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About the Biographer – William Orme

	William Orme (1787–1830) was a Scotch Congregational minister, known as a biographer of Richard Baxter and other Non-conformist figures. 

	He was born at Falkirk, Stirlingshire, on 3 February 1787. His parents moved to Edinburgh, where in 1792 he began his education under a schoolmaster named Waugh. On 1 July 1800 he was apprenticed for five years to a wheelwright and turner.

	His father died in October 1803. About this time, Orme came under the influence of James Alexander Haldane, whose preaching at the Tabernacle in Leith Walk, Edinburgh, had attracted him. In October 1805 he was admitted by Robert Haldane as a student for the ministry at a seminary under George Cowie. The usual term of study was two years, but Orme's periods of study, interrupted by a preaching mission in Fife (1806), amounted to little more than a year in all. On 11 March 1807 he became pastor of the congregational church at Perth where he was ordained.

	About 1809 he broke with Robert Haldane, in consequence of Haldane's adoption of Baptist views, and took part in the controversy that arose. He declined a call to the congregational church at Dundee. He took an active part in the development of Scotch congregationalism, especially aiding in the formation of the Congregational Union of Scotland (1813), and in the establishment of a divinity hall at Glasgow (1814).

	On 7 October 1824, he became pastor of the congregational church at Camberwell Green, Surrey, and soon afterwards was elected foreign secretary of the London Missionary Society. He died in his prime on 8 May 1830, and was buried on 17 May at Bunhill Fields. His portrait, engraved by Thomson from a painting by Wildman, was published in the Evangelical Magazine for January 1830. He was twice married, and left a widow.

	He published, in addition to separate sermons and pamphlets: 

	
		‘Memoirs of the Life, Writings, and Religious Connections of John Owen, D.D.,’ etc., 1820.

		‘Remarkable Passages in the Life of William Kiffin,’ etc., 1823.

		‘Bibliotheca Biblica… List of Books on Sacred Literature, with Notices, Biographical, Critical,’ etc., Edinburgh, 1824.

		‘Memoirs, including… Remains of John Urquhart,’ etc., 1827, 2 vols. 



	Posthumous was: 

	
		‘Life and Times of Richard Baxter,’ etc., 1830, 2 vols. This was partly printed at the time of his death; it was edited by Thomas Russell. It accompanied an edition of Baxter's ‘Practical Works,’ begun by Orme in 1827. The second volume contains a detailed critique of Baxter's writings. 



	His two volumes on Richard Baxter were commended by Sir James Stephen. Andrew Thomson superseded him as a biographer of John Owen, and Joseph Ivimey for William Kiffin.

	_______

	This article incorporates text from a publication now in the public domain: Gordon, Alexander (1895). "Orme, William," in Lee, Sidney. Dictionary of National Biography. 42. London: Smith, Elder & Co.

	 

	 

	
PREFACE.

	The following work embraces the personal history, the theological writings, and the religious connexions of Dr. John Owen. In common with many others, I had long entertained the highest respect for the works of this eminent person; and in the perusal of them, had spent some of the happiest and most profitable hours of my life. The pleasure derived from his writings led me, a few years ago, merely for my own satisfaction, to make some inquiry respecting their author. Not finding such an account as satisfied me, I began to think that a careful examination of his numerous works, and of the contemporaneous productions of his age, might enable me to afford a fuller and more correct view of him, than had yet been given. Thus originated the present volume. 

	iv PREFACE. 

	It does not become me to speak of the success which has attended my investigations, as every reader will now form his own opinion. But I may be allowed to state that neither personal labour nor expense has been spared to procure information. And had I been aware, at an early period, of all the difficulties which have been experienced in prosecuting the task, it is more than probable it would never have been undertaken. At a distance from the great depositories of literature — far from the scenes of Owen’s life and labours, and engaged in a service which has a right to the chief part of my time and attention, my inquiries were frequently much retarded and interrupted. I am very far, however, from regretting the labour in which I have been engaged. Whatever may be its effects on others, the personal benefit which I have derived from it myself, is an ample compensation for all the trouble it has cost me. 

	It is not necessary here to say anything of the sources of information to which I have been chiefly indebted, as they have been in general carefully marked. And I have the satisfaction to assure the reader, that every fact and circumstance in the personal life of Owen, which it was possible to procure and authenticate, has been fully and faithfully given.

	PREFACE. v 

	Much attention has been paid to the works of Dr. Owen. The difficulty of even obtaining a complete collection of them, may be estimated from a remark made by the author himself, that “some of them he had not seen for nearly twenty years.” As many of them were answers to the books of others, and were replied to, often by more than one opponent, a vast number of works had to be procured and examined, which are now almost entirely unknown. A minute account of all of these will not be expected within the limits of a volume. It would have been much easier, indeed, to have extended the criticism, than it was to confine it within the bounds which it occupies. But it is hoped such an account is in general given, as will gratify the curiosity and in some measure inform the judgment of the reader. Quotations are seldom made except when they contain information respecting the life of the author, or are necessary to illustrate his opinions. 

	vi PREFACE. 

	While I have been careful to state what the real sentiments of Owen were, and to rescue them from misrepresentation when necessary, I have not deemed it essential to the faithful discharge of my duty, as his Biographer, to indiscriminately adopt or defend them. Any difference which exists, however, will be found of very small importance, and to more generally respect Owen’s manner of stating his sentiments, than the sentiments themselves. What the Doctor avowed, the writer of his life need not be ashamed to profess: — 

	Nullius addictus jurare in verba Magistri.1

	In noting the religious connexions of Owen, and the state of parties during his time, I have studied to speak the truth, and to avoid giving unnecessary offence. I am not anxious to lay claim to exemption from partiality for the body with which Owen was chiefly connected, but I trust this has never led me to defend its faults, or to misrepresent its enemies. Convinced that truth is the only thing of importance to myself or others, I have used my best endeavours to discover it, and when discovered, I have fairly told it. It is probable, however, that some mistakes may be detected in the narrative; but these, it is hoped, will not affect any point of moment. 

