously quoted, 1Tim 3.15, 
That you may  know  how to behave yourself  in  the house of God, which  is the Church of the Living  
God. God is the Father of all the family  in heaven and earth ð Christ  the Head and Redeemer, the 
Holy Ghost the Comforter.  

As the Head permits  a double consideration, so does the Church, which is his body. Christ  is a, 

¶ Mystical  Head, by His spiritual  influ ence; and a 

¶ Political  Head, by his special guidance in the means and dispensation of his ordinances 

The Church too is a Mystical  and Political  body. 

The Mystical  Body is the Church of true  believers. Being effectually called by His word and spirit,  
and yielding  to that call by faith , they are spiritually  united  to Christ , from  whom, as from  a head, 
all spiritual  life  and motion  is communicated on his part,  and received on theirs.  And this makes 
up the Invisible  Church, because the union  (and so the relation , in the truth  of it ) is inward , and 
not to be seen by sense. We wonôt inquire  about thi s now; but it is what we believe.  

The Political  Body or Church Visible, results from  that  relation  between the professors of the faith,  
when by voluntary  consent, they yield outward  subjection to that  government of Christ  which he 
has prescribed in his word. It is  that government which, as an external Head, he exercises by His 
word, Spirit , and discipline  ð by his ordinances and the officers over them, who have yielded 
themselves as subjects to His headship and supreme authority.  For Christ having humbled himself  
to death, even the cursed death upon the cross, God the Father has given him  a name above 
everything that  is named. He has given him  all things, committed  all power into  his hand, and 
delegated to him  the immediate  dispensation of this power. For the Father  judges no man. And 
by a parity  of reason, and in a right  sense, He calls, quickens, and rules no man. Rather, he has 
committed  the immediate  dispensation of all  to the Son. 1 He exercises this power invisibly  in their  
hearts, by the operations of his Spirit . But he exercises it  visibly  by his ordinances and officers in 
his Church, and upon his subjects who profess allegiance and homage to him.  So the Apostle says 
in Eph 4.8, 11: When he ascended on high,  and led captivity  captive, he gave gifts  to men, some 
to be pastors, some to be teachers ð all set in his Church, and all for  the good of his Church. 

And as He has a golden Scepter for  the guidance of his servants,2 so as a Judge, he has an iron  rod  
to break His enemies in pieces like a potterôs vessel. Psa 2.9 Bring  here my enemies who will  not 
have me to rule  over them, and slay them before my face. Luk 19.27 

Hence, observe in  passing and by the way, that  the root of this power lies first  in Christ, as a Head, 
and is communicated by virtue  of that  commission received from  the Father: All  power  in  heaven 
and earth  is given to me; therefore preach and baptize, Mat  28.18-19. 

We now see the proper and adequate subje ct  about which Ecclesiastical Policy  is exercised: 

The  affairs  of  his  house  are the thin gs that  pertain  to the Visible Church, his visible kingdom 
on earth. And to this pertain  the disputes touching the difference between ecclesiastical and civil  
policy ð what kind  of influence they have on each other, together with  the tyrannical  usurpation  
of that  Man of Sin ; and the false claim that  Antichrist  makes to both the swords;3 with  all the 

 
1 Phi 2.9; Joh 13.3; Mat  28.18; Joh 5.22. 
2 Est  8 .4  ñAnd the king held out the golden scepter toward Esther. So Esther arose and stood before the kingò ð where 
Esther is a type of the Church; Heb  1:8  But to the Son He says: ñYour throne,  O God, is forever and ever; A scepter of 
righteousness is the scepter of Your Kingdom.   
3 Hooker refers to the Pope here, as the óMan of Sinô and the óAntichrist.ô The ótwo swordsô alludes to the Pope holding 
both ecclesiastical and civil authority, beginning with Charlemagne, the Holy Roman Emperor (742-814). ï WHG  
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pretenses he devises to serve his own turn ; and the false colors he puts on his proceedings, when 
he would allay his cruelty with  a far-fetched device, as though he did it  all to attain  spiritual  ends.1 
And by the color of that  order, he would disorder  and overturn  the whole frame of all kingdoms 
and commonwealths, if  they wil l not stoop to his tyranny  and usurpation.  

All  those controversies take their  proper consideration  here, as their  proper place. But our intent  
being to comprehend thi ngs in  brief , we will  avoid such tedious disputes which would trouble  our 
work, and weary the reader. 

I t is certain  that  Ecclesiastical Policy  confines itself  within  the affairs of the Church, as its proper 
compass. My  Kingdom , says our Savior, is not of this world . And so the weapons of His Kingdom 
are spiritual  weapons, as our Savior fully  concludes in the inference: If  my kingdom  were of this 
world,  then my servants would  fight , that  I  would not be delivered to the Jews. But his Kingdom 
is not  of this world ; and therefore his servants will  not fight.  

Men sustain a double relation .  

As members of the commonwealth, they have civil  weapons; and they may and should use them 
in a civil  way of righteousness. But as members of a church, their  weapons are spiritual , and the 
work  is spiritual ; and the censures of the Church are spiritual  ð and these reach the souls and 
consciences of men. 

According  to  the  pattern  of  the  Word . This clause points  where the laws of this Kingdom 
are to be found, and from  where they are to be fetched. As Mosesô saw his pattern  on the Mount , 
according to which he was to mold  all things in the Tabernacle, so we have ours left  on record in 
the Holy  Scriptures ð to which we must not add anything , and from  which we must not take 
anything.  Christ is the King of his Church, and the Master of his House. He alone can reasonably 
make laws that  are authentic  for  its government. 

And here we will  take leave to stay a little,  and make this ground good before we pass on. This is 
because we will  have special use for  it  as a main pillar  to bear up the building  of the following  
discourse, against the cavils of papists and formalists.  

We will  first  explicate, and then argue . 

Church-government, then, is attended in a double respect, either in regard to the Essentials of it , 
or to the Circumstantials  of it.  

Essentials required  for  completing  Church-government are partly  in  the persons who dispense, 
and partly  in the ordinances  that  are dispensed. 

In  the persons who dispense, the kinds of officers who are appointed to that  work ð the nature, 
bounds, and limits  of their  offices ð all of these are essentials.  

The ordinances  which they are to dispense ð such as preaching, prayer, seals [ i.e., sacraments] , 
church censures, etc. ð all of these are to be found in the word; and they should be fetched from  
the word. And now, under the Gospel, they are and ought to be the same in all places, among all 
people, at all times, in all succeeding generations, until  the coming of Christ. 

 
1 in  ordine  ad spiritualia . Cardinal Robert Bellarmine  (1542-1621), the man who prosecuted Galileo, prescribed this 
indirect  power of papal intervention  whenever the good of the Church required it.  Bellarmineôs theory of indirect  power 
resulted in immediate  church juris diction over the temporal order. Thus the Pope could depose princes and set up 
others in  their  place; he could make and abrogate civil  laws; he could authoritatively  summon secular princes to his 
tribunal  whenever two went to war, or when a temporal judge failed to act in the Churchôs interest. He claimed that 
such acts of indirect  power were being exercised only for a spiritual  end. But the power was temporal  power, with direct  
and immediate  effects on secular princes. The Roman Church sought a worldly sword under the pretense of seeking 
spiritual go od. Bellarmine,  De Pontif.,  lib.  V. c. 6;  Op. tom. i. p. 1062 D. See investiture  conflict , note p. vi . ï WHG  
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The means of culture  are immutable . 1 

It  is not left  in the power of persons, officers, churches, nor all the states in the world , to add or 
diminish,  or alter anything  in the least measure. But God appointed it  all in the Old Testament, 
and those institutions  of His have ever endured (as the Scripture says 2) ð i.e. until  the coming of 
Christ, when the same power which appointed  them, changed them. So it  is in the New Testament. 
We are to expect no alteration,  for  only Christ  the Lawgiver appoints, and none but he can do so; 
and he has made known his will , that  he will  not  change them. 

The Circumstantials  of Discipline  include the time, place, and conduct of these dispensations in 
civil  decencies suitable to the quality  of the things, and to the Conditions  of the Times, such as 
peace and persecution. The general rules of these are delivered in the word. But their  particular  
application  allows for  varieties, mutabilities,  and alterations as necessities or conveniences appear 
by emergent occasions. 

We are now to prove that  there is an immutable  rule touching the Essentials of Discipline  left  in 
the word, and it  is to be fetched from  there. 

Argument  1. All  parts  of Godôs worship  are appointed  by God alone, revealed in the word , and 
they are to be fetched from  there. 

This is evident from  the nature of worship , which only proceeds from  Godôs will . And the 
appointment  of it  is His peculiar prerogative. For if  it  had come from  the will  of man, it  would be 
will -worship,  Deu 12.32.3 Itôs true here, that  what God does not  command, God does not  accept. 
It  is the charge that  He lays against all superstitious  and false devices of men: they never came 
into His mind  or  heart , and therefore they never have His approval. Who required  these things? 
He alone knows what will  best please him,  and his own will  can make the best choice.4 

All  Offices and Ordinances of Discipline  are parts  of Godôs worship . They are duties required  in 
the second commandment  [ re: idolatry ], and to there they are to be referred, by the grant of all. 

Argument  2.  The essentials stand either  by the necessity of Godôs precept, and so they are 
immutably  required;  or  else they are left  to the arbitrary  will  of man to appoint .  

But they are not left  arbitrary . The first  part  of the argument is evident by the fullness of the 
division.  All  things spiritual  are either Christian  duties, or else they are left  to Christian  liberty .  

The second part  is thus proved. 

Now, if it  is not in man to enable an Officer to do his work,  nor to enable Offices or Ordinances to 
attain  their  end, then it  is not in manôs power to appoint  either Officer or Ordinance in the Church. 
For such an appointment  would be cross to wisdom in attempting  it ; and so it  would be frustrate d 
in regard to the end, in not attaining  it.  

But it  is not in  man to enable the work,  or  to make the Ordinance  attain  its end ð because the 
work is spiritual,  and the end is supernatural.  And in this especially, lies the difference between 
civil  and ecclesiastical power: Domin ion  and royal sovereignty may be seated in the one, i.e. in  the 
commonwealth, because they can communicate power from  themselves to others, and enable 
others to attain  civil  ends, and to accomplish civil  work. And in that  respect, they are called a 

 
1 Media  cultus sunt immutabilia . 
2 Gen  17.13 ñHe who is born in your house, and he who is bought with  your money, must be circumcised; and My 
covenant shall be in your flesh for  an everlasting covenant. 
3 Deu  12.32  ñWhatever I  command you, be careful to observe it;  you shall not add to it  nor take away from  it.   
4 1King 12.32-33; Jer 7.31; 19.5 
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human creation.1 But in the Church there is only Minist ry , 2 received from  Christ  alone. And 
therefore they cannot delegate any Officer from  themselves, and by their  own institut ion;  they 
may only attend the institution  of Christ. 

No man can have a Curate or Vicar as his Vicarius  [deputy or proxy] , because he is bound in his 
own particular , to his place of ministry . He can appoint  none, because he can give power to none. 

Argument  3.  That which  is a fundamental  point  of religion , has divine  institution ; and so it  
becomes immutable  unless Christ  himself  repeals it.  For principles  of that  nature must have 
divine  authority  to appoint  and to remove. 

Church Discipline  is a fundamental  point  of religion , Heb. 6. Laying  on of hands, by a metonymy 
of the adjunct , is put  for  Ordinat ion; and Ordination  (one particular ) is put  for  the whole of 
Church Discipline.  

Argument  4.  If  God took this as unique to Himself  under  the Law  ð to appoint  Offices and 
Ordinances in his word, according to his will  ð then it  is unlawful  now for  any man to arrogate  
it . This is because His sovereignty is as much now as it  was then; his word as perfect now as then. 
And so there is no reason which can tip  the balance another way.  

But he did  take this as peculiarly  His , in  the Old Testament, 2Chr 29.25.3 

Hence (by the way), we may lay in a caveat against significant  ceremonies 4 that  are instituted  by 
man in Godôs worship , as superstitious. I  mean those which are appointed to stir  up the dull  and 
dead mind  of man to remember his duty towards God, using some special signification  5 by which 
he might  be edified. These are superstitious,  

1. Because under this institution,  these are means of culture .6 And so they are more efficacious 
to carry the mind  and heart to God as the papists require , but which all Orthodox  Divines 
condemn ðindeed, if it  is by teaching and stirring  members towards these supernatural  works , 
as spiritual  worship  of God. This is what the Lord  condemns in images which  tell  lies. It  is that 
which the Lord  threatens to punish, That His fear  is taught  by the precepts of men. Isa 29.13  

2. Because such ceremonies are of the same kind  and homogeneous with  the significant  part  of 
the actions of the sacrament. And on that basis, they may be said to have a real and true efficacy 
in teaching , which is proper ly part  of worship  ð since that  part  of the sacrament which is placed 
in signification  is also part  of it . Does baptism consecrate the child  to God? So does the cross. 
Does baptism signify  the Covenant between Christ  and the child? So does the cross. For itôs 
openly said by its patrons, to be a token of the engagement between Christ  and the child : that  
he shall be Christôs servant and soldier, to follow  His colors and fight under His banner to his 
dying day. And this image, though it  has no tongue to speak on its own, yet it  speaks by this 
instituted  signification  which is put  upon it , and pressed by the power of the Prelates. 

3. Because those ceremonies, in regard to their  end and use, are set in the same rank as Godôs 
own  ceremonies, which are truly  religi ous, because God is their  appointer . But those others 

 
1 ȇŰůiȎ aȊȅȍpȌȏ. 
2 Ministerium : Latin for ministry . It also refers to a body of ordained ministers  having the sole charge of examining,  
licensing, and ordaining  candidates for  the ministry,  of conducting trials  for  clerical heresy, and of hearing all appeals 
from  church councils for  heresy. Hooker opposes it. Either way, its authority extends only to the Church. ï WHG  
3 éfor  so was the commandment  of the LORD by his prophets. (2Ch 29:25 KJV) 
4 That is, ceremonies intended to serve not as signs of other things, but as signs in themselves; it was condemned by the 
Reformers as superstitious nonsense. Hookerôs reasons for rejecting such ñsignificantò ceremonies, follow. ï WHG  
5 Signification : by assigning a meaning or effectiveness to a covenantal sign, which goes beyond what God intends for 
that sign, it turns the sign into an idol. And that promotes (it teaches) superstition, not faith. ï WHG  
6 media cultus: a means of culture, or of enculturation . 
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must be superstitious , because manôs will  is their  institutor . The parity  and proportion  of reason 
holds on both sides. 