	PREFACE. vii 

	The Appendix contains a number of Notes and Documents which could not be conveniently inserted in the body of the work. As I was uncertain, during the printing of the first part of the volume, what room could be afforded for them, they are not referred to at the bottom of the page. But as they are placed in the regular order in which they illustrate the text, and as each article has its subject and the page of the text to which it belongs marked at the head of it, no serious inconvenience will result from the omission of references. 

	I have been under various and important obligations to several valuable literary friends, both in Scotland and in England, by whom the work has been rendered more complete than it would otherwise have been. To Dr. Charles Stuart of Dunearn, and Joshua Wilson, Esq. of London, I have been in particular much indebted for the use of many books and tracts which I might in vain have sought for many years. For these and other attentions, they will be pleased to accept my grateful acknowledgments. 

	viii PREFACE. 

	“And now,” to adopt the words of Isaac Walton,2 “I am glad that I have collected these Memoirs, which lay scattered, and contracted them into a narrower compass; and if I have by the pleasant toil of doing so, either pleased or profited any man, I have attained what I designed when I first undertook it. But I seriously wish, both for the reader’s and Dr. Owen’s sake, that posterity had known his great learning and virtue by a better pen — by such a pen, as could have made his life as immortal as his learning and merits ought to be.” 

	 

	PERTH, 

	October 15th, 1820. 
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CHAPTER I. 

	


Introduction — Family of Owen — State of the Puritans — Owen’s Education — State of Oxford —Owen’s religious convictions — Leaves the University — Takes part with the Parliament — The Civil War — Owen’s Conversion — Publishes his Display — Progress of Arminianism — Presentation to the Living of Fordham — Marries his first Wife. 

	THE seventeenth century was the age of illustrious events and illustrious men in Britain. The civil and religious struggles and changes which took place during that eventful period, the causes in which they originated, and the effects with which they were followed, are worthy of the attention of every British Christian, and are powerfully calculated to excite and improve both his religious and his patriotic feelings. While he will often have occasion to drop the tear of pity over his bleeding country, he will frequently be called to adore the wondrous operations of that glorious Being, “who rides in the whirlwind, and directs the storm;” who piloted the Ark of the Church through the mighty tempest which threatened its destruction, and finally secured its safety by a covenant of peace, we trust never to be broken. 

	In every rank and profession there were then many distinguished individuals whose independence of mind in the cause of their country, whose laborious researches in every department of literature, or whose important discoveries in philosophy, conferred honours on themselves and on the land of their birth, of which they can never be deprived.

	2

	The names of Pym and Hampden, of Sidney and Russel will live while the fabric of the British Constitution continues to be loved and respected; those of Locke and Boyle, of Wallis and Newton, can perish only with the records of science and time. A Churchman can never think of Hooker and Taylor, Chillingworth and Barrow, without emotions of the profoundest delight and veneration. And while the cause of Non-conformity — which the amiable and candid Doddridge pronounced to be “the cause of truth, honour and liberty, and of serious piety too,” — continues to be dear to those whose ancestors defended and suffered for it, the page which records the names and the virtues of Baxter and Bates,3 of Howe and Owen, however imperfect, will always secure attention and respect. 

	We leave to Statesmen the commemoration of those who then shone in the cabinet, or distinguished themselves in the field. We resign to Churchmen the task of recording the learning, piety, and sufferings of their brethren. The task of preserving the memory of his forefathers naturally devolves on a Dissenter. If he were to be indifferent to their reputation and their wrongs, who can be expected to assert them? And if he is zealous in their cause and anxious to vindicate their honour, the motive is creditable to his feelings, whatever may be the degree of success which attends his attempt. 

	It is rather surprising that, while the minutest researches have been made into the lives of many obscure individuals, no separate work has been devoted to the life of John Owen. 

	3

	Mr. Clarkson, who preached his funeral sermon, observed, “that the account which is due to the world of this eminent man deserved a volume,” which he hoped would soon make its appearance. Cotton Mather, in that singular work “Magnalia Americana Christi,” published twenty years afterwards, declared that, “the church of God was wronged in that the life of the great John Owen was not written.” About twenty years after that, prefixed to the folio edition of his Sermons and Tracts, appeared the first and the only account of him which can be depended on. But though it appears to have been drawn up by Mr. Asty, with the assistance of Sir John Hartopp, it is both inaccurate and imperfect, and it does not contain so many pages as the Doctor had written books. With the exception of this, and the scanty notices of general biography, Owen is only known by means of his writings. 

	No necessity exists for stating here the claims which the subject of these memoirs has to a distinct account of his life. Every theological scholar, every lover of experiential piety, every reader of our civil and ecclesiastical history, as well as every dissenter, has heard of the name, and known something of the character of Owen — a man, “admired when living, and adored when lost;” whose works yet praise him in the gates, and by which he will continue to instruct and comfort the church for ages to come. 

	Those who believe that “God has made of one blood all nations of men,” will never themselves be flattered by the pride of ancestry, nor attach much importance to it in others. No harm, however, can arise from noticing, when it can be done with any degree of certainty, the particular line of the Adamic race to which a respected individual owed his birth. 

	4

	Therefore, regardless of Bishop Watson’s remark that “German and Welsh pedigrees are subjects of ridicule to most Englishmen,” we shall proceed to give a short account of the family of Owen. 

	John Owen derived his pedigree from Lewis Owen, Esq. of Kwyn, near Dollegelle, a gentleman of about £300 per annum, and lineally descended from a younger son of Kewelyn ap Gwrgan, Prince of Glamorgan, Lord of Cardiffe, the last family of the five regal tribes of Wales. This Welsh Prince was Vice-Chamberlain and Baron of the Exchequer in North Wales, about the middle of the reign of Henry VIII, and continued so till the eighth year of Elizabeth. Lewis Owen was High Sheriff of the county of Merioneth, and lost his life on returning from the assizes at Montgomery, by the hands of some outlaws, at a place called Dugsed. A cross was erected there to his memory, which still goes by the name of “the gate of the Baron’s cross.” 

	Griffith, the fifth son of this gentleman had a daughter named Susan, who was married to Humphrey Owen, of the same family in another line. This Humphrey had fifteen sons, the youngest of whom was Henry, the father of the subject of our history.4 

	Henry Owen, being not merely a younger, but the youngest son of so numerous a family, was bred to the Church. After studying at Oxford, he taught a school for some time at Stokenchurch. 5 He was afterwards chosen minister of Stadham, in the county of Oxford,6 where he remained many years. In the latter part of his life he became rector of Harpsden, in the same county, where he died, on the eighteenth of September, 1649, in the sixty-third year of his age, and was buried in the chancel of the church.7

	5

	“My father,” said his son, “was a Non-conformist all his days, and a painful labourer in the vineyard of the Lord.” 8 “He was reckoned,” says the author of his memoirs, “a strict Puritan, for his more than ordinary zeal, in those early days of reformation.” 9 

	For many years, the situation of the Puritans had been gradually becoming more unpleasant and intolerable. The haughty spirit of Elizabeth had made their yoke heavy, but the vanity and dogmatism of her successor rendered it almost insupportable. The great body of them had no difference with their opponents about the lawfulness of ecclesiastical establishments. They had no doubts as to the propriety of using the sword to a certain extent for the purpose of producing unity of sentiment and uniformity of practice in religion. They objected not so much to the interference of the civil powers in the affairs of the church, as to the mode and degree of that interference. “They were,” says Neal, “for one religion, one uniform mode of worship, one form of discipline for the whole nation, with which all must comply outwardly, whatever were their inward sentiments.” 10 “The standard of uniformity,” says the same writer, “according to the Bishops, was the Queen’s authority and the laws of the land; according to the Puritans, it was the decrees of provincial and national synods, allowed and enforced by the civil magistrate. But neither party was for admitting that liberty of conscience and freedom of profession, which is every man’s right as far as is consistent with the peace of the civil government he lives under.” 11

	6

	Their objections to the Church of England respected chiefly the nature and extent of the King’s supremacy, the unscripturalness of some of her offices, the Popish character of parts of her liturgy, and some of the modes of worship which she enjoined. Had the crown resigned its authority to church rulers, had the offices of Metropolitan, Archbishop, and some others been abrogated, had the liturgy been reformed, had the sign of the cross in Baptism, kneeling at the Supper, and bowing at the name of Jesus been done away with; had they been allowed to wear a round instead of a square cap, and a black gown in place of a white surplice, then the great mass of the early Puritans and even of the later Non-conformists would have become the warmest friends of the Church. They were not Dissenters from its constitution, but Non-conformists to some of its requisitions. 

	These things are not stated to insinuate that the points in dispute were of small importance, for nothing is unimportant which is enforced on the conscience as part of religion. Rather, it is to show what they really were; and to enable the reader to understand the nature and progress of those religious, discussions which for a long period occupied so large a portion of the public attention. It is not so wonderful that the views of the Puritans on many subjects were imperfect; but it is surprising that they saw so much — and that, with those views, they were able to so boldly contend for what they believed to be the cause of God. It cannot be doubted that if their object had been accomplished, the Church of England would have been much improved. 

	7 

	And so far as externals are concerned, it would have been brought nearer to the model of Scripture, and thus rendered worthier of the designation her sons are so proud of: “The glory and bulwark of the Reformation.” But although they had succeeded, so long as the spiritual and temporal kingdoms remained incorporated, the root of the evil must have continued still. 

	High expectations were formed by the Puritans from the accession of James I. to the throne of England. But alas! They were soon most miserably disappointed. James had been educated a Presbyterian, was a professed Calvinist, and a sworn Covenanter. But after he obtained the British crown, he became a high Episcopalian, a determined Arminian, and a secret friend to Popery. His bad principles, improper alliances, and unworthy conduct, laid the foundation of much future misery to his country, which burst like a torrent upon his successor, and finally swept his family from the throne. The Hampton Court conference, held in 1603, revealed the high ideas which James entertained by kingly prerogative, and how much he was disposed to domineer over the consciences of his subjects. “No Bishop, no King” was his favourite maxim. “I will have one doctrine, one discipline, one religion in substance and in ceremony,” said his Majesty, in the plenitude of his wisdom and authority; and concluded this mock discussion in which the Puritans were brow-beaten and insulted, by vowing that he would make them conform, or hurry them out of the land, or do worse. 

	For once, James was as good as his word, and everything was done which was likely to render his conscientious subjects miserable, or to drive them to extremes. The same measures were persevered in, and increased in severity, by the infatuated and unfortunate Charles.

	8

	The consequence was that many left the land of their fathers, and found a refuge or a grave in a distant wilderness; some wandered about in England, subject to many privations and hardships, doing good as they had opportunity; while others endeavoured to reconcile the rights of conscience, with submission to the powers that were — and prayed and hoped for better days. 

	Of this last description was Henry Owen. A full account of his family is no longer to be obtained. It appears, however, that he had at least three sons and a daughter. His eldest son, William, was a clergyman. He is described in the records of the Herald’s College “of Remnam, in the county of Berks, parson of Ewelme in the county of Oxford,” where he died in 1660, in the forty-eighth year of his age. His third son, Henry, appears to have chosen a military profession. He went over to Ireland with Cromwell as an ensign, and there seems to have acquired some landed property. He died before John, but his son succeeded to the Doctor’s estates in England.12 

	His daughter married Mr. John Hartcliffe, minister of Harding, in Oxfordshire, and afterwards of Windsor. I know little of him; but his son made some figure. He was educated for the Church, and in 1681, after a keen contest, he succeeded Mr. John Goad as master of Merchant Tailor’s School. In the contest, he appears to have been assisted by his uncle, who exerted his influence among the London merchants, on behalf of his nephew. 