Significant  ceremonies, thus instituted , are of the same nature as some of Godôs own rites. Take 
the instance of the phylacteries, Exo 13.16. They were appointed for  this  end by the Lord : to be 
remembrances and admonishers of the law, for  those who used them. And these ceremonies 
supply the same place, and are ordained for  the same purpose.  

The Circumstantials  of Discipline  ð such as time,  place, outward  decency, and seemliness in 
managing Godôs ordinances. These allow for  varieties and mutabilities  according to emergent 
occasions, which alter with  the conditions  of the Church. There is a seemliness and convenience 
of time and places of meeting, and the manner of their  meeting when the churches are under 
persecution, that will  be greatly altered when the churches enjoy peace and prosperity ; and when 
they have Christian  Kings and Queens for their  nursing fathers and nursing  mothers. Yet in 
carrying on these Circumstantials  according to the mind  of Christ,  these rules lend a common 
influence, and are of special consequence and consideration. Among many others, are these: 

1. There are not, nor in truth  can there be, particular  precepts expressed in the Word that  meet 
with  all the special varieties of occurrences of this kind . Yet there are general rules under the 
reach of which all the particulars  will  come, and by which they may be regulated; and that  is 
without  fail.  All  must be done decently and in order , without  rudeness or confusion, For God is 
not the God of confusion, as in all  the churches, 1Cor 14.33. All  must be done to edification , 1Cor 
14.26. All  to Godôs glory , 1Cor. 10:31. 

2. All  these Circumstantials  of time,  place, and decency, are common to civil  as well as sacred 
things. And they serve indifferently  and equally to further  the useful adminis tration  of both. 
And therefore, they cannot be conceived to be any part  of religious worship; nor can they be 
ranked within  its compass by any show of reason. The ancient maxim applies here: the later  art  
uses the work  of the former .1 Both civil  and sacred administrations  use these Circumstantials , 
as issuing from  precedent arts. And so they display their  own actions to the best advantage for 
attain ing their  own ends. Each man may easily find  many instances of this. 

There must be a right  understanding  of the meaning of the words ð grammatical  analysis  of 
the phrase where the promises or commands are expressed ð before either our faith  can believe 
the one, or a gracious, humble heart can rightly  choose the other and obey it.  Both believing  and 
obeying  are religious actions; and both suppose the use and work of grammar and of logic also, 
about the promises and commands. And yet no man who can exercise reason, will  say that  either 
grammar  or logical  analysis  are religious  actions, much less worship.  

3. The will  of no man , whether a Magistrate in the Commonwealth, or officers in the churches, 
is the rule  either of commanding or forbidding  things  indifferent .2 For if  their  wills  were the 
rule, they could not err ð they need not give an account for  their  commands, nor could they be 
punished for  any miscarriage in them. Then also, the will  of the inferi or would be absolutely 
bound to yield obedience to it,  and to do so without  questioning or examining the nature of it.  
Yes, blind  obedience would not only be allowed  by this, but of necessity enjoined by it . Nor  could 
the Inferior  sin in whatever he did  in subjecting himself  to the directions  of the Superior in such 
indifferent  things ð all  of which are contrary  to common sense. 

 
1 ars posterior  utitur  prioris  opera. 
2 Adiaphora  ð doctrines or practices that are not essential to saving faith. The issue here is whether menôs consciences 
may be bound by civil or ecclesiastical authorities concerning inconsequential matters; these are things that reasonable 
men may disagree about, because Scripture is either unclear or silent about them. We are not to make clear what 
Scripture has left unclear, nor may we argue over them to such an extent that we break fellowship over them. 1Cor 1.10; 
3.3-5; 4.6; 11.18-19. ï WHG 
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4. The determination  of indifferent  things  ð either to be absolutely attended to, or absolutely 
laid aside, when thereôs no preponderance or necessity to tip  the balance either way ð is beyond 
warrant . This is because it  thwarts  the nature of the things, merely out of the pleasure of the 
imposer. And this is not a rule to go by, since God has by rule left  these either to be done or not 
done, as occasions are presented. 

5. Appointment  and injunctions  of things indifferent , which are either unprofitable  and have no 
good in their  use, or are so far prejudicial  that  they occasion a stop in a Christian  course on any 
just ground ð such appointments  are to be repealed as unlawful.   

(1) For if  Godôs own ceremonies were to be removed because they were unprofitable , then 
much more should ours be, Heb. 7.18.1  

(2) If  we must answer for  idle words , Mat  12.36 then also for  idle ceremonies.  

(3) The use of things indifferent  is unlawful , when they are not used in subordination  to help 
forward  moral  duties. For their  use and good lie in this: that  they may be a way to lend a lift  
to a higher end. But when they are unprofitable  or prejudicial  in  the sense expressed before, 
then they are not  in subordination  to help forward  the moral.  Ergo ,  

(4)  Whatever crosses 2 the place and office of the governor, is what he must not do or maintain.  
But to enjoin  [ require]  anything  that  is unprofitable , is against his place; for his office is to 
rule  for  their  good, Rom. 13.4. But unprofitable  things are not  for  their  good. 

 

 
1 Heb  7:18  For there is an annul ling  of the former  commandment  because of its weakness and unprofitableness.  
2 Crosses: that is, rejects, opposes, undermines, or conflicts  with . ï WHG  
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Chapter  2.  The  Constitution  of  a Visible  Church . 

In  the Causes of it :  the Efficient  and Mater ial  Causes. 

Abstract : HOOKERôS view is that  the Church as a whole, in  its essence, is instituted  by God, not man, 
with  Christ  as its Head. And yet it  is organized in local assemblies of those who profess faith  in  Christ , 
and choose their  officers. Someone does not belong to that  local body merely by living  in the area and 
attending;  the civil  right  of residence does not convey an ecclesiastical right  of membership or 
fellowship.  Nor does a profession of faith  give a righ t of fellowship,  because excommunication  can 
terminate  it . It  is therefore initiated  by a credible profession of faith  in  Christ ; but fellowship  
(membership)  is established and maintained  by visible godliness. Others can charitably  observe a 
reform ed life  ð understanding  that  the presence of sin remains among the people of God, even though 
it s power has been broken by the grace of God. These are visible saints, and they comprise the Visible 
Church. Whether they are elect in  the Invisible  of Church of God, is left  in  Godôs hands; the Church can 
only judge what is visible. Thus the sacraments, dispensed by the Visible Church, are for  visible saints 
and no others. Whatever corruption  is evident among them, is to be corrected by Church discipline , 
leading either to their  repentance, or excommunication . 

RUTHERFORDôS view is that  the Visible Church is comprised of all those who profess faith  in  Christ, 
and others who attend as ñordinary  hearers of the Word.ò Whether any are visibly  saints, is no cause to 
keep them from  being considered part  of the Visible Church, and remaining  hearers of the Word. Their  
presence does not keep that  church from  being a true church. Sacraments, however, belong by right  
only to the invisible  Church. ï WHG  

This Visible Church, the subject that  is adequate for our inquiry,  is to be attended in a double 
regard: either in respect to its Constitution , or its Governance. The Church, in her Constitution,  
is considered two ways: as an essential  whole; or as an integra l whole.1 

As an Essential whole, or a Homogeneous whole,2 look at it  in the first  causes out of which she 
exists and comes to be gathered; this is called the Primary  Church.3 This Church has the right  of 
electing and choosing officers. And once these are set in it,  it  becomes an organic  whole.4 The 
Corporation  [here, an incorporated  town] is a true body, when it  has no Mayor , nor other officers, 
which perhaps she chooses yearly. 

We now come to inquire  about the Visible Church in  her  first  constitution  and  gathering . 
And in handling  this, we will  take into  consideration those special questions in which there 
appears any difference between us and our Reverend and very learned Brethren . They may desire 
to propound  things in which difficulties  yet appear to us, hoping some further  evidence may be 
given for  the manifestation  of the truth , which we will  only seek if  we know what weôre seeking. 
And therefore, we would live and learn. Only while  we thus believe, may we thus speak. 

The causes of a visible Church, which will  make most for  clearing the subject we have in hand, are 
the Efficient  causes, as well as the Material  and Formal  causes of the Efficient .5 Concerning the 

 
1 totum  essentiale, or totum  integrale . 
2 Homogeneum: an entity that is uniformly the same in its comp osition, kind, or nature.  
3 Ecclesia Prima : the Primary or Foremost Church.  
4 totum  Organicum  ï Ames. Medulla, l, I.c.33.18. 
5 The reference is Aristotelian  Logic, used by William Ames, Hookerôs friend. In  Aristotelian  logic there are four  causes 
of change: material,  formal,  efficient , and final.  The material  cause , is what something is made of ï wood burns 
quickly  because of its material  (its matter ). The formal  cause , is what makes something one thing  rather  than another, 
as a result of its properties, functions, and particular  arrangement ï a log is wood, and a table is wood, but  because of 
their  properties and arrangement, they are different.  Moreover, the log may be readily  changed into  a table, but the 
table cannot be turned  back into  a log, because of their  characteristic properties and arrangements. The efficient  
cause , is what actually produces the change or effect. It  explains what  did it , but not how  it  was done; a saw is an 
efficient  cause in making a table. He calls it  the principal  cause. The fi nal  cause  is why  efficient  causes do what they 
do, and why  formal  causes do what they do; it  is related to a thingôs purpose or its relation  to other things;  the final  
cause of a table might  be to have a place to eat, or to put a lamp. ï WHG  
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Principal  cause and Institutor  of a visible Church, all sides concur, so far as I  can read. And 
therefore I  will  relieve the reader of any large discourse in that behalf.  

It  will  be enough to point  out the tru th as it  is expressed in Scripture:  namely, the institution  of 
the Church issues from  the special appointment  of God the Father , through  the Lord  Jesus Christ  
as its head, by the Holy  Ghost, sent and set to work for  that  end. So the Apostle speaks most 
pregnantly and plainly  in Heb 3.3, For this man  (meaning Christ)  was counted worthy  of more 
honor  than  Moses, inasmuch as he that  has built  the house, has more honor  than  the house. He 
is the master-builder ; Moses was an inferior  and under-workman.  And ver. 4, For every house is 
built  by some man; but he that  builds all  things  is God. This all  refers to all the things that  went 
before; namely, the things  of the house. 

Whatever belongs to the Church, has God in Christ  as its Author.  And hence, in the Old Testament 
Moses was given charge, that  as he saw all presented before him  on the Mount , in a lively  manner, 
so he must be cautious and conscientious to hold himself  to that  pattern  ð not to swerve a hairôs 
breadth from  it , or to add anything  of his own devising. And hence our Savior claims this as his 
royal prerogative, Mat  16.18, Upon this rock I  will  build  my Church. It  is His  house, and he knows 
his own mind ; and therefore only he will  fashion it  into  a house. And it is from  here, as Mr. R. 
acknowledges, that  Ezekiel foreshadows 1 the life , the Temple that  was to be erected in the time of 
the New Testament. He lays out there all the particulars  by Godôs special appointment : the 
outgoings  and incomings , forms , fashions, its laws , and its ordinances. 2 

Touching the inferior  helping  cause, namely, the Civil  Magistrate  ð how far he may be said to 
have a hand in erecting churches ð this is what has exercised the heads and pens of the most 
judicious.  And it  being too large for  this place, and our purpose, we willingly  pass it  by, not yet 
being persuaded that  the chief Magistrate should stand neutral,  and tolerate all religions. 

Of  The Matter   
Of Whom the Visible Church is Comprised 

Though it  doesnôt have much art  in it , yet because it  has more art , and indeed more evidence in  
regard to all those to whom we address this inquir y, we will  proceed to make an inquir y of the 
Matter . First,  it  concerns all those who seek the good of Church-fellowship  ð because all need it  
if  they are to be worthy  to share in it . Our first  conclusion is negative , who it  is not  comprised of. 

Conclusion  1. 

Parish precincts, or  the abode and dwelling  within  the bounds and liberties  of such a place, do 
not give a man a right,  nor  make him matter  fit  for  a visible congregation.  

Reason  1. No civil  rul e can properly  convey an ecclesiastical right . The rules are distinct  in  
specie, and their  works and ends are also distinct;  and therefore they cannot be confounded. 

Civil  power  has a nourishing  and preserving  faculty for  ecclesiastical orders, officers, and their  
several operations. Kings shall be nursing  Fathers, etc. Isa 49.23 But they cannot meet in their  proper 
constitutions.  Imperare  (ruling)  and praedicare  (preaching) are not compatible, which has been 
a ruled case, admitting  no contradiction  in an ordinary  way. One is complete, and has all the 
causes outside the other. And therefore one does not receive its constitution  in whole or in part  
from  the other. Civil  power may compel ecclesiastical persons to do what they ought to do in their  
offices, but it  does not confer their  office upon them. The Kingdom of Christ  is spiritual  and not 
of this world.  Joh 18.36 That proposition , then, is beyond control.  The second is open to experience. 

 
1 Originally,  ñEzekiel would limme  out;ò meaning outline, highlight, or limelight  something. 
2 Eze 43 .11 ñAnd if  they are ashamed of all that  they have done, make known to them the design of the temple and its 
arrangement, its exits and its entrances, its entire design and all its ordinances, all its forms and all its laws. Write  it  
down in their  sight, so that  they may keep its whole design and all its ordinances, and perform  them.ò  
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Taking  up an abode or  dwelling  in such a place or  precinct , is by poli tical  and civil  rule . A man 
may have it  by inheritance  from  his parents, or he purchases it  with  his money, or receives it  by 
gift  or exchange. Ergo , this can give him no ecclesiastical right  to Church-fellowship.  

Reason  2.  Excommunication  from  a Church can ð no, it  does ð take away  that right  which  
any man has in Church-fellowship . For excommunication , according to the intent  of the Word,  is 
cutting  off from  all Church communion.  And whatever right  he had before, in his admission to the 
church, is now disannulled by his excommunication.  Let him be as a heathen, Mat.  18.17. 

But excommunication  does not, nor  can it,  take away  a manôs civil  right  to the house and land, 
or the civil  privileges he possesses, or remove him  from  the right  of his habitation,  civi l office, or 
the authority  he is invested in. 

Ergo , That [civil right] is not an ecclesiastical right.  

Reason  3.  If  parish  precincts had a right  to Church-fellowship,  then atheists, Papists, Turks,1 
and profane  ones, who are enemies to the truth  and the Church ð yes, men of strange nations  
and languages, who neither  know,  nor  are able to do the duties of church members ð would be 
fit  matter  for  a church, because they have abided in such places. Indeed, they would have a right  
to whom Christ  has denied a rig ht, Rev 21.27.2 

Much more might  be added here, but the tent  is so large, that  I  suppose any who are seriously 
judicious,  will  see the error  of it.  We will  come nearer home then, and to our second conclusion. 

Conclusion  2. 

Only visible saints are fit  matter , appointed  by God, to make up a visible Church of Christ.  

1. The Terms will  be explained;  
2. The Question stated; and  
3. The Conclusion proved . 

1. Saints, as they are understood in this controversy, and in the current  expressions of Scripture 
which speak to this subject (Saints at Corinth,  at Philippi,  at Rome, in Caesarôs house) were 
members of the churches. The term comprehends the infants  of confederate believers under their  
parentsô covenant, according to 1Cor 7.14.3 And such constant expressions of saintship intimate  
that  either they were indeed Saints, or at least they were conceived to be such in view  and in 
appearance. I  say in appearance, for  when the Scriptur e so terms and styles men, we must know 
that  saints come under a double apprehension: some are such according  to Charity;  some are 
such according  to Truth.   

Saints according to charity  are those who, in their  practice and profession ð if  we look at them in 
their  course, according to what we see by experience, or receive by report  and testimony from  
others, or lastly, if  we look at their  expressions ð they savor so much of Jesus, as though they 
had been with  Him . From all these, so far as rational  charity  is directed by rule from  the Word,  a 
man cannot but conclude that  there may  be some seeds of the spiritual  Work  of God in their  soul. 

In our view, we may call these visible Saints (leaving secret things to God), according to the reach 
of rational  charity  which can go no further  than to hopeful fruits.  We say and we hope, and so we 
are bound to conceive they are Saints; though such are the secret conveyances and hidden 
passages of hypocrisy, that  they may be gilded, and not gold; seemingly such, but not savingly; 

 
1 Turks : of the Muslim Ottoman Empire (1229 -1922), and thus enemies of England, and of Christ. ï WHG  
2 Rev  21:27  But there shall by no means enter it  anything  that  defiles, or causes an abomination  or a lie, but only those 
who are written  in the Lambôs Book of Life.  
3 1Cor  7.14 For the unbelieving husband is sanctified by the wife, and the unbelieving wife is sanctified by the husband; 
otherwise your children  would  be unclean, but now they are holy.  
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known to God and their  own hearts, but not to others. So were Judas, Demas, Simon Magus, 
Ananias , etc. And therefore our Savior proceeds with  them, not as God who knows the heart, but 
in a Church-way , as those who judge the tree by its fruit.  What the Church does not see, it  cannot 
censure.1 Some menôs sins go before, and some come after,  1Tim 5.24. 

2. The state of the question is this : Though some are hypocrites inwardly , if  their  outward  
behaviors and expressions are blameless and inoffensive, according to reason as directed by the 
Word, then we can only conclude in  charity , that  there may be, and is, some special spiritual  
good in them. They are fit  matter  for  a visible Church, appointed and allowed by Christ.   

3. And that  is for  the following  reasons. 

Reason  1. From  the nature  of a visible Church, rightly  constituted . 

A Church is truly  styled, and truly  judged by Scripture light , to be the visible body of Christ  over 
whom He is Head, by the Political  Government  and guidance which he lends to it,  1Cor 12.12.2 
And that  it  is a visible  political  body, appears through out the whole chapter, but especially verses 
27, and 28; because in that  Church, God sets Orders and Officers: some apostles, teachers, 
helpers, governments . It  is alike to Eph 4.11-12.3 Where these Officers are set, it  is supposed that  
there are visible concurrences of many saints consenting both to choose them, and to be subject 
to those being chosen. From this, proceeds this argument:  

The members of Christôs body alone are fit  to be members of a true  Church, because that  is the 
body of Christ,  ex concessis.4 But only  visible saints , who according  to the rules of reasonable 
charity , may  be conceived to have some special good in them, are members of Christôs body. 

For, to have a member who does not, nor ever did receive any power, or any virtu al 5 imprint , or 
any operation of its kind  from  the Head, is not only against reason, but against that  reference and 
correspondence which the members have to the Head.6 Now, according to the former  explication, 
only visible saints can be said by the rules of reasonable charity,  to have virtual  influence by some 
spiritual  operation from  Christ  as a Head.  

Therefore, only  such are members of a Church. 

Reason  2.  Those are fit  to be members of Christôs Church, who are subjects in  Christôs Kingdom.  

The Church is the visible kingdom  in which Christ  reigns by the scepter of his word, by ordinances, 
and by the execution of discipline.  To whomever  he is a Head, he will  be King  over them. He is 
our  King ; He is our  Lawg iver  (Isa 33.22). The Church is his House, and he is the Master  and 
Ruler  of it.  Those who carry themselves in professed rebellion , are Traitors , not subjects. The 
members of the Body are under the motion  and guidance of the Head. Wolves and Cancers are 
contrary  to it.  Members are in subordination ; Wolves and Cancers are in opposition  to the Head. 

 
1 De occultis non judicat  ecclesia. This phrase is said for a different purpose in Martin Lutherôs 1523 Treatise, Secular 
Authority  to What  Extent It  Should Be Obeyed:  
ñAnd I  am surprised at the great fools, since they themselves all say, De occultis non judicat  ecclesia ð the  Church  
does  not  judge  secret  things . If  the spiritual  rule of the Church governs only public  matters, how dare the 
senseless secular power judge and control  such a secret, spiritual,  hidden matter  as faith?ò ï WHG  

2 1Cor  12:12  For as the body is one and has many members, but all the members of that  one body, being many, are one 
body, so also is Christ. Eph  1:22  He put  all things  under His feet, and gave Him  to be head over all things  to the church.  
3 Eph  4:11-12 And He Himself  gave some to be apostles, some prophets, some evangelists, and some pastors and 
teachers, 12 for  the equipping of the saints for  the work  of minis try,  for  the edifying of the body of Christ ...  
4 According to what has already been conceded; i.e., it follows from the premises granted earlier . ï WHG  
5 Virtual : here it means done out of virtue; i.e., godly or righteous. ï WHG  
6 Rom  8:29  For whom He foreknew, He also predestined to be conformed to the image of His Son, that  He might  be 
the firstborn  among many brethren.   
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Thus, visible Saints (as formerly  described) are the only  subjects in  this kingdom.  

Christ  is the King  of Saints (not  of drunkards , whoremongers, atheists, etc.).1Cor 6.9-10 They alone 
proclaim  subjection in their  practice. They alone attend to knowing and doing the will  and 
command of God. Or in case they swerve aside, and are carried unawares and unwittingly  into  
conspiracy, they are willing  to see it , ready  to yield and come in again. But those who cry, Hail  
Master,  kiss Christ , and betray  him Mat 26.49 ð those who profess the truth  in words, but deny it  in 
deeds; those who are reprobate  to every good work,  sons of Belial , who can bear no yoke,2Sam 23.6 
but break all  cords and cast all  commands behind their  backs Psa 2.3 ð these are convicted rebels, 
not subjects of Christôs kingdom.  

As a General in the field,  Christ  will  overpower these and destroy them as His enemies. He will  
not govern them as liege people. Therefore He professes to those who sent a delegation to him,  
saying that  they would not have Him  to rule over them, and that  they were His enemies: Bring  
my enemies here, and slay them before my eyes. (Luk  19.14, 27) 

Reason  3.  If  those who are visible Saints, are not the only ones who are fit  to be members, then 
those who are not  visible Saints may be members. That is, those who in the judgment  of rational  
charity,  are graceless persons for  the present, and give themselves up to the swing of their  
distempers, may also be members. The consequence is beyond dispute, for  contradictories divide 
the breadth of its being. 

If  visible Saints only  be not. 
Then non-visible may  be. 

This draws many absurdities with  it . For then those who in the judgment  of charity  are members 
of the devil , may be conceived to be members of Christ . Those who to the eye of reason, are 
servants to sin, may be servants of righteousness and of Christ.  And those who are under the 
kingdom  of darkness by the rule of reasonable charity , by that same rule and at the same time, 
may be judged to be under the kingdom  of light.  Those who are strangers  from  the covenant, and 
without  God in the world , may be counted fit  to share in the covenant and its privileges ð such 
as sacraments and church society. All of which are absurdities , that  common sense will  not allow. 

If  it  is replied that  all these may be true of cunning hypocrites who are not yet discovered, I  will  
answer that  this argument leaves no place for  the appearance of such an objection. For the terms 
in clear expressions, are pointed directly  against those who, in the judgment  of charity,  were not 
saints; and then the difference is exceedingly wide. Those who are darkness, and the servants of 
sin inwardly , may to the view  of charity  seem to be light, and servants of Christ  outwardly , and 
in charity , seem to be led by light.  But to say that  someone who in outward  practice is obviously  
a slave to sin, and subject to the kingdom  of darkness, should yet be conceived to be a servant to 
God and subject to his kingdom  ð surely charity  must not only pluck out her eyes to see by 
anotherôs spectacles, but lose her eyes and spectacles and all, and cease to be charity ; indeed, be 
turned  into  folly  and madness! 

Reason  4.  Those who are excluded by God from  His Covenant and any engagement 1 with  it , as 
being unfit , are not fit  to have communion  with  the Church. For all the holy things of God pertain 
to that  in an especial manner. 

It  is Godôs house, and there is where all Godôs treasury lies: the keys of the kingdom  are given to 
the saints. To them belong all the oracles, ordinances, and privileges, etc. But those who hate to 
be reformed, and cast away His commands, God professes they have no right  to take His covenant 
into  their  mouth , Psa 50.16-17.2 

 
1 Originally meddling : not meaning interfering , but to gain an interest  in, or engage oneself in something. ï WHG  
2 The Keys are defined in Chapter 11, Section II, Proposition II. ï WHG  
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To this, Mr.  Rutherford  (l.i. p. 116),1 answers two things. First : 

ñThat the wicked are forbidden  for  so long as they hate to be reformed,  but not simply  for  that . 
It  does not keep them from  being ordinary  hearers, and so members of a visible church.ò 

To this I  crave leave to reply several things. 

The answer, in its first  branch, concedes the cause, and it  grants all that  was desired or intended 
ð namely: while  they hate to be reformed , they have no title.  This is all that  I  have striven for. 
For if  they come to see their  sin, and to reform  their  evil ways, and give evidence of their  godly  
sorrow  and repentance, then they are no longer haters of reformation,  but true reformers and 
repentants in the judgment  of charity.  And then they are visible Saints, and fit  to be made 
materials in the temple ð when the rubbish  and remains of their  distempers are taken away. 
But while  they remain  haters, they have no title,  as conceded.2 Therefore, they are not visible 
Saints for that  while ; which is all the argument required,  and it  is now conceded. 

Whereas it  is added by Mr.  R., that  ñit  does not follow  from  this, that  they should not be ordinary  
hearers of the Word.ò 

I  answer.  I t is true, it  was never intended nor implied ; therefore the argument is untouched. 
For we say, as you do, that  it  does not follow,  nor is it  required,  to help either the reason or the 
question. For let it  be supposed they may do so [ i.e., hear the Word]; indeed, for  all we know, 
they should do so; and yet we will  still  have what we would. 

It  is still  further  added, ñbeing  ordinary  hearers, and so members of a Church.ò I  will  not inquire  
now, how near such an expression comes to the cause. I  can only conceive it  is far from  the truth.  

1. If  ordinary  hearing makes a man a member, then excommunicates who are cut off from 
membership, are still  members, for  they may ordinarily  hear; as conceded. 

2. Then Tur ks, Papists, and all sorts of contemners of the truth , Indians , Infidels , would be 
members; for  they may be, and in many places they are, ordinary  hearers. 

3. Then in public  cities, where several congregations meet at several different  hours, one and 
the same man may be an ordinary  hearer in them all;  and so a man may be a member of three 
or four  congregations. 

Secondly, Mr.  Rutherford  answers this:   

ñThat this argument concludes nothing  against them, because those adulterers and slanderers 
who are forbidde n to take Godôs law into  their  mouths, are to be cast out. But the question is, if  
they are not  cast out, whether the church, for  that  reason, is not a true church.ò  

To which I  say,  

The first  part  concedes the cause again. For if  they were cast out, there is no reason they should 
be received or taken in; nor do they have a right  to it ; nor are they fit  matter  for  that  work. 

The second clause wholly  misses the mark again. For the question is, touching the constitution  
of a church, what matter  should it  be made of? It  doesnôt touch separation from  a church. The 
error  is taking  in  those who are not fit .3 So that,  the argument is still  unanswered; indeed, it  is 

 
1 Samuel Rutherford, The Due Right  of Presbyteries (London, 1644). 
2 ex concessis. 
3 That is, accepting non-believers as church members, simply because theyôre residents of the parish. Hooker isnôt 
saying we must first be sanctified before we may enter the visible Church; only that we must repent with godly sorrow . 
ñGo and sin no more.ò Sanctification is the fruit  of conversion, not the cause of it. And yet, those who would be members 
of the visible church, may not continue to live a profligate  life (Rom 6.1). They must be visibly  saints.ï WHG  
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further  confirmed  by these answers. This much may serve to confirm  the conclusion for  the 
present; more will  be added at an opportune  place.  

But before we leave the conclusion, we will  make some inferences from  it,  which may further  help 
us in our proceedings and purpose in hand. Something may be collected from  this, to reveal the 
sundry mistakes in the Separatists,1 in which they depart from  the truth  ð something observed 
for  clearing their  way, in which they go along with  it.  

Inference  1. If  visible Saints are fit  matter to make up a church, then church fellowship  
presupposes them to be saints; but properly, it  does not make them saints. 

Inference  2.  Hence, such mistakes in judgment  or practice that  do not hinder  men from  being 
visible saints, do not unfit  men from  being members of a church either. 