	9 

	His predecessor, Goad, was ejected for his Popery. Mr. Hartcliffe wrote several treatises, became D.D. in 1681, and died in 1702, Canon of Windsor.13 It is said he once attempted to preach before Charles II; but not being able to utter one word of the sermon, he descended from the pulpit as great an orator as he went up, treating his Majesty with a silent meeting.14 

	John, the second son, was born at Stadham, in the year 1616; the very year in which Mr. Jacob formed, in England, the first Church of that denomination of which Owen was destined to be the brightest ornament, and one of the most learned and successful advocates. 

	Young Owen, after receiving the first rudiments of education (probably from his father), was initiated into the principles of classical learning by Edward Sylvester, master of a private academy at Oxford. This respectable tutor not only taught Greek and Latin, but made or corrected Latin discourses, and Greek and Latin verses, for members of the University. They found it necessary to exhibit what they were unable to produce, and lived to see a number of his pupils make a distinguished figure in the world. Among these (besides Owen) were Dr. John Wilkins, who was more celebrated for his philosophical talents than for being Bishop of Chester; Dr. Henry Wilkinson, Margaret professor in the University during the Commonwealth, and afterwards a celebrated Non-conformist; and a man better known than either of the preceding, William Chillingworth, author of “The Religion of Protestants,” a work which confers an honour on the age that produced it.15
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	Owen appears to have made rapid progress at school, for by the time he was only twelve years of age, he was fit for the University, and actually admitted a student of Queen’s College, Oxford. We can have no doubt that his father afforded him all the assistance in his power in the acquisition of learning, as he knew that he had no property to give him, and that he would have to fight his way through the world by his own exertions. Nothing, perhaps, is more unfavourable to genius and industry than being born to a fortune already provided. It diminishes or destroys that excitement which is absolutely necessary to counteract our natural indolence; while it too often encourages those feelings of pride and vanity which are destructive of application and success. Hence, while the heir to titles and to wealth has often passed through the world in inglorious obscurity, the younger son has frequently supported and increased the honours of his family. Most persons who have risen to eminence in any profession, have given early promise of future distinction. There are indeed exceptions to this remark. Many a fair blossom has gone up as dust, and the seed sometimes lies so long under the surface, that all hope of its resurrection is given over — when some powerful cause suddenly quickens the latent germ, and develops the energies and beauties of the future plant. 

	11 

	When Owen joined the University, and while he continued at it, few of its leading members were distinguished either for their learning or their talents. The Provost of his College was Dr. Christopher Potter, originally a Puritan. But after Laud’s influence at Court, he became a creature of that ambitious Prelate’s, and was considered a supporter of his Arminian sentiments. Wood says he was learned and religious. But he produced nothing which reveals much evidence of either, except a translation from the Italian of Father Paul’s history of the “Quarrels of Pope Paul V with the State of Venice.” 16 The Vice-Chancellors of the University during Owen’s residence were Accepted Frewen,17 afterwards Archbishop of York; — William Smith, Warden of Wadham College; — Brian Duppa, Bishop of Winchester, of whose qualifications Wood gives rather a curious account: 

	“He was a man of excellent parts, and in every way qualified for his function, especially as to the attractiveness of his person, and gracefulness of his deportment, which rendered him worthy of the service of a court, and in every way fit to stand before Princes:” 18 

	— Robert Pink, Warden of New College, a zealous defender of the rights of the University, and who was much esteemed by James I for his dexterity in disputing, as he was also by Charles I for his eminent loyalty; 19 — and Dr. Richard Baylie, President of St. John’s College and Dean of Salisbury. The Margaret Professor of Divinity, was Dr. Samuel Fell, a parasite of Laud’s, by whose means he was advanced to the Deanery of Lichfield. He was ejected from all his preferments by the Parliamentary visitors in 1647. 20 The Hebrew Professor was John Morris, of whom we know nothing as an oriental scholar; and Henry Stringer was Professor of Greek, of whose classical attainments we know as little.
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	Barlow is almost the only name we are now disposed to associate with learning: all the others are either forgotten or unknown. It will afterwards appear how different the state of the University became, in regard to men of eminence and learning, when Owen filled its highest offices. 

	In Queen’s College, Owen studied mathematics and philosophy under Thomas Barlow, then fellow of the college of which he afterwards was chosen Provost when Owen was Vice-chancellor. He was made a bishop in 1676, and lived till after the revolution. Barlow was a Calvinist in theology, an Aristotelian in philosophy, and an Episcopalian in church government. He was a man of eminent talents, and according to Granger, as great a master of the learned languages, and of the works of the celebrated authors who have written in them, as any man of his age. 21 

	Owen studied music (for recreation) under Dr. Thomas Wilson, a celebrated performer on the flute, who was for some years in constant attendance on Charles I, who used to lean on his shoulder during the time he played. He was made Professor of Music in Oxford by Owen when he was Vice-chancellor of the University. This shows that the men of that period were neither so destitute of taste nor so morose and unsocial as they have been often represented. 22

	Moderate talents assisted by diligent application, will frequently do more than genius of a much higher order, whose efforts are all irregular and desultory. But when talents and laborious exertion are combined with the fervour of youth and the aids of learning, much may be expected from the result.

	13 

	Our student pursued his various branches of improvement with incredible diligence, allowing himself for several years, not more than four hours sleep a night. It is impossible not to applaud the ardour which this application reveals. The more time a student can redeem from sleep, and other indulgences, so much the better. But it is not every constitution that is capable of such an expenditure. And many an individual in struggling beyond his strength for the prize of literary renown, has procured it at the expense of his life, or the irreparable injury of his future comfort. Owen himself is said to have declared afterwards that he would gladly part with all the learning he had acquired in younger life by sitting up late at study, if he could but recover the health he lost by it. 23 He who prefers mercy to sacrifice, requires nothing in ordinary circumstances beyond what the human system is fairly capable of bearing. 

	Owen appears to have been blessed with a sound and vigorous constitution. This, no doubt, enabled him to use greater freedoms than he otherwise dared to have done. To brace and strengthen it, he was not inattentive to those recreations which tended to counteract the pernicious effects of his sedentary occupations. He was fond of forceful and robust exertion — such as leaping, throwing the bar, ringing bells, etc. Such diversions may appear to some to be ridiculous and unbecoming; but this arises from lack of consideration. That kind and degree of exercise which are necessary for preserving the proper temperament of the human system, are not only lawful, but a part of the duty which we owe to ourselves. 

	14

	Such recreations are not to be compared with those fashionable levities, and amusements which only tend to vitiate the moral and intellectual powers, and to enervate rather than strengthen the constitution. It is much more gratifying to see the academic robes waving in the wind, than shining at the midnight dance, or adorning the front ranks of a theatre. 

	On the 11th of June, 1632, Owen was admitted to the degree of B. A.; and on the 27th of April, 1635, at the age of nineteen, he commenced Master of Arts, 24 a designation which was then more declarative of learning and diligence than it has since become. When literary degrees are spurs to application, and the rewards of merit, they answer a useful purpose. But when they come to be almost indiscriminately bestowed, they lose their value, are despised by the genuine scholar, and are sought after only by those on whom they can confer no honour or distinction. 

	During this period of his life, his mind seems to have been scarcely, if at all, influenced by religious principle. His whole ambition was to raise himself to some eminent station in church or state, to either of which he was then indifferent. Afterwards he used to acknowledge that, being naturally of an aspiring mind, and very desirous of honour and preferment, he applied himself very closely to his studies in the hope of accomplishing these ends. Then, the honour of God and the good of his country were objects subservient to the advancement of his own glory or interest. Had he continued in this state of mind, he would probably have succeeded; but it would have been in another cause than that to which he was finally devoted. 

	15 

	Instead of a Puritan, he might have been found among their persecutors, and his name have descended to posterity in the roll of state oppressors, or bigoted churchmen. Many young persons who have been devoted by their parents to the church, and have improved their talents in the hope of rising in it, would have conferred a blessing on themselves, as well as on the church and the world, had they found another path to earthly glory. Some radical mistake must exist when the church of Christ becomes (or is capable of being made) the theatre of worldly ambition. The merchandise of “the souls of men,” is the most infamous traffic in which man can engage, and constitutes one of the chief of those delinquencies charged on the mystical Babylon. 

	Owen, however, was unconsciously preparing himself, for shining in another career. He was now under a higher, though unperceived influence, acquiring the capacity for using those weapons which he was destined to wield with mighty effect against all the adversaries of the gospel. “Many purposes are in a man’s heart, but the counsel of the Lord — that shall stand.” Pro 19.21 He was probably often exulting in the prospect of wealth and honour, while God was preparing him to suffer many things for his sake, and for important usefulness in his own cause. 

	The limited resources of his father prevented allowing him any liberal support at the university. But this deficiency was amply made up by an uncle, the proprietor of a considerable estate in Wales. Having no children of his own, his uncle intended to make him his heir. Although this intention was not carried into effect, his nephew must have felt grateful on account of the assistance afforded during his early years. 

	16

	Previously to his leaving the university, which took place in his twenty-first year, Owen appears to have become the subject of religious convictions. By what means these were produced, it is now impossible to ascertain. He had received a religious education in his father’s house, and early impressions then made, may have been revived and deepened by circumstances which afterwards occurred. The impressions were very powerful, and appear to have deeply affected his mind and even his health. The course of spiritual conflict through which he passed, undoubtedly fitted him for what he was to do at a future period; and it probably infused that tone of spiritual feeling into his soul which runs through all his writings. The words of the apostle are no less applicable to mental than to bodily sufferings; “who comforts us in all our tribulations, that we may be able to comfort those who are in any trouble, by the comfort with which we ourselves are comforted by God.” 2Cor 1.4 If the spiritual physician knows nothing from experience, of the malady of the patient, then he is but imperfectly qualified to administer relief. 

	It was while he was under these religious convictions that Owen left the university. And as they chiefly led to this event, it is necessary to notice the circumstances which occasioned it. For several years things had been gradually coming to a crisis between the court and the country. The aggressions of the former on the civil and religious liberties of the latter, had become so numerous and so flagrant, as to occasion a very general spirit of discontent. In an evil day, Charles had advanced to the primacy of England William Laud. He was a man of undoubted talents and learning, but of high monarchical principles; he was fond of pomp and ceremony. Though he was no friend to the Pope at Rome, he had little objection to himself being the Pope in England. His arbitrary conduct in the star chamber, his passion for ceremony in the church, and his love of Arminianism in the pulpit, hastened his own fate, and promoted that of his master.
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	The best of the clergy were either silenced, or obliged to leave the country. High churchmen were engrossing almost every civil and ecclesiastical office, to the disappointment of many, and the vexation of all. 

	The same year, 1637, that produced the celebrated resistance of Hampden to illegal taxation, drove Owen from Oxford in consequence of the ecclesiastical tyranny of Laud. Among the other situations which that ambitious churchman had monopolized was that of chancellor of Oxford. By virtue of his office, he caused a new body of statutes to be drawn up for the university; in the preface to which he clearly intimates that he considered the days of Mary 25 better than those of Edward. In these statutes, obedience to some superstitious rites was required of the members of the university, on pain of being expelled. Though the mind of Owen was not sufficiently enlightened to see the glory of the gospel, his conscience was brought so far under the authority of Divine revelation, that he could not submit to these human exactions. On the one side lay all his worldly prospects; on the other lay the approval of Heaven. He had the faith and courage to embrace the choice of Moses: he relinquished the pleasures of the world, rather than sacrifice the honour of his God. 