Inference  3.  Hence, even if the visible churches in England were not true churches (though they 
are), that would not hinder  men from  being fit  matter  for  a visible Church.  

Inference  4.  Hence lastly , not being in a church does not hinder  private  Christian  communion.  

The last two inferences are the tenets of those of the Separation ; they are not only extremely rigid , 
but very unreasonable. For if  such men are fit  matter  for  public  communion,  then they are much 
more fit  for  pr ivate . But men are (or should be) visible Christians before coming into  Church 
fellowship; they are thereby fitted  for  it;  and therefore much more fitted  for  private communion.  

Something else may be observed to clear the way  where they align  with  the truth . Namely, those 
who hold that  visible saints, in the judgment  of charity,  are fit  matter , even though they are not 
inwardly  sanctified, cannot reasonably be thought  to maintain  that  only  those who are effectually  
called, justified,  and sanctified , are the sole matter  of a rightly  constituted  Church. 

And therefore I  could heartily  have wished Mr.  Rutherford  would not have argued against what 
they freely and professedly grant, which is that ,  

ñHypocrites, because of their  falseness, are colored and covered over with  appearances of piety. 
And so they cannot be censured (not  being discovered); and they may be received into  Church 
communion  without  the breach of any rule, because the Church goes according to their  rule of 
charity  in this, being bound to hope all are good (upon grounds which will  be laid afterwards) 
ð and which reason, enlightened by rule, cannot prove to be bad.ò  

This is conceded, and therefore it  need not have been proved. But the pinch of the difference lies 
in this: whether those who walk in a way of profaneness, or remain stubbornly  obstinate in some 
wickedness ð though otherwise professing and practicing  the things of the Gospel ð have any 
allowance from  Christ  to constitute  a Church, or may be counted fit  matter  for  it , according to the 
terms of the Gospel. 

This is what is controverted , and should have been evicted by argument. There is no color for  such 
a consequence as this: If  hypocrites are received into  the Church, according to the rule of rational  
charit y and allowance from  God, then profane persons may also be received. 

It  is true, the expressions of some of our brethren,  such as those of the Separation , are somewhat 
narrow  at first  sight, and seem to require exactness in the highest strain.  Yet, if  they were but 
candidly interpreted  by the receiving principles , according to which they are known to proceed, 
then they would carry a fair  construction  by any brotherly  conception. I  speak of this, because I  
observe (and I  cannot help but profess that  I  observe it  with  trouble  and grief)  that  Mr.  R. ð a 
man of such learning and sharp judgment,  and of pious moderation  in other things and at other 
timesð should yet so commonly and frequently  (if  Iôm not mistaken),  and many times without  
occasion being offered, load the expressions of those against whom he writes, with  such a sense 

 
1 That is, the Brownists . 



Part I. Chap. 2. The Constitution of a Visible Church 

43 

that  their  own grounds, to his own knowledge, directly  oppose. And yet, their  own words, by an 
easy interpretation,  may allow for  a contrary  meaning.  

I  will  therefore constrain myself upon so just an occasion, to endeavor to clear this coast, that  if  it  
is the will  of God, I  may forever silence misconceptions, or misinterpretations  in this case. And 
therefore, I  will  labor toward the following:  

1. To lay out the meaning of those of the Separation , out of their  own words. 

2. To punctually  express how far rational  charity  will  go, rectified  by the Word,  in giving  
allowance to the visibility  of Saints. 

3. I  hope I  will  make it  apparent that  we require  no more Saintship to make men fit  matter  for  
a visible Church, than Mr.  Rutherfordôs own grounds will  allow us. 

The mind  and meaning  of those of our  brethren  of the Separation , is written  in such great 
characters, that  he who runs may read it , if  he will ; nor can he readily mistake it , unless he will . 
Mr.  Ainsworth  says against Mr.  Bernard, p. 174: Saints by calling  are the only  matter  of a visible 
Church;  yet wit h that , we hold that  many  are called, but few chosen.  

Hence, he cannot hold that  they are all  true believers, nor truly  converted, nor truly  sanctified. 
For then they would all  have been chosen and elected, which he peremptorily  denies in open 
words. The sense, then, can be none other than this:  that  Saints, by external  and outward  calling, 
are fit  matter  for  a Church; for  if  they had been inwardly  called, they would also have been elected. 

This being the meaning of their  tenet, if  Mr.  R. is pleased to look into  his first  book, ch. 9, p. 100, 
he will  find  that  there he gives his readers to understand that  he and Mr.  Ainsworth  are of the 
same mind.  For he lays as a firm  cornerstone, the first  conclusion that  he propounds for  the true 
understanding  of the tru e constitution  of a Church: ñSaints by external  calling  are the true  
members of a visible Church.ò These are his words, and Mr.  Ainsworthôs are the very same; except 
that he says the true  matter  of a Church, and Mr.  Ainsworth  says the only  matter.  There can be 
no odds in these, regarding the substance of the thing  intended. For true  matter  is that  which now 
is inquired  after. And if  all other matter  beside them is false, then in truth,  they are the only  matter  
of the Church. 

We hear Mr.  Robinson,1 a pious and prudent  man, express his own opinion,  in his own words. In 
Justification  for  Separation , page 112, he propounds the question, and the state of it  between him  
and Mr.  Bernard:   

ñBefore I  come to the point  in controversy, I  will  lay down two cautions for  preventing error  in 
the simple-minded, and cavilling  in those who desire to contend. It  must be considered that  
here the question is about the visible and external Church, which is discernable by men. It  is not 
that  Church which is internal  and invisible,  which only the Lord  knows. We speak here of visible 
and external  holiness only, of which men may judge ð not that  which is within  and hidden from  
menôs eyes. For we have no doubt that  the purest Church on earth may consist of good and bad 
in Godôs eye ð of those who are truly  sanctified and faithful,  and those who have only for  a time 
put  on the outer mask of sanctity, which the Lord  will  in due time pluck off;  though in the 
meantime, manôs dim  sight cannot pierce through  it.ò 2 

 
1 John Robinson (1576ï1625) one of the Pilgrim  Fathers who sailed on the Mayflower ; an early leader of the English 
Separatists, or Brown ists, and is regarded as one of the founders of the Congregational Church. ï WHG  
2 Wheat and tares (which are darnel, not óweedsô) are indistinguishable until harvest time; then their fruits are visibly 
distinct. So long as the tares appear as wheat, they are not to be plucked up, says the Owner, but treated as wheat ï lest 
true wheat be uprooted with them (Mat 13.25f.; 2Tim 2.25 -3.5). Weeds, however, are obviously destructive plants, and 
must be plucked up for the health of the crop (Gal 5.19f). Thatôs the distinction  being made here. ï WHG  
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Thus we have full  expressions. The Church consists of some who are faithful  and sincere-hearted; 
some counterfeit  and false-hearted; some really good, some really bad. Only those who are visibly  
so bad and vile, should not  be accepted. And doesnôt Mr.  R. say the same? 

In  the same place, Mr.  Robinson adds,  

ñI  desire it  may be remembered that  the question between Mr.  Bern and me, is about the true 
and natural  members of which the Church is orderly  gathered and planted;  and not about the 
decayed and degenerate state of the Church and it s members. For we know that  natural  children  
may become rebellious, the faithful  city may become a harlot,  the silver become dross, and the 
wine become corrupt  with  water. The vine that  was planted wholesome, whose plants were all 
natural,  may degenerate into the plants of a strange vine.ò 

These expressions are so plain , they need no explication,  nor can a man who deals candidly, 
mistake them, unless one were to set himself on purpose to pervert a writerôs meaning. The one 
who holds that  those may be received into  the Church, who may degenerate from  subjection and 
obedience, to rebellion  ð from  faithfulness  to falseness; from  a pure and sincere profession in its 
appearance and the approval of men, to a rotten,  profane, and unsavory carriage ð he must then 
hold that  false, counterfeit,  and hollow -hearted hypocrites may be members of a congregation. 

Therefore, when we meet with  such printed  and recorded phrases as this: only  the Saints, faithful,  
called, and sanctified , are to be members of a congregation , etc. ï one must be exceedingly weak, 
or exceedingly willful,  not to easily and readily give it such a construction  as this: persons who 
are visibly  and externally  such, to the judgment  of charity,  though not always  really  and 
internally  such by the powerful  imprint  of Godôs grace. Therefore, let such mistakes be forever 
silenced in the minds and mouths of those who are wise-hearted and moderate. We have thus 
cleared the expressions of our Brethren  of the Separation . 

We will  now punctually  express our  own apprehensions, with  as much openness and simplicity  
as our shallowness can attain,  list ing points  and contraries.1 

1. Itôs not the eminency of holiness that  we look for  in receiving members, but the uprightness of 
heart. Itôs not the strength  and growth  of grace, but the truth  that  we attend. Rom 14.1; Heb 5.13.2 

2. This truth  that  we know is, and may be accompanied with  many failings  and infirmities , which 
may more or less break out and appear to the apprehension of the judicious.  

3. The judgment  about this trut h of grace (as clouded and covered with  failings)  is not certain  and 
infallible , either to Church or Christian.  Philip  was deceived by Simon Magus; Paul misjudged 
Demas; all the disciples thought  of Judas as of themselves, though he was a thief  (and bore the 
bag); indeed, even though he was a devil  in Godôs righteous sentence which He passed upon him  
(Joh 6.70). The sum is this:  The heart  of man is deceitful above all  things, and desperately 
wicked;  who can know  it? The Lord  himself  takes that  as His role: I  the Lord  try  the heart,  and 
search the mind . (Jer 17.9-10). 

4. This judgment  of othersô sincerity , then, is opinion  only, not knowledge;3 and therefore, the 
most discerning may be deceived in it.  They may proceed according to the rules of charity , and 
yet not pass a sentence according to the reality  of truth . 

 
1 punctulis  ergo agamus.  
2 Rom  14.1 Receive one who is weak in  the faith,  but not to disputes over doubtful  things. Heb  5:13  For everyone who 
partakes only  of milk  is unskilled  in the word of righteousness, for  he is a babe.  
3 est tantum  opinio,  non scientia. 
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5. Charity  is not critical ,1 yet she is judicious  (she lacks neither  eyes nor watchfulness); charity  
hopes all  things,  and believes all  things  that  are hopeful or believable (1Cor 13.6); she ever yields 
and inclines to the better part  (unless evidence comes to the contrary ), when she hasnôt sufficient  
ground to prove an evil. She conceives herself bound to tip  the balance the other way, and to 
believe there is some good (what weôre speaking of, is the capacity  in  a subject).2 As in the eye 
there must be either sight or blindness, so in the soul there must be either some measure of grace, 
or else habitual  wickedness ð or what we call a graceless condition.  

If  Love, directed by the rules of reason and religion , doesnôt have sufficient  evidence of the one, 
she believes the other . And in probabilities,  wherever the weight of the argument falls, love falls 
that  way. And she has warrant  to do so; and by that  means her persuasion comes to be poised. 

6. The grounds of probabilities  by which charity  is poised according to the rule, are either taken 
from  the practice , or from  the knowledge of the party.  The way  and ground  of our proceeding 
according to both, may be expressed in this proposition : 

One who professes the faith,  doesnôt live in the neglect of any known duty, or in the commission 
of any known evil, and has such a measure of knowledge, that  it  may reasonably let Christ  into  
the soul, and carry the soul to Him.   

These are grounds of probabilities  by which charity,  poised according to rule, may and ought to 
conceive that there are some beginnings of spiritual  good. 

I  will  explicate both in a word. 

(1) He must not live in sin. Itôs not having  sin, but living  in sin; it  is not to be surprised and 
taken aside by a distemper, but to trade  in it;  that  is what we have to attend to here. And it  must 
be known  sin also, that  of which a man is informed  and convinced by the power of the Word, 
and the evidence of reason. Otherwise, sincerity  may stand with  a continued course in an 
unknown  corruption,  just as the Fathers continued in polygamy. But one who commits  some 
gross evil, and expresses no repentance for  it  ð or after conviction,  persists in the practice of 
known wickedness ð rational  charity  accounts them workers  of iniquity , evil  doers, those who 
are of the world , and lie in  wickedness. By this the children  of the devil  are known  from  the 
children  of God: he who hates his brother,  and does unrighteousness.3 In  a word, if  they were 
under the discipline  of Christ,  they would be counted stubbornly  persistent, and should be cast 
out of a congregation ð and therefore, they should not be received into  it.  

(2) There must be sufficient  knowledge to let Christ  into  the soul, and lead the soul to Him . For 
thereôs such a breadth of ignorance in some, like a dark and loathsome dungeon, that  reasonable 
charity  will  readily conclude there can be no grace. Isa 27.11, It  is a people who have no 
understanding.  Therefore, He that  made them will  not save them. Without  understanding,  the 
mind  is not good. 

And in this sense and according to this explication,  we directly  deny the proposition  of Mr.  R., 
lib.  2, page 259, who says: 

ñThis proposition  is false. We are to admit  to the Visible Church only those whom we conceive 
to be Saints, and in the judgment  of charity,  are persuaded they are such.ò 

We say this proposition  is true  (proposition  6 above), in the meaning formerly  mentioned;  we 
require  no more Saintship to make persons members of a visible Church, than Mr.  R.ôs own 
grounds  will  give us leave and allowance to do.  

 
1 Censorious. 
2 in  subjecto capaci. 
3 1Joh 3.8; 5.19; 3.10; 2Tim 3.5; 2Th 2.12; Jas 4.4. 
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Now, it is one principle  maintained  by Mr.  R., that  profession and baptism  constitute  a member 
of a visible Church, lib.  2, p. 25. 

From this I  reason that  what ever is required  of a man of years,1 to fit  him for  baptism  in the 
judgment  of the Church, that  and only  that,  is required  to make him a member. And visible 
holiness (as above) is required  to fit  a man of years to be baptized. 2 

The consequence cannot be denied, because to be baptized, and to be admitted  as a member, 
imply  each other. The assumption is proved by the constant and received practice of John the 
Baptist, Mat 3.5-6.3 When in Jerusalem and Judea, scribes, people, and soldiers came to be 
baptized, they confessed their  sins, verse 6. It  was a confession that  amounted to repentance; 
for  so the Baptist interprets  it:  Bring  forth  fruits  worthy  of repentance and amendment of life , 
verses 7, 8. And their  own words evidence as much, Luk 3.5-6, What  shall we do? The advice of 
the Apostle requires as much, Repent and be baptized, Act 2.38; and the works of this 
repentance, and the aim of baptism, import  as much. For the remission of sin calls for  such a 
competent knowledge of Christ,  and of remission of sins in Him,  that  they make way for  the 
sight of the need of a Savior, and also of going  to Him.  

Again (2), when Mr.  R. thus writes, lib.  2, p. 99,  

ñThe ignorant  and simple ones among the papists have not rejected the Gospel obstinately, 
for  it  was never revealed to them; yet the simple ignorance of points  that  are princ ipally  
fundamental,  makes them a non-church.ò  

From which I  reason thus:  

That ignorance  which  makes persons not  to be a Church, will  hinder  a person from  being a 
true  member of a Church.  

But there is simple ignorance  of fundamental  points,  that  makes people a non-Church.  

This by is Mr. R.ôs own confession. Therefore, by his grant , there is an ignorance that  will  keep 
a man from  being a member of a true Church; and there is no point  more fundamental  than for  
Christ  to be the foundation  stone, laid by God, on which our faith  and we must be built.  

(3) A third  ground we take from  Mr.  R. is l.2. p. 196, where he has these words: 

ñTo speak properly , faith  gives us a right  to the seals; and to speak accurately , a visible 
profession of the faith  does not  give a man a right  to the seals; it  only notifies  and declares to 
the Church, first , that  the man has a right  to the seals because he believes, and secondly, that  
the Church may lawfully  give them to him.ò 

From this I  reason, 

That profession which notifies  the Church that  a person is a true believer, must also notify  the 
Church that  he has true  grace. And the profession that Mr.  R. requires, must likewise notify  
the Church that  a person is a true  believer. 

 
1 Man  of years: an adult. 
2 In other words, itôs not the act of baptism that makes a member, but the qualifications  for baptism. Act  8:36  And the 
eunuch said, ñSee, here is water. What hinders me from  being baptized?ò 37 Then Philip  said, ñIf  you believe with  all 
your heart, you may.ò And he answered and said, ñI  believe that  Jesus Christ  is the Son of God.ò ï WHG  
3 Mat  3.5-6  ñThen Jerusalem, all Judea, and all the region around the Jordan went out to him  and were baptized by 
him  in the Jordan, confessing  their  sins .ò Hooker will explain that it was not simply confessing their sins. But if he 
goes too far, it can easily be seen as a doctrine of works. Baptism is the point at which we publicly profess Christ, and 
pledge to put away our sinful habits. Itôs when we begin sanctification, not when we reach it. Thatôs the crux of the 
contest between Hooker and Rutherford: must we be visibly righteous to be members of the Visible Church? Neither of 
them subscribe to a doctrine of works; and so, itôs a controversy about words , not principles . ï WHG  
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And if  it  thus notifies  the Church of true faith,  it  must present such grounds of probability  to 
charity,  rectified  by the rules of reason and religion,  that  they will  tip  and carry the scales of a 
manôs judgment  that  way. The evidences of grace, to a charitable and reasonable consideration, 
will  outweigh all the evidences that  come in competition  or comparison with  them. Otherwise 
they cannot denote that  a party is a believer, but sway judicious  charity  to the contrary  side. 

Conclusion  3.  

Churches constituted  of fit  matter  may yet be corrupted  by scandals breaking out, and pestered 
with  scandalous persons. These may be tolerated only so far, until  in  a judicial  way, the censures 
of the Church are exercised upon them according to the rule of Christ. And thereby they are 
reformed , or else removed and cut off from  the body. 

There are three branches in the conclusion, which present evidence of truth  at first  sight, and 
therefore we wonôt stay long upon the proof.  

1. Churches rightly  constituted  may  soon be corrupted . The Scriptures are pregnant which testify 
of this;  and experience is so plain  that  it  is past questioning ð at Corinth,  Galatia, Sardis, 
Laodicea, etc. And above all, this is to be seen in the Church of the Jews. The canker of falseness 
in doctrine,  and corruption  in manners, had so far eaten into  the very essence of the Church, that  
the Lord  threatened to give her a bill  of divorce , and to cast her out of His sight as not being His 
wife, Hos 2.2. 

2. Yet, in such declining  times, when diseases grow deadly, toleration is allowed; and of necessity 
it  must be so far granted, until  by a judicial  proceeding, the evil is examined, the parties convicted, 
and censures applied for  reformation.  For the Ordinances of Christ  and the rules of the Gospel 
serve not only for  the constitution  of a Church, but for  the preservat ion  of it.  That is the main 
scope of our Saviorôs government: first , to gain a sinner if  it  may be, for  he did  not come to 
condemn the world  (men can condemn themselves fast enough), but to save it . And the censures 
of the Church are sufficient  to recover the sick and diseased, as well as to nourish  the found. 

Hence our Savior requires a time of trial,  to see if  they may be healed. And until  that  is over, they 
must be tolerated. Cutting  off is only used when things come to extremity.  If  he will  not hear, let 
him be as a heathen, etc. (Mat  18.16). Therefore, had he heard and submitted  to the censure of 
the Church, and thereby been gained to repentance and reformation,  no further  proceeding would 
have been needed. But in case they prove incorrigible  and irrecoverable by the medicine used, 
they are then to be abandoned. Purge out the old leaven, 1Cor 5.7; cast out such a person. 

And hence it  is evident that  the corrupting  of a constituted  Church gives no allowance to bring  in 
corrupt  members to the constitution  of a Church, but the contrary  is shown. If  a pertinacious 
member should be removed by the rule of the Gospel, then such a person should not be admitted . 

These conclusions being premised, the  arguments  of  Mr.  Rutherford  against the visibility  of 
Saints being the right  matter  of a Church, will  allow for  an easy answer. His arguments follow.  

Argument  1:  ñThis is taken from  the manner of receiving members in the Apostlesô Church, 
where there was nothing  but a professed willingness to receive the Gospel, even if  they did  not 
receive it  from  the heart.ò 

Answer . There was not only a professed willingness to receive the Gospel, but a practical 
reformation  that,  in the judgment  of charity,  gives a ground for  hoping there is something real, 
before the contrary  appears. And therefore Peter received Simon Magus upon his approval of the 
truth  and outward  conformity  to it  in the course of his life . But when his practice proclaimed the 
contrary,  the Apostle rejected him  as someone in the gall  of bitterness and bond of iniqu ity ; 
someone who had no share in Christ. And therefore Peter certainly  would not allow him  to share 
in the privileges of communion,  so long as he persisted without  repentance. 
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Argument  2.  ñIf  the Visible Church is a draw-net, where there are fish and filth ; a house where 
there are vessels of silver and gold, and baser vessels of brass and wood; then in a Church rightly  
constituted,  there may be believers and hypocrites.ò 

Answer.  The argument is wholly  conceded, and the cause is not touched much less concluded, 
as may appear by the state of the question taken in its right  meaning. 

The same may be answered to his third  argument, touching the man who came to the wedding  
not having  on a wedding  garment .1 For it  seems by the text, that  he carried it  so cunningly  in 
appearance, that  only the Master of the feast perceived it;  others did  not discover it  before his 
coming in. 

The three last arguments  having one and the same bottom  to bear them up, allow for  one and the 
same answer. Rutherford  writes, 

Argument  3. ñIf  the Churches of Israel, Judah, Galatia, Sardis, Laodicea, were truly  constituted  
Churches, then visible saints are not only fit  matter  allowed by Christ to make up a visible Church, 
but they were Churches truly  constituted ; and yet they had clean and unclean mixed among them.ò 

Answer.  The consequence is denied, and the cause is given in the third  conclusion (above). This 
is because, by rule, such persons are only to be tolerated for  a time,  until  the censures are tried  
upon them. I f they still  prove incorrig ible, they are to be removed and excommunicated. So that,  
the edge of the argument may be turned  most truly  against the cause that  it  would prove:  

If  in  all  these Churches, the unclean and profane  were to be excommunicated, then persons 
such as those were not to be admitted.  And indeed, by Godôs command they were to be 
excommunicated. Therefore, persons such as those were not to be admitted.  

It  is certain that  Christ  allows the toleration  of some in the Church, for  a time [after  admission ], 
whom He does not allow to be taken in  as fit  matter  to make up a Church. 

The rest of his arguments  propounded in his second book, p. 251, labor from  the same mistake; 
and the same answer relieves the reader without  the least trouble.  For let him  carry along with  
him  in his consideration, the conclusions formerly  propounded, and refresh his memory with  the 
caveat and caution that  was put  in by Mr.  Robinson when I  cleared the opinion  of our Brethren  of 
the Separation . Our question is not whether members now received, and visible Christians in the 
eye of charity,  may so degenerate and break out into  scandalous courses and apostasies that  they 
may be scandalous, and grossly so. Rather, the question is whether in the orderly  gathering  of the 
Church, such persons can and ought to be received, according to the way and warrant  of Christ. 

And therefore to argue, that  because the Church now gathered has wicked and ungodly in it,  and 
they are not visible Saints, the Church may therefore be gathered of such wicked persons ð is so 
broad a non-consequence, and it  makes the Church door so wide, that  Mr.  R.ôs own principles  will  
proclaim  it  to be the broad way that  leads cross to the tenor of the Gospel. For I  would make a 
collection that  carries a parity  of reasoning with  Mr.  R.ôs inference, but which cannot stand with  
his own grounds. [ It  proceeds thus]: 

1. Such were in the Church of Israel  in Deu 29. 

2. Such were the false apostles, Nicolaitans,  followers of Balaam and Jezebelôs doctrine,  who 
were members of the Churches of Asia (Rev 2.6, 14). 

3. Such were schismatics, railers , and partakers  of the devilôs table (1Cor 6.10; 10.21) 

 
1 Hooker alludes to Rutherfordôs treatise, and so his answer is untethered, making it hard to follow. I added ñRutherford 
writes,ò to clarify who is speaking. Similar clarifications are provided elsewhere, as breadcrumbs along the path. The 
key to this parable, is to recognize that the ñweddingò is not about salvation, but about entering the Church. The guest 
is externally clothed like the others, but not internally transformed; and only the Master can know that. ï WHG  
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Prem. 1. Such may be received as members according to the order of Christ.  
Prem. 2. Such as these are openly scandalous.  
Conseq. Therefore, those who are openly scandalous may be received into  the Visible Church. 

His argument not only opens the Church door, but it  pulls down the Church sides. Itôs that  which 
Mr.  R. himself  questions, and professed in such terms, lib.  2, p. 251. Let him  but defend his own 
opinion,  and that same defense will  maintain  our cause from  the force of these arguments. 

Argument  4. His fourth  argument, taken from  the three thousand converts in Acts 2, was 
answered before [see Conclusion 2, above]. 

Argument  5.  His fifth  argument is on p. 253: ñIf  we are to bear one anotherôs burden, and so 
fulfill  the Law of Christ,  and if  grace may exist beside many sins ð yes, if  Simon Magusô profession 
was deemed sufficient  to give him  baptism ð then it  is not required  that  all the members of the 
Visible Church be visible Saints, as explicated before.ò 

Answer.  The consequence fails. For all this may be so, namely, there may be many weaknesses, 
and yet to reasonable charity,  also visible expressions of repentance; and it  is certain, there were 
such in Simon Magus. For what Peter exacted from  those in Act 2.38, Repent and be baptized, 
was follow ing the same rule of Christ  which he had received and delivered to others; and therefore 
he required  as much from  Simon Magus. 1 

The example of Asa and Solomon ð the one breaking out into  open persecution, the other into  
toleration  of gross idolatry  ð are not pertinent  here. They are prejudicial  to Mr.  R.ôs own defense 
and confession. For if  such as these may be received, then openly scandalous persons may be 
received, which  he denies, as said earlier. 

Argument  6.  ñIf  only visible Saints should be received, then we are not only to try  ourselves, but 
to examine and judge one another carefully; and everyone must labor to be satisfied in conscience 
about the regeneration of one another.ò 2 

Answer.  Mr.  R. maintains  that  we should be satisfied in the judgment  of charity,  that  persons 
are regenerated. For he holds,  

1. That we must beware they are not scandalous.  
2. They must be such as may be baptized by the order of Christ;  and these must repent and 

profess their  faith  in the Lord  Jesus.  
3. They must be such that , by their  profession, they denote that  they are true believers, as above, 

lib.  2, page 196.  

Therefore, they must try  and examine them, that  they are regenerated, and these grounds give 
warrant  to it.  

Argument  7. ñIf  many are brought  and called to the Visible Church on purpose ð both in Godôs 
revealed intention  in His word to convert  them; and also in the Churches, so that  they may be 
converted ð then the Church does not consist only of those who are professed converts.ò 3 

Answer.  The proposition  fails . Those who are converts in the judgment  of charity,  may yet in 
Godôs intention,  be brought  into  the Church, that  they may be truly  converted. But if  he means 
that  the Church purposely receives them into  the Church to be converted, then it  is cross to his 

 
1 Thatôs questionable; he professed nothing more than remorse. He didnôt repent, but asked Peter to intercede for him 
in prayer, to avoid the consequences of his sin (Act 8.24); he didnôt flee to Christ for mercy. History shows Simon Magus 
never repented; his name became a byword for his sin: simony ; and Simonians  were an early Gnostic cult. ï WHG  
2 Therefore, instead of judging the fruits  of salvation, we would begin to judge its roots  in othersô hearts; but this belongs 
to God alone (Jer 11.20). ï WHG  
3 That is, the Church is the doorway to conversion, rather than conversion being the doorway to the Church. ï WHG  
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own tenet;  and it  means a person may be received to the seals of the Covenant, who does not notify  
the Church that  he has faith.  Indeed, the Church may receive those to the seals, whom she knows 
have no right  to the seals. For she knows they are not invisible  members, which alone, in Mr.  R.ôs 
judgment,  gives them the right.  1 

*****  

Having thus cleared our way, we will  take leave in a few words, to take into  further  consideration 
and examination,  some expressions of Mr.  Rutherford , found in chap. 9, page 99, l.i., where near 
the end he has these words: 

Assertion  1. ñWe say that  there is nothing  more required,  touching the essential property  and 
nature of being members of a visible Church, except that  they profess the faith  before men; 
desire the seals of the Covenant; and crave fellowship  with  the Visible Church.ò  

Assertion  2.  ñPreaching the Gospel denotes a true Church.ò  

We will  take these into  consideration,  in the order they are propounded. 