	This change of feeling and sentiment was soon discovered by his former friends. As usually happens in such cases, they forsook the man whom neither the king nor the primate would delight to honour. The result of his refusing to submit, and of the opposition of Laud’s party, was his leaving the university. 
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	He was never to return, until He who disposes equally the lot of nations and of individuals, sent Haman to a scaffold, and raised Mordecai to fill his place. During this struggle, the mind of Owen appears to have been in awful spiritual perplexity. This, combined with external circumstances and the discouraging prospects which were presented, threw him into a state of profound melancholy. For a quarter of a year he avoided almost all intercourse with men; he could scarcely be induced to speak. And when he did say anything, it was in so disordered a manner that it rendered him a wonder to many. 

	“Forsaken and forsaking of all friends. 

	He now perceives where earthly pleasure ends; 

	His grief the world of all her power disarms, 

	Wine has no taste, and beauty has no charms: 

	God’s holy word, once trivial in his view, 

	Now by the voice of his experience true. 

	Seems, as it is, the fountain whence alone 

	Must spring that hope, he pants to make his own.” 26

	Only those who have experienced the bitterness of a wounded spirit can form any idea of the awful distress he must have suffered. Compared with this anguish of soul, all the afflictions which can befall a sinner are but trifles. Letting into the mind but one drop of that wrath which shall finally fill the cup of the ungodly, is enough to poison all the comforts of life, and to spread mourning and lamentation and woe over the countenance. It is not in the least wonderful that cases of this kind sometimes occur; but considering the character of man, it is rather surprising that they do not more frequently occur. If men were disposed to seriously reflect on their present condition, and to contemplate their future prospects, nothing but the gospel could preserve them from the deepest despair. Perhaps he alludes to this severe distress, among other things, when he says, 
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	“The variety of outward providences and dispensations with which I have myself been exercised, together with the inward trials with which they have been attended, have left such a constant sense and impression on my spirit, that I cannot but own a serious call to men to beware.” 27 

	Such a conflict of feeling, and of so long a continuance, it would have been strange if he had ever forgotten. And “knowing the terrors of the Lord,” it would be stranger still, if he had ceased to beseech men to avoid them. 

	It is the opprobrium of Oxford, that Locke was expelled from its bowers. It is little less to its disgrace, that such a man as Owen was compelled to withdraw from them. The treatment which both those learned men experienced in this celebrated seat of loyalty and learning, probably contributed in no small degree to produce that deep-rooted dislike toward civil and ecclesiastical domination, which appears so conspicuously in their writings. That which men intended for evil, God overruled for good. The influence of Owen’s early secession from that body which holds the right of the church (or rather of the king) to decree “rites and ceremonies,” was felt by him during the course of his future life. There is a comfort connected with following the dictates of conscience in obeying the word of the Lord, which imparts a vigour and independence to the human character. It can never be felt by the time-serving votaries of church or state. And it is infinitely more valuable than all the honours of the one, or the emoluments of the other. It is common to treat the conduct of such persons as Owen — who left the church for refusing to submit to the interference of human authority — as unnecessarily punctilious,28 and as resulting from a narrow conformation of mind.

	20

	But let it be remembered that it was not a particular rite or ceremony which they refused to observe, so much as the principle which enforced obedience; and the greatness of their minds was revealed in their willingly exposing themselves to severe suffering for conscience’ sake. The strong view which Owen took of the matter, is well expressed in the following passage: — 

	“I shall take leave to say what is upon my heart, and what, the Lord assisting, I shall willingly endeavour to make good against all the world, that this principle — that the church has power to institute any thing or ceremony belonging to the worship of God, either as to its matter or manner, beyond the orderly observance of those circumstances which necessarily attend such ordinances as Christ himself instituted — this principle lies at the bottom of all the horrible superstition and idolatry, of all the confusion, blood, persecution, and wars, that have for so long a season spread themselves over the face of the Christian world. And it is the design of a great part of the revelation, to reveal this truth. I do not doubt that the great controversy which God has had with this nation for so many years, was on this account: that contrary to that glorious light of the gospel which shone among us, the wills and fancies of men — under the name of order, decency, and the authority of the church (a chimera that none knew what it was, nor in what its power consisted, nor in whom it resided) — were imposed on men in the worship of God. Hence the Spirit of God was derided in prayer; hence the powerful preaching of the gospel was despised; hence the sabbath was decried; hence holiness was stigmatized and persecuted. And for what? 

	21 

	That Jesus Christ might be deposed from the sole privilege and power of making laws in His church, that the true husband might be thrust aside, and adulterers of his spouse be embraced! — that task-masters might be appointed over his house, which he never gave to his church, Eph. 4.12 — that a ceremonious, pompous worship, drawn from Pagan, Jewish, and Antichristian observances, might be introduced. There is not one word or iota of any of this in the whole book of God. Those who hold communion with Christ are careful, then, of this: that they will allow nothing, practise nothing, in the worship of God, private or public, except what they have his warrant for. Unless it comes in his name, with ‘Thus saith the Lord Jesus,’ they will not hear an angel from heaven.” 29 

	Let those who despise the man, answer his reasons, and then boast of their superiority. The circumstance of Owen’s leaving Oxford, affords Anthony Wood (who rejoices to get a hit at Puritans and Round Heads), an opportunity to accuse him of perjury. 30 When Owen joined the university, he very probably took the oaths, and made the usual subscription. When he saw them to be unlawful, or felt they involved consequences of which he had not been aware, he renounced them. If this is perjury, it remains to be considered whether the guilt lies with those who impose oaths and subscriptions on boys — which they cannot understand and which, when they come to be men, repent they should ever have taken — or those who are thus innocently ensnared. Before such conduct can be charged with perjury, the lawfulness of the oath must be shown; unlawful oaths and vows require repentance, not fulfilment. All such subscriptions are unrighteous impositions. They impede the progress of truth, ensnare the minds of the subscribers, and operate as a bounty on hypocrisy. 