Regarding  Assertion  1 ð 2Tim 3.5, Those who have a show of godliness and deny the power  
of it . The Apostleôs charge, I  say, is that  we should turn  away from  such persons, i.e., renounce all 
voluntary  and unnecessary familiarity  with  them. For the condition  to which we are called by God, 
may perhaps necessitate a man or woman to hold constant and intimate  familiarity  with  them, in 
point  of conscience, by virtu e of their  calling. A godly and pious wife must do the duties of a wife 
in the most inward and intimate  manner of familiarity  with  her husband, even if  he is profane and 
wicked. The bond of relation  necessitates it . But if  she were free, she would be conscience-bound 
neither  to marry,  nor to maintain  any special familiarity  with him ð because being free, she has a 
choice, and her society is voluntary ; thus it  is to be avoided. From this, the argument grows: 

Argument  1. If  I  must not enter into  a voluntary  or unnecessary familiarity  with  those who have 
only a show of godliness, and who deny the power of it,  then I  am bound much more not to enter 
into  a special and spiritual  society and fellowship  of the faith.  

Because this is much more than ordinary  and civil  familiarity,  there is much more danger. This 
first  part  is the charge of the Apostle; therefore the second is undeniable. 

Argument  2. Again the Apostleôs advice is plain  and peremptory.  If  a brother  is an idolater,  or  
covetous, etc. do not eat with  such a man , 1Cor 5.11. 

If  he is unfit  for  civil  society, then much more so for  spiritual  society  and communion ;  and 
therefore both are to be avoided as far as it  is in my power, and I  am able on my part.  For it  
happens sometimes that  I  cannot remove a wicked person from  my spiritual  communion,  
because it  is not in  my power to cast someone out, whom a congregation would keep in.  And yet 
I  must, by virtue  of the Apostleôs charge, ever oppose and protest the admission of such a person. 
And the rest of the brethren  should,  according to God, keep that  person who is not fit  for  civil  
familiarity,  out of communion,  as being wholly  unfit  for  spiritual  fellowship.  

Argument  3. Those who should be cast out of a congregation by the rule of Christ,  are unfit  to 
be received int o it.  

But men may have all three of those properties, i.e., they may profess the faith,  be eager for  the 
seals, and most desirous of society with  the Church. Suppose it  is a common drunkard.  I f not 
admitted  to the Sacrament, he would consider it  a disparagement not to be borne. And yet, such 
a person should be cast out, and therefore also kept out. 

 
1 Yet, when we warn against partaking of the Lordôs Supper ñunworthilyò (1Cor 11.27-29), it assumes unbelievers are 
present in the church. ï WHG  
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Regarding  Assertion  2 ð Mr.  R. says, ñI t is vain to say the preaching of the word is not an 
essential mark of the church. This is made good by distinguishing  thr ee things:   

1. Single and occasional preaching.  
2. Settled preaching, or the settling  of the lampstand.  
3. The preached word with  the seals.  

From which the answer in sum is this:  It  is not the single, but the settled preaching  of the word,  
established and remaining  in the Church, which  is a mark  of a true  Church.ò 

Answer.  However vain the tenet may seem to be, it  will  not vanish so easily. ñSettled preaching 
of the wordò means a constant opening and applying of the Scriptures, in one place, to one people. 
But ñmarkò does not mean any common accident or adjunct  which indifferently  agrees to other  
things, as well as to the Church, in that  it  may denote many things besides. Rather, it  must be a 
differentiating  and distinguishing  mark;  and therefore it  must be in  its nature ,1 and inseparable 
from  it . These things being confessed, which the received rules of reason evince, I  will  argue from  
these as follows:   

That which  is separable from  the Church, and common to something beside that,  cannot be a 
mark  of the Church . This is evident from  the right  explication  of the terms.  

Settled preaching  of the word,  and constant opening and applying  of the Scriptures  to one 
people, in  one place, is separable from  the Church [as a whole].  

Suppose a minister  were to preach for many years to a company of infidels  in one place. Or 
suppose a lecturer  spoke constantly to a company of people who have resorted from  several 
churches, to the same Auditory . Here is settled preaching , and yet here is no Church. And 
therefore, this is a separable adjunct , and no mark . 

If  it  is replied that  you must consider settled preachin g, as established and remaining  in the 
Church, then here is the answer to that:  this plea is still  too narrow  to cover the nakedness and 
weakness of this assertion. For on this grant, the argument must follow  one of these two ways:  

(1) The settled preaching of the word taken with  the Church, is a mark of the Church ð and this 
is irrational , to make the Church a mark  of itself . Or,  

(2) The meaning must be this:  settled preaching , while  it  remains  in the Church, is a mark  of 
the Church. But this doesnôt help anything,  for  the inference remains as feeble as before. For if  
such a settled preaching is but a common adjunct  or separable incidental  in its nature, then 
wherever it  may be found, it  will  never, and can never be a proper mark of that  thing  ð just as 
the senses of a man are not the mark  of a man , even though they are found in a man. 2 

 

 
1 proprium  quarto  modo: A ñproperty  in the fourth  modeò of the things of this world ; that  which enters into  the nature  
of them, or expresses them in the highest degree; e.g., ñvanity of vanitiesò (Ecc 1.2). ï WHG  
2 Sensitiva facultas  in homine. 
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Chapter  3.  The  Invisible  Church  as the  Subject  
of  the  Seals  and  Privileges . 

Whether the Invisible  Church is the principal,  prime,  and only proper subject to whom all the seals and 
privileges of special note belong? 

Abstract:  RUTHERFORD defines the Invisible  Church as the elect of God. But he goes on to claim 
that  it  is the primary  and sole subject to whom the seals (sacraments) and privileges of Christians 
belong as a right . Others in  attendance, as part  of the Visible Church, may presumably participate  in  
them, but can derive no benefit from  them. He ties membership in the Invisible  Church, to those who 
are ñwithin  the Covenant.ò Not to hold this view, is tantamount  to universalism . But to address the 
practical  aspects of dispensing the sacraments, he agrees that  dispensing belongs to the Visible Church, 
but they are effectively received from  that  Church, only by the Invisible  Church. The Visible church, 
then, is comprised of both real  and apparent  believers. 

HOOKER denies that  the Invisible  Church is the primary  and sole subject of the seals and privileges, 
but rather,  the Visible Church. He says the Covenant is external  and visible  regarding a local church 
body; but itôs internal  and invisible  regarding our relationship  to God as His children.  An external  
covenant is signified  by profession, repentance, and visible godliness, even if  imperfect (see chap. 4). 
He denies that  the result  is universalism . The internal  covenant is by grace alone, through  faith  alone, 
in  which the true elect are known only to God; and yet others, like Ishmael, may reside in the household. 
The Visible church, then, is comprised of both real  and apparent  believers. And so it  goes. ï WHG  

Master Rutherford,  lib.  2, p. 242, distinct.  3, is pleased to suggest a serious advertisement to us, 
which being well-considered, many of our erroneous mistakes (he says), may seasonably be 
recovered, and we may thereby be brought  to a right  understanding  of the thin gs of Christ. 

Among others of my brethren,  I  profess that  my scope in this inquiry  is only this:  to see the way 
of truth,  and to walk in it.  And therefore I  will  gladly lend a willing  ear to his direction  and advice, 
so that  our errors being revealed thereby, we may see and shun them for  the time to come. That 
particular  truth,  which will  be like a sea-marker  to teach us how to steer our course and compass 
rightly,  is thus expressed by him:  

ñThe catholic Invisible Church [ i.e., universal ] , is the principal,  prime,  and native subject of all 
the privileges of Christians, etc. And the Visible Church, as she is visible, is in no way such a 
subject. The non-consideration of which we take to be the ground of many errors in our reverend 
brethren  in this matter.ò 

This is his seasonable warning,  to which I  readily attend. And because I  would not create 
uneasiness and sow dispute without  cause,1 I  crave leave to make inquiry  into  two things at which 
I  stick most ð so that , being convinced and satisfied in them, I  will  readily sit down in silence, and 
submit  to the evidence of better reason than my own. 

1. Whether the Invisible  Church is the principal,  prime,  and only  subject of the seals of the 
Covenant? 

2. Whether holding  this conclusion necessarily makes us forsake our  doctrine  touching  that  
power  we give to the people, and our  affections for  Independency and congregational  
Churches? 

I  choose to restrict  the proposition  to that  part icular  one mentioned,  because there appears to be 
the greatest difficult y for  my dim  and shallow apprehension. And also because the thorough  
explication  of this, which is most familiar,  will  of necessity force and draw in with  it,  a real 
consideration of the rest. That I  may be plain  and punctual  in our proceeding, I  take leave (I  hope 
withou t offense) to set down the contrary :  

 
1 creare molestias, & serere lites sine causa. 
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The catholic  Invisible  Church is not  the prime  and only  subject of the seals, and therefore it  is 
not  the subject of all  the privi leges of Christians . Iôll  set down this contrary  by any argument 
that  Mr.  R. has alleged here for  the proof  or confirmation  of it.   

When I  say the prime  and only  subject, I  understand the meaning of kaq a<uto< (kata  auto), of 
itself . 1 Though his own exposition  of the rule is neither  safe nor sound, yet it  is safe ground in a 
dispute, to take principles  in that  sense and meaning which is confessed by the one with  whom 
we dispute. 2 To come to the matter  in hand, I  will  endeavor to do two things:  

1. I  will  consider what he has said for  the confirmation  of it , and then show what reason I  yet 
have to persuade me not to yield to his proof.  

2. I  will  propound  those arguments I  have, which wholly  hinder  me for  the time being, from  
entertaining  this opinion.   

Argum ent  1. The first  argument that  Mr.  R. alleges to prove that  the Visible Church, as such, 
does not have a right  to the seals, but only the Invisible  Church (lib.  2, p. 248), is this:   

ñOnly those who are within  the covenant have a right  to the seals .ò This is Peterôs argument 
in Act 2.39,3 to prove the baptizing of infants . ñAnd only  the invis ible Church has a right  to the 
covenant .ò 

I  answer , people may be said to be within  the covenant in two ways: either externally , in  the 
judgment  of charity , or internal ly  and spiritually,  according the judgment  of verity  and truth . 

Externally  are those wit hin  the covenant, who expressing their  repentance, with  their  
profession of the truth,  engage themselves to walk in the ways of God, and in the truth  of His 
worship  ð even if  for  the present they donôt have that  sound work  of Faith  in their  hearts 
[ interna lly ] , and maybe will  never have it  wrought  by Godôs Spirit  in  them. 

It  is of persons who are thus in  covenant, that  the Apostle speaks in Acts 2.38-39. And that  speaks 
to Mr.  R.ôs apprehensions elsewhere, as it  will  easily appear to anyone who weighs the context.  

Being in Covenant is what  is understood here (I  say), which  was visible and intelligible  to the 
Apostle, according  to the grounds  of judicious  charity . Otherwi se, the Apostleôs counsel would 
not have been warranted to carry them to the practice of baptism ð not if  he had given them 
direction  on a misconceived ground. Nor  would they have any reason to follow  his direction;  for  
the reply had been easy. 

Mr.  R. says only invisible  Christians have the right  to the seals . But for  the present, we donôt know 
whether we are such. And itôs certain that  you can neither  see nor know it , for  the truth  of grace is 
invisible  to man. But being externally  in  Covenant is intelligi ble by the Apostle; and therefore, 
that  is what is attended here. 

Thus the first  way (externally ) is proved, and the second is just as plain.  

The invisible  works  of grace which make the Church Invisible , it  is believed, cannot be seen, nor 
come within  any certainty  of human knowledge. And this is not only generally confessed, but also 

 
1 This term kata auto, ñof itself,ò is repeatedly used, so itôs important to understand it. If you say a mother is a woman, 
and that only women are mothers, it presumes there is a unique and exclusive class termed ñwomen,ò with distinctive 
qualities that define it. When you say only  women are mothers, mothers are kata  ñof, or according toò that class: kata 
auto. Hooker will define the class of Church one way (visible), and Rutherford another (invisible). ï WHG  
2 According to Mr.  Rutherfordôs mind  and exposition, quod convenit kaq a<uto< convenit anti stramenwv kai kaqolinw{v  
ð means they do not  belong to all  of them, and only  to them. ï WHG  
3  Act  2.38 -39  Then Peter said to them, ñRepent, and let every one of you be baptized in the name of Jesus Christ  for  
the remission of sins; and you shall receive the gift  of the Holy  Spirit.   39 For the promise  (epaggelia , announcement, 
not diatheke, covenant) is to you and  to  your  children , and to all who are afar off...ò ï WHG  
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acknowledged as what is meant in this passage. Three thousand were added to the Church, who 
could not all be proved to the consciences of one another, to be true converts. 

It  is clear, then, from  the scope of the place, the ground of the Apostleôs counsel, and the nature 
of the promise expressed here,  

1. That being externally  in  covenant is intended here.  
2. That being thus in covenant, gives a right  to the Seals. 

Otherwise the frame of the Apostleôs reason and counsel would have fallen to the ground. 

The proposition  is thus cleared; the minor  proposition  is denied as false; and the contrary  tenet, 
ð that  only  the Invisible  Church has a right  to the Seals ð will  draw unavoidable difficulties  with  
it,  and give such advantages to the adversaries of Godôs grace and the dispensation of His 
ordinances, that  they will  hardly  be regained. 

We are compassed about by Mr.  Rutherford,  in chap l.2, p. 247, with  a crowd of accusations that  
we hold one of the grossest of the Arminian,  Popish, and Socinian doctrines. And on all occasions, 
we hear ad nauseum about our soldering with  the errors of Socinus, Catch, Cracov, Nicolai tans, 
etc. How justly  we have in part touched on this; and we will  add something about it  in due time. 

But I  would be loath that  any of our tenets ð ones pro fessedly maintained  by us, and not foisted 
upon us injuriously  ð should lay such a cornerstone to build  up the wretched doctrine  of the 
Anabaptists ,1 as this tenet of h is  does.  

For let Mr.  R. help us to answer the Anabaptists  upon his grounds, by reasoning thus: 

I  cannot give the seals of the Covenant in  faith , as the Apostle calls faith , to those I  cannot know 
have any right  to the Seals.  