	22

	They secure a monopoly of privileges to the chartered corporation; and exclude a large portion of the principle and talent of the country from the enjoyment of advantages that ought to be common. 

	Before Owen left college, he received orders from Bishop John Bancroft, nephew to the celebrated Archbishop of the same name, who occupied the diocese of Oxford from 1632 to 1640. After leaving it, he lived for some time as chaplain to Sir Robert Dormer, of Ascot in Oxfordshire, and as tutor to his eldest son. When Owen left him, he became chaplain to Lord Lovelace of Hurby in Berkshire. 31 He continued In this situation till the civil war broke out, when — Lord Lovelace espousing the cause of the king, and Owen espousing the cause of the Parliament — a separation naturally took place. This step was attended with very important consequences for Owen. His uncle, being a determined Royalist, was so enraged at his nephew for attaching himself to the Parliament, that he turned him out of favour at once, settled his estate on another, and died without leaving Owen a thing. A step attended with such effects, was not likely to be rashly taken. It shows that Owen must have been influenced by some very powerful considerations. Having taken his ground, he was not to be driven from it by regard to the favour of friends, or the sordid interests of this world. 32 

	The civil war has often been rashly and unjustly charged upon the Puritans, or Non-conformists. Notwithstanding the force of evidence with which the accusation has been repelled, it continues to be repeated still. 
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	Episcopal charges, thirtieth of January sermons,33 and velvet cushions in every varied form, endeavour to fix the crime of rebellion on men who deserve to be held in everlasting remembrance for what they did, instead of being execrated. Religious dissatisfaction, it should never be forgotten, was only one of the many causes of that awful convulsion; and religious persons composed but one of the classes which produced it. The continual breaches made on the constitution by Charles I, from the period of his accession to the throne, till he was forced to leave it — by his arbitrary treatment of his Parliaments; by his persevering attempts to render himself independent of them; by his illegal modes of raising money; by the oppression and cruelty with which those who asserted their civil or religious liberty were treated; — these were the real causes of the war. And that these measures were prompted chiefly by the high church party which had the management of the king, and which goaded him on to the last, is evident to all who have paid the least attention to the history of the period. 

	This is how far the Non-conformists were from being the authors of the rebellion, as it is called. Clarendon himself acknowledges that “the major part of the long Parliament consisted of men who had no mind to break the peace of the kingdom, or to make any considerable alteration in the government of church or state.” 34 As an evidence of their attachment to the church, seventeen days after their first meeting, they made an order that none should sit in their house, except those who would receive the communion according to the church of England. 35 

	24;

	The Earl of Essex, the Parliament’s general, was an Episcopalian; the admiral who seized the king’s ships, and employed them against him, was the same; Sir John Hotham, who shut the gates of Hull against him, was a churchman; the same may be affirmed of Sir Henry Vane, Senior; of Lenthal, the speaker; of the celebrated Pym, and of most of the other leading persons in Parliament and in the army. So that it is clear as noon day, that whatever fault attaches to the civil war must be imputed to the Church of England, whose members were first and deepest in the quarrel. 36

	The object of that momentous contest on the part of the community, was a change of men and measures, and not a subversion of the constitution of either church or state. Had Charles driven off his popish and unconstitutional counsellors; had he consented to govern by regular Parliaments, and revealed sincerity in fulfilling his promises; had he granted even a limited toleration to his persecuted subjects, and changed some of his most unadvised and unpopular measures, he would have retrieved his affairs, established his throne, saved the lives of many thousands of his subjects, and more than fifty millions of money to his country — besides preventing that awful catastrophe which men of all parties must deplore. 

	The war increased the number of Presbyterians, and augmented their influence by the calling in of the Scots; it afforded opportunity to the Independents to propagate their sentiments, and to multiply their disciples; it also occasioned the increase of the Baptists, and some smaller sects. But that any or all of these religious parties were the causes of the war, the chief instruments in carrying it on, or justly chargeable with the excesses which took place, is unsupported by evidence, and contrary to clearly established facts. 37
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	The situation of the people of God during this trying period must have been very perplexing. Neutrality was scarcely possible, especially to those who possessed rank, or held office in the country. Those who joined the king were counted enemies to the liberty of England; those who joined the Parliament were reckoned enemies to legitimate authority. Politics, however unfriendly to the growth of religion, was required to be studied, so that the subject might know his duty. All the Non-conformists naturally took part with the House of Commons, as they saw clearly that nothing short of their ruin was determined by the king. Most of those who wished well to true religion, though attached to the church, acted in the same manner, as it was evident that religion was more at heart with the Parliamentary party than with the king’s. The friends of liberty, of course, supported the popular side of the constitution, against the encroachments of prerogative. It is exceedingly unfair to charge those who acted in this manner with rebellion. The House of Commons forms an essential part of the British Constitution, as well as the monarch. At this lamentable period, the constitution was divided against itself. War was openly maintained on both sides, between the king and the Parliament. Liberty and redress were the professed objects of the one party, power was the object of the other. If you took part with the king, you were liable to be punished by the Parliament; and if you supported the Parliament, you were in danger from the wrath of the king. So long as the constitution was thus divided, no man could be justly chargeable with crime in following either the one party or the other, as his conscience dictated. 38
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	As Owen had no connexion with party politics, other than that which arose from necessity, a view of the progress of civil discord, or a defence of the measures pursued by the Parliament, cannot be expected here. No doubt can be entertained about his sincerity. And as conscience evidently directed the part which he took, if the cause had been even more doubtful than it appears to me to have been, he should have the full benefit of this plea. The Rev. Thomas Scott, a respectable minister of the Church of England, says this: 