And I  cannot know that  infant s are of the Invisible  Church, which alone gives them a right  to 
the seals.  

Therefore, I  cannot of faith  give the seals to them. 

If  Mr.  R. grants them this proposition  ð that  they may  give the seals to those whom they cannot 
know  have any right  to them ð then the Anabaptists will  go away triumphing , as well they may. 
For they will  have such a hold that  all the battery of the strongest arguments would not be able to 
drive them from  it.  

Mr.  R. helps the minor  proposition  with  a distinction  he uses in l.2. sec. 5, in the variation , p. 185:  

ñFaith in Christ  truly  gives a right  to the seals of the covenant; and in Godôs intention  and decree, 
called voluntas  beneplaciti , they belong only to the Invisible  Church.  

But the orderly  way of the churches giving the seal, is because such a society is a professing or 
visible  Church.  

And the orderly  giving of the Seals, according to Godôs approving will , called voluntas  signi  & 
revelata , belongs to the Visible Church.ò 2 

 
1 Anabaptists were considered religious heretics and political insurrectionists. The London Baptist Confession of 1644 
thus begins, ñA Confession of Faith of seven congregations or churches of Christ  in  London, which are commonly,  but  
unjustly,  called Anabaptists ; published for  the vindication  of the truth  and information  of the ignorant;  likewise for 
taking off those aspersions which are frequently,  both in pulpit  and print,  unjustly  cast upon them.ò ï WHG  
2 John Piper explains it this way : ñAffirming the will of God to save all , while also affirming the unconditional election 
of some, implies that there are at least ótwo willsô in God, or two ways of willing. It implies that God decrees one state of 
affairs while also willing and teaching tha t a different state of affairs should come to pass. This distinction in the way 
God wills has been expressed in various ways throughout the centuries. It is not a new contrivance. For example, 
theologians have spoken of sovereign will and moral  will, efficient  will and permissive will, secret will and revealed 
will, will of decree and will of command , decretive will and preceptive will, voluntas signi  (will of sign) and voluntas 
beneplaciti  (will of good pleasure), etc.ò https://www.desiringgod.org/articles/are -there-two-wills -in-god ï WHG  

https://www.desiringgod.org/articles/are-there-two-wills-in-god
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This salve is too narrow  for  the sore. For the distinction  will  either make God order giving  the 
Seals to those who have no right  to them, and so impeach His wisdom (to appoint  giving the seals 
to those whom He gives no right  to receive them); or else it  implica tes plainly  (and the several 
expressions contain)  apparent contradictions.  For this voluntas  signi  (Godôs will  of sign), which 
allows the Visible Church to give the Seals, either gives another right  besides that  which the 
invisible  members have, or else it  gives no right  at all. If  it  gives another  right , then the invisible  
Church does not have the only  right , which is affirmed  here. I f it  gives no right , then the Visible 
Church gives the Seals orderly  to those who have no right  to them, not so far as we can see ð 
which was denied before in the grant of the proposition.  

Additionally , I  must confess that  such is my feebleness, I  cannot see how this can be avoided. For 
we ask: How do hypocritical  professors come to have a right  to the Seals? As members of the 
Visible Church, they can have no right.  These are the very words of Mr.  Rutherford,  p. 249,  

ñThe Visible Church, as the Visible Church, has no right  to the Seals; therefore  they, as visible 
members, have no right  to them.ò  

And they are not invisible  members; therefore they can have no right  that  way. So then, either the 
Church must give them no seals; or else give seals when she cannot know  that  they have any right  
to them. For indeed, they have none, since they are not the invisible  Church by which they may 
claim a right.  And being only of the Visible Church, she can give no right.  And so, she administers  
Seals orderly  to those who in no way have a right  to them. And this is an order  without  order . 

It  is for  these reasons now expressed, that  I  cannot see weight enough in Mr.  R.ôs arguments to 
persuade my judgment  to be satisfied in the proof.  

*****  

Having then gained this much ð that  in a true sense, it  is a truth  that  the Visible Church is within  
the Covenant, and it  has a right  to the Seals according to the warrant  which God has left  in  His 
word ð let us briefly  inquire,   

Whether allowance  is given to us in the Word,  to give to the Visible Church, titles  of special 
note. 1  

And this, too, is a special privilege which is denied by Mr.  R. to the Visible Church. 

1. It  is called the flock, or Church, redeemed by the blood of God. 
2. It  is styled the body of Christ . 

All  this is safe and tr ue, in a savory sense (according to the former  and familiar  explication , still  
speaking of ñvisibleò according to the judgment  of charity , which is the only line according to 
which our conceptions are to be led). 

1. It  is called the Flock. This is expressed (and to my apprehension) with  as much evidence as can 
be desired: Act 20.28, ñAttend  to the whole flock , to feed the Church of God, which He has 
purchased with  his blood.ò The Church here, according to us, is Congregational ; to Mr.  R., it  is 
Presbyterial . But take it  either way, it  must be visible.  

Those over whom Elders and Officers are set to attend,  and to be fed by doctrine  and discipline,  
must be a visible Church. For unless they could see them and know them, how could they execute 
censures upon them? These are called ñthe Church redeemed with  the blood of God;ò Rev 5.9 none 
can be more gloriously  styled than this. If  any man says that  only the elect and invisible  are 
intended by that  description , then I  answer that  such a concept is cross to the very grain of the 
words, and scope of the text; for they must attend to the whole flock. The charge puts no difference 
between persons, nor must their  care be different.  Indeed, on this ground (that  it  is the elect only),  

 
1 That is, does the visible Church (a local assembly) have Scriptural warrant to create offices? ï WHG  
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the elders wouldnôt know what their  care was, nor upon whom they should bestow it.  For they 
might  reply, ñLord  we cannot search into  your secrets to perceive who are elect and invisible  
saints; we cannot discern them, and therefore we cannot tell  how to feed them.ò By contrast, the 
current  and common sense of the Scriptures, taking redeemed and sanctified  as visibly  such, even 
if  not really  such, the stream of the text runs pleasantly, without  the least appearance of a doubt.  

2. It  is called the Body of Christ , 1Cor 12.27-28.  

Once these evidences of truth  are taken in and entertained, a way is readily made to the right  
understanding  of all Mr.  Rutherfordôs arguments, so far as they seem to cross any opinio n and 
practice of ours. 

And secondly, those heavy indictments  which are laid and pleaded against us, will  be wiped away 
with  a wet finger.  For it  follows from  this, 

¶ A Church may be visibly  in Covenant, which does not have an infallible  assistance, but it 
may err in fundamentals;  it  may fall  away and not endure as the days of heaven. And those 
are his first  and fifth  arguments. 

¶ A Church may be visibly  redeemed by the blood of God, and be called the Body of Christ,  be 
styled by the name of sons and daughters of God, and yet not be really and inwardly  such. 
This is his second argument. The third  was answered before [ re:  the wedding  garment ]. 

¶ A Church may be visibly  redeemed and taught outwardly  by the Spirit  of Christ  (as he is the 
Political  Head of His Church) what was never taught inwardly,  nor effectually brought  home 
to Christ;  which is Mr.  R.ôs last argument . 

Hence, again, all those heavy indi ctments which are charged against us, are wiped away. Indeed, 
before the explication  of this holy truth  of God, they melt  away of themselves, like snow melts in 
the heat of the Sun. 

Those who hold that  a visible Church is externally  within  the Covenant, and that  the redeemed 
ones of God, his sons and daughters, are His Body and House, of which Christ  is the Head and 
husband in a visible manner  ð these cannot be said, by the inference of any right  reason, to 
maintain  that  in Godôs intention,  Christ  died for  all  of them; or that  all  of them are chosen to 
glory ; or that  God intends to save all  of them. There is no color of any consequence from  such 
a ground, to make good such a conclusion.1 

*****  

We are done with  the first  thing  which we propounded at the start  of this chapter. Namely, I  have 
shown the reason why Mr.  Rutherfordôs proof  does not evince the cause for  which it  is brought.  

As to the second thing , I  will  now propound  those arguments which still  hind er me from  wholly  
conceding to the opinion.  And that  I  may narrowly  express my naked thoughts, I  thus propound  
the Conclusion I  am to prove: 

The catholic Invisible  Church is not  the prime  and principal  subject of the Seals of the Covenant. 
They do not  kaq a<uto (kata  auto), belong to it  ð which, according to Mr.  R.ôs mind,  means they 
do not belong to all  of them, and only  to them. 

Argument  1. If  those who were graceless, and had no interest  in Christ,  yet had a command from  
God to receive the Seals, and had warrant  from  His word to require  them, then they had a right  
from  God (i.e., an outward  or visible right  in  the Church,2 for  that  is what we speak of) to partake 

 
1 Hooker is denying here the charge of universalism , held by the Arminians. But he is also asserting that the visible 
Church is comprised of both elect and non-elect, wheat and tares. ï WHG  
2 in  fore Ecclesia. 
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of them. This admits no denial. For there can be no better right  than Godôs command to enjoin 
us, and His word to warrant  us, to challenge any privilege. 

But those who were graceless and without  any interest  in Christ  (and thus not Invisible  members), 
have Godôs command to enjoin them, and His word to warrant  them, to receive the Seals. Just as 
Ishmael, Esau, and all the males were enjoined to be circumcised. All  the families  of the Jews were 
commanded to eat the Passover, many of whom, without  question, were not Invisible  and 
believing members of Christ. 

Argument  2.  If  many believers who were sincerely so, had no warrant  or allowance because of 
that , to partake of the Seals of the Covenant, then the Seals do not of right  belong to all invisible  
members, as the prime  and principal  subject of them. 

The nature of the terms evidence the truth  of the proposition . For warrant  and right  carry a parity  
of reason with  them. The assumption is made good by this instance: Job and his godly friends 
were invisible  members of Christ;  and yet, being strangers from  Israel, they are expressly 
forbidden  to eat of the Passover, Exo 12.48.1 

Argument  3.  If  the Invisible  Church is the prime  subject to whom the Seals pertain,  then they 
belong immediately  to them, and to all others by their  means; this is what the rule of kaq a<ut o< 
(kata  auto) undeniably implies . Therefore, in an orderly  way they must first  be dispensed to them, 
and communicated  from  them to others ð just as heat is first  in the fire,  and then communicated 
from  the fire  to other things. 

But Mr.  R. plainly  denies this elsewhere, p. 182 ð overborne it  seems, with  the beauty of the truth :  

ñThe orderly  giving of the Seals belongs to the Visible Church; and by this device, the Visible 
Church must have them first,  and the invis ible have them from  her.ò  

This is professedly cross to the rule formerly  mentioned,  as all men grant. 

Argument  4.  Rom 11.17, The true  Olive is the Church of the Jews; its fatness is all such privileges  
that  pertain  to it.  2 The way and means of how the Gentiles come to partake of it,  is by their  
ingrafting  into  the Visible Church. This is the received interpretation  of the most judicious  Beza, 
Pareus, Willet,  etc.; and the context will  constrain as much, if  it  were denied. 

From this, I  reason thus:  

The Olive is the prime  subject of that  fatness which  issues from  it,  and pertains  to it.   
And the Visible Church is the Olive.  
The Seals (and the other privileges) are part  of that  fatness which  pertains  to it.   
Therefore, the Visible Church is the prime  subject of them. 

Before I  leave this place, I  will  commend to Mr.  R. his own review, and consideration  by the 
judicious  reader of what is written  by Mr.  R., lib.  2, p. 260:  

ñIf  any, after  they are received, are found not to be added by God, because they are not 
regenerated, we are not to cast them out for  non-regeneration, even if  known.ò 

If  you are bound to keep them in a complete Church state, I  suppose you will  not deny them the 
seals, and then they will  partake. And so you give the seals to those whom you know have no right  

 
1 Exo  12.48  And when a stranger dwells with  you and wants  to keep the Passover to the LORD, let all his males be 
circumcised, and then let him  come near and keep it;  and he shall be as a native of the land. For no uncircumcised 
person shall eat it.   
2 Rom  11.17 And if  some of the branches were broken off, and you, being a wild  olive tree, were grafted in among them, 
and with  them became a partaker of the root  and fatness of the [true] olive tree...  
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to them, because they are known not  to be of the invisible  Church ð that is, because they are 
known to be non-regenerate persons. 

*****  

We have now finished  the Main  Query, and given our reasons why we cannot yield to Mr.  R.ôs 
advertisement. We will  add one word touching the other  particular  propounded for  debate, which 
was this: 

Whether holding  this conclusion will  necessarily make us forsake our  doctrine  of 
Independency and popular  government,  so far  as we give power  to people [congregants or 
laymen]  to act in  Church affairs.  

For  an  answer , I  yet conceive that  holding  the former  error  will  neither  help us out of an error  
if  weôre in it;  nor yet help Mr.  R. to confute that  opinion,  or bring  us out of it.  For holding  to one 
error  will  not help a person see, much less recover himself  out of another. And by what I  have 
answered, this appears to us to be an error.  Therefore, this is enough for  the time being, to cause 
me to waive the inference. But that  which carries greatest weight with  me is this:  

That conclusion which  overturns  Mr.  R.ôs main  principles  touching  the government  of a Visible 
Church, will  confirm  our  proceedings, rather  than  weaken them. And this conclusion, now in 
debate, does so. 

As it  may thus appear:  

That which  puts all  offi ces and the exercise of them, and the seals and the dispensation of them, 
into  the hands of believers  

That same thing overthrows  the pillar  principles  of Mr.  R. concerning  the government  of the 
Visible Church. 

And this opinion  ð which makes the Invisible  Church, the prime  and principal  subject of all 
Christian  privileges, and so of all offices, officers, and their  dispensation (for  thatôs what these 
are) ð puts all  offices and officers, the seals and dispensations of them, into  their  hands. 

This  part  alone  can  be question ed. And it  is thus confirmed :   

Because this conclusion or opinion  puts the formal  reason 1 for  all these offices and ordinances 
into  the hands of invisible  believers. And that  too is evident, because it  equates the invisible  
church with  those believers.2 

If  Mr.  Rutherford  rid s his hands of this argument with  any reality  of tru th, he must show some 
essential cause of offices and officers, of the right  of seals and the dispensation of them, besides 
the Invisible  Church; and then he must show that his conclusion and the interpretation  which he 
has settled on, will  not suffer by it . 

I  will  only suggest this to him,  to give him  an occasion to clear this coast 3 to his purpose:  

Those terms or  things  which  contain  all  the essential causes of each other,  can have no formal  
or  essential cause added to them. For then, all the essentials would not be there. But those which  
agree with  each other,  these contain  the essentials of each other.   

For this is the nature of those things which are convertible  or reciprocal, according to all the rules 
of right  reason ð unless a new logic is made, which has never yet seen the light.   

 
1 formalis  ratio ; referring to the four causes in Aristotelian logic (see the note at the start of chap. 2). Hooker is about 
to bring the essential cause into his argument, as well. ï WHG  
2 Originally, ñmakes it  agree to them.ò 
3 Clear the coast: the definition  is made easy or simple to understand, with all obstacles removed. 
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Man  is a rational  creature .1 He is a living  creature endued with  a reasonable soul; and every 
living  creature endued with  a reasonable soul, is a man. An entire  man consists of a soul and body 
so organized; and whatever consists of such parts, is an entire man. The one takes up as much as 
the other;  all the essential causes of the one, are comprehended in the other. Otherwise they would 
not have been of equal breadth or capacity, which a reciprocation  requires. 

The catholic  Invisible  Church, and all Christian  privileges , are of this kind  ð they thus agree 
reciprocally  

Whatever has these privileges, is the catholic Invisible  Church; and the catholic Invisible  Church 
has all these privileges.  

And therefore, all  the essentials of these privileges are included in it .  
And therefore, beside or without  this, none can be added upon Mr.  Rutherfordôs grounds. 

 

 
1 Homo est animal  rationale . 
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Chapter  4.  The  Formal  Cause  of  a Vis ible  Church:  the  Church  Covenant.  

We are done with  the Material  Cause of a visible Church. And we have seen that  it  is made up of 
those who are visible Saints. We have now come to consider the Formal  Cause:  that  which makes 
the Church to be what it  is, and gives it  its special nature  (as we used to say). 

For take all the faithful,  whether seemingly  or sincerely such, scattered up and down the face of 
the whole earth. These are like scattered stones in the street, or timber  felled in the woods: as yet 
there is neither  a wall  made up, nor a frame erected of them. 

Those who are sincere, are truly  said to be the Mystical  Body of Christ,  built  upon Him  by a saving 
faith.  And so they enjoy union  to, and communion  with  the Head. But they cannot (to common 
sense) be thought  to make up a visible communion  when they are not only severed from  one 
another, but as it  may happen (as in times of persecution), they are wholly  unknown  to each other. 

This invisible  communion  by faith,  makes up the Church Militant , taken mystically;  and there is 
but one in all the world.  But the local church we are to attend, must be visible. However  many  
may  decently meet together in  one place, as they have the right  to all  ordinances, so they may 
enjoy the use of them in Christôs order.  And so they must be, and accordingly  are, styled as many  
churches:  the churches of Judea, of Galatia, etc. 

We are now to inquire  about that which gives formality  to these churches,. And the conclusion we 
maintain  is this:  

Mutual  covenanting  and confederating  of the Saints, in  the fellowship  of the faith,  according  
to the order  of the Gospel, is that which  gives constitution  and being to a visible Church. 

We will  consider:  

1. What this confederating  is. 
2. How it  is expressed.  
3. The reasons for  this conclusion. 

1. This  confederating  and  covenanting  implies  two  things:  

(1) The Act performed  between some men for  a time ; and so it  passes away in its expression.1 

(2) The State arising from  the Act of obligation,  which is nothing  else but that  relation  of these 
persons who are thus obliged to one another . 

The sum in short is this:   

By mutual  agreement, each to the other,  such persons stand bound in such a state and 
condition  as to answer  its terms, and to walk  in  those ways which  may  attain  its ends. 

And the right  conception of the nature of the thing  ð I  mean, incorporating  men together ð will  
constrain their  judgment,  so as to yield  this. For, consider these several things: 

Consideration  1. It  is free for  any man to offer to join  with  another who is fit  for  fellowship, or 
else to refuse. It  is as free for  another to reject or to receive those who offer it . And therefore, if  
they join,  it  is by their  own free consent and mutual  engagement on both sides. This being past, 
that  mutual  relation  of engagement is, as it  were, the cement which solders the whole together; or 
like the mortaring  or brazing of the building,  which gives fashion and firmness to the whole. 

From this it  is evident first , that  it  is not every relation,  but only such an engagement which issues 
from  free consent, that  makes the covenant. Secondly, this engagement gives each power over the 
other, and maintains  and holds up communion  with  each other, which cannot be attended except 
according to the terms of the agreement. And lastly , it  is comprised of persons who were wholly  

 
1 The covenantal relationship is tied to a local church, and ends when you leave that church. ï WHG  
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free from  each other. There can be no necessary tie of mutual  accord and fellowship  that  comes 
except by free engagement ð free (I  say) in regard to any human constraint.  

Consideration  2.  This covenant being taken up in a Church way, and for  spiritual  ends, it  should 
therefore reasonably be comprised of those who are fitte d to it;  namely, visible Saints. There is a 
great cause why those who are to thus engage themselves, and enter upon such a society, should 
be careful and watchful  to search sedulously, and labor to be acquainted with  each otherôs fitness 
and sufficiency in judgment,  and spiritual  discerning to such a service. Because the work is also 
of so great a weight, it  reasonably calls for  serious humiliation , and seeking unto God to go along 
with  them, and to grant His blessing and presence to them when they enter upon it . 

And hence, it  is the manner of our Churches, that  there is both a more thorough  observation of it  
attended to by such persons, touching their  estate and conditio n, and seeking God by solemn 
fasting and prayer when such a work is first  entered upon. And then it is attended to afterwards  
when taking in or receiving all the members who desire to join  themselves to the fellowship  of the 
Church. 

2.  How  the  Covenant  may  be expressed.   

This Covenant is dispensed or enacted in a double manner: either explici tly , or implicitly .  

An Explicit  Covenant is when there is an open expression and profession of this engagement in 
the face of the Assembly, which persons by mutual  consent undertake in the ways of Christ. 

An Implicit  Covenant is when in their  practice , they engage themselves to walk in such a society, 
according to such rules of government which are exercised among them; and so they submit  
themselves to it , but they donôt make any verbal  profession of it.  

Thus the people in the parishes in England, when there is a Minister  put  upon them by the Patron  
or Bishop, they constantly hold them to the fellowship  of the people in such a place, attend all the 
ordinances used there, and the dispensations of the Minister  so imposed upon them, submit  to 
it,  and perform  all  services that  may give countenance or encouragement to the person in this 
work of his Ministry.  By such actions, and a fixed attendance upon all  such services and duties, 
they declare by their  practices, that  which others express by public  profession. 

Mr. Rutherford  cannot be ignorant  of this being our  opinion  and professed apprehension. And I  
would entreat the Reader to observe once for  all, that  if  he meets with  such accusations ð that  we 
nullify  all Churches besides our own; that  if  our grounds were accepted, there would be no 
Churches in the world  except in New England, or some few recently set up in Old England; that  
we are rigid  Separatists, etc. ð a wise and meek spirit  would look past such bitter  clamors, as an 
unworthy  and ungrounded aspersion. But the wise-hearted and conscientious Reader will  reserve 
an ear for  the innocent,  and listen to the other side.1 

Quest .:  It  may be inquired  here, How  far  is the covenant required , of necessity? 

Ans.  According to the foregoing expressions, the answer may cast into  the following  conclusions. 

1. An Implicit  Covenant preserves the true nature  of the true  Church, because it  carries the formal  
reason of confederation in it,  by which a Church is constituted . For Implicit  and Explicit  are but 
adjuncts , and these are separable from  the essence [ the essential cause]. Therefore, the essence 
and being of the Covenant may consist with  either type. 

2. An Implicit  Covenant may be fully  sufficient  in some cases. Suppose a whole congregation 
consisted of those who were children to the parents now deceased, who were confederated. Their  
children  were true members according to the rule of the Gospel, by the profession of their  fathersô 

 
1 Audi  alter  am partem . 
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covenant, even if they hadnôt made any personal  and vocal expression of their  own engagement, 
as their  fathers did. 

3. It  most accords with  the completeness of the rule, and for  the better being of the Church, that  
there be an Explicit  Covenant. For, 

(1) Thereby the judgment  of the members comes to be informed  and convinced of their  duty 
more full y. 

(2) Thereby they are kept from  cavilling  and sidestepping the tenor and terms of the covenant 
which they have professed and acknowledged before the Lord  and so many witnesses. 

(3) Thereby their  hearts stand under a stronger tie, and are more quickened and provoked to do 
what they have engaged themselves to do before God and the congregation. 

Hence, also, that  question receives its explication  and answer by another question, namely: 

Quest.  How  far  does this covenant require  cohabitation?  1 

Ans.  Here, several cases which have great variety, of necessity call for  various considerations, as 
revealed by the following  directions.  

1. Such cohabitation  is required  for  the dispensation of Godôs ordinances, and the administration  
of Church censures.2 For otherwise, the end of the covenant would be frustrate d, and the benefit 
of the whole be prejudiced. Hence, there must be such a cohabitation  of officers, and a convenient 
company of members, that  they may decently and conveniently  meet together to exercise all  
Godôs ordinances  (Act 14.27; 1Cor 11.26; 14.23). 

2. Cohabitation  in the same strictness is not required,  nor  can it  be attended by all , in  the same 
manner . But if  the special calling  in some, or in the public  behalf of the Church in others, call for  
some exceptions, without  prejudicing  the exercise of public  ordinances (as above), then such 
exceptions may (in  truth,  they should) be granted.  

For instance, merchants  whose employments are in far countries, and as in Psa 107.23, occupy 
their  business in the great  ocean. So then, their  business and employments lie there; and their  
absence is usually for  many months, sometimes for  years. They may be allowed to attend their  
course of business. But others should not (indeed, others cannot) be so dispensed with.  And yet 
these are said to cohabit , because their  place of abode is there in the issue. 

Hence, and on the same ground, the Church may send out some, either to plant  a church in case 
the body requires it,  or to help others who lack able guides to succor them in their beginnings, 
before such nursling  churches can attain  a Church-state of their  own. And it  suffices that  they 
have those under their  care, and in their  power, to recall them, or take an account of them, as they 
see fit.   

Solomon sent ships to Ophir,  which did  not return  for  some years. All  states may be compelled to 
send some men to sea for  traffic;  sometimes for  a just war; and yet no prejudice is done to any 
rule of Christ,  or to Church order in that  case. 

3.  The  Reasons  for  the  Covenant.  

Argument  1. The first  is taken from  the resemblance which this policy has with  all  other  bodies 
politic :  

Every  spiritual  or  ecclesiastical corporation  receives its being from  a spirit ual  combination .  

 
1 Cohabitation  is not living  under the same roof, but worshipping  under the same roof ð living life together, interacting 
with one another in community, caring for and supporting one another (1Cor 12; Eph 4.25; Jas 2.16). ï WHG  
2 That is, correction and discipline, for purposes of restoration to fellowshi p. ï WHG  
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The visible churches of Christ  are ecclesiastical corporations .  
Therefore, the first  part  of the argument  has reason and common sense enough to put  it  

beyond question.  

Each whole or entire  body is made up of its members; for  by mutual  reference and dependence, 
they are joined to each other. Thus corporations  in towns and cities, as they have their  charter  
granted from  the King of State ð which gives them warrant  and allowance to unite  themselves to 
carry on such works, for  such ends, wit h such advantages ð so their  mutual  engagements to each 
other, to attend such terms , to walk in such orders , which are suitable to such a condition,  gives 
being to such a body. 

Itôs that  cement which solders them all, that  soul as it  were, that  activates all  the parts and 
particular  persons who are so interested in such a way. For no man is constrained to enter into  
such a condition,  unless he wills  it.  And one who willingly  enters it,  must also willingly  bind  and 
engage himself  to each member of that  society, to promote the good of the whole, or else he is not 
actually a member. 

The polished and hewn stones prepared with  great loveliness and convenience, give no being to a 
house unless they are conjoined and compacted together; and from  there, the whole frame comes 
to be constituted  and built  up. 

It  is so with  every particular  Church that  is rightly  gathered. It  is a City  (Heb 12.22); a house (1Tim 
3.15), the body of Christ  (1Cor 12.12, 27, 28). And all these passages speak of particular  visible 
churches. For where pastors and teachers are set, and exercise their  work,  where members are 
knit  and compact, and effectually edify one another, there must be a particular  church, not the 
catholic  church. And Mr.  Rutherford  speaks to this purpose in l.2. p. 302, ñA Church on an island 
is a little  city, a little  kingdom  of Jesus Christ.ò Being, then, spiritual  cities and corporations,  the 
members must contain in them all the essentials which make up the whole. Visible Saints being 
the Matter , their  union  and combinatio n must make up the Form . 

Argument  2.   

Those who have mutual  power  over each other,  both to command and to constrain  in  this case, 
who were of themselves free from  each other  ð done in such a way by all rules appointed by 
God in providence ð must by mutual  agreement and engagement, be made partakers  of that  
power . 

The Church of believers have mutual  power  over each other,  to command and constrain  in  this 
case, those who before were free from  each other . 

Therefore, they must by mutual  agreement and engagement, be made partakers  of that  
power . 

The second part  or assumption is evident by the course of process and proceeding which our 
Savior prescribes in Mat  18.15, If  your  brother  offends you, etc. There we have a legal and orderly  
way laid out by our Savior, in which only  brethren  of the same Church ought to deal with  one 
another. They cannot exercise it  with  infidels,  nor with  other Christian  [bodies],  as our own 
experience will  give undeniable evidence if  we take a taste.  

As a Christian,  meeting with  an offensive carriage in another, I may rebuke him  for  it.  But if  he 
will  not hear me, I  will  call  in another one or two; he leaves the church, and refuses to come. Let 
me go tell  the congregation; they send for  him;  he refuses to come, because one congregation has 
no power over another, one Classis 1 over another: but each has power  over their  own , as Mr.  R. 
grants. Each member has power over another, each over Archippus , not only to tell  him  by 
entreaty, but to convince him in a legal way;Col 4.17 and in case of stubborn  resistance, to bring  him  

 
1 Classis: a governing body of pastors and elders in certain Reformed churches, having jurisdiction  over local churches. 


































































































































































































































































































































































































































































































































