	“Many, no doubt, who obtained an undue ascendency among the Puritans in the turbulent days of Charles the First, and even before that time, were factious, ambitious hypocrites. But I must think that the tree of liberty, sober and legitimate liberty, civil and religious, in the shadow of which we in the establishment, as well as others, repose in peace, and the fruit of which we gather, was planted by the Puritans, and watered, if not by their blood, at least by their tears and sorrows. Yet, it is the modern fashion to feed delightfully on the fruit, and then revile, if not curse, those who planted and watered it.” 39 

	Owen’s patron having joined the king’s army, Owen went up to London, where he was an entire stranger, and took lodgings in Charter House yard.40 Though the force of his convictions had subsided after the first severe conflict, they continued to disturb his peace. Nearly five years elapsed from the commencement of his trouble, to obtaining solid comfort of mind. 
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	This was a long time to be harassed with fears and despondency. It was probably occasioned by receiving a direction in his inquiries, which increased the evil it that was intended to remove. The dawn of light, however, was now at hand. The glory of the gospel speedily dispersed his darkness, and produced feelings of joy and happiness corresponding with to his former depression, and of which he never again seems to have been altogether deprived. 

	During his residence in the Charter House, he accompanied a cousin of his to Aldermanbury church to hear Mr. Edmund Calamy, a man of great note for his eloquence as a preacher, and for his boldness as a leader of the Presbyterian party. By some unexplained circumstance, Mr. Calamy was prevented from preaching that day. Consequently, not knowing who was to preach, many left the church. Owen’s cousin urged him to go and hear Mr. Jackson, the Minister of St. Michael’s, Wood-street, a man of prodigious application as a scholar, and of considerable celebrity as a preacher. Owen, however, being seated, and unwilling to walk further, refused to leave the church till he saw who was to preach. At last a country minister, unknown to the congregation, stepped into the pulpit. After praying very fervently, he took for his text, Mat. 8.26. “Why are you fearful? O ye of little faith!” The very reading of the text appears to have impressed Owen, and led him to pray most earnestly that the Lord would bless the discourse to him. The prayer was heard — for in that sermon, the minister was directed to answer the very objections which Owen had commonly brought against himself. And though the same answers had often occurred to him, they had not previously afforded him any relief. But now Jehovah’s time of mercy had arrived, and the truth was received, not as the word of man, but as the word of the living and true God. The sermon was a very plain one — the preacher was never known — but the effect was mighty through the blessing of God.

	28 

	All instruments are equally efficient in the hand of the Great Spirit. It is not by might nor by power that the Lord frequently effects the greatest works, but by means apparently feeble, and even contemptible. Calamy was a more eloquent and polished preacher than the country stranger. And yet, Owen had perhaps often heard him in vain. Had he left Aldermanbury church, as proposed, he might have been disappointed elsewhere; but he remained and enjoyed the blessing. The facts now recorded may afford encouragement and reproof, both to ministers and hearers. It may not always be practicable to hear whom we admire; but if he is a man of God, an eminent blessing may accompany his labours. The country minister may never have known, till he arrived in another world, that he had been instrumental in relieving the mind of John Owen. And doubtless, many similar occurrences are never known here. How encouraging this is to the faithful labourer! It may appear strange to some, that the same truths should produce an effect at one time, and not another. But those who are at all acquainted with the progress of the gospel among men will not be surprised. The success of Christianity, in every instance, is the effect of Divine sovereign influence; and that is exerted in a manner exceedingly mysterious to us. “The wind blows where it wishes, and you hear the sound of it, but cannot tell where it comes from, and where it goes: so it is with everyone who is born of the Spirit.” Joh 3.8 The darkness of Owen’s mind was now happily removed; his health, which had been impaired by depression of spirits, was restored, and he was filled with joy and peace in believing. 41 
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	“The sound of pardon pierc’d his startled ear. 

	He dropt at once his fetters and his fear, 

	A transport glows in all he looks and speaks. 

	And the first thankful tears bedew his cheeks.” 42

	By his own account, the long and heavy depression which Owen had laboured under, had greatly subdued his natural vanity and ambition. The circumstances of his conversion must have convinced him of the utter insufficiency of mere learning to accomplish the salvation of men. His own experience must have simplified his view of the gospel, and of the mode of stating it to others; and it contributed to impart that spiritual unction to his preaching and writing, by which they are eminently distinguished. When or where he began his labours in the ministry, we cannot discover. It is very probable that he began them in London, and about the period of this remarkable change — perhaps not long before his appearance as an author, in which capacity we shall now proceed to view him. 

	While living in Charter House yard, he published his “Display of Arminianism, etc.” It is a work which deserves attention on its own account, from its being the first performance of our Author, and from having contributed to lay the foundation of his future reputation. The imprimatur is dated March 2nd, 1612. It is highly probable that the unhappy state of his own mind was occasioned by some misunderstanding of the subjects which the Arminian controversy embraces; and that this led him to so fully investigate them, as this tract shows he had done.

	30

	As it appeared soon after his mind had obtained comfort, a great part of it must have been written before, or at least so fully digested in his mind, that he could soon put it together after he got possession of the key which unlocks most of the difficulties. 

	The Arminian discussion involves a variety of important points, some of which are not peculiar to Christianity; they have been the fruitful sources of fierce contention, Milton represents the fallen angels themselves as disputing about some of them, with no better success than men. 

	“Others apart sat on a hill retir’d 

	In thought more elevate; and reason’d high 

	Of Providence, foreknowledge, will and fate, 

	Fix’d fate, freewill, foreknowledge absolute; 

	And found no end in wand’ring mazes lost.” 43

	The discussions of the ancient philosophers — about the Origo Mali;44 the disputes of the Fathers and Schoolmen, and of the Jesuits and Jansenists about grace and predestination; and the altercations of modern philosophers respecting liberty and necessity — are all related to the Arminian controversy, and may all be traced to a common cause. It is the desire to know what God has not revealed, and the vain attempt to reconcile apparent difficulties in the government of heaven, with the constitution of man. What the dark ages could not conceal, nor popery itself subdue, the Reformation was more likely to excite than to extinguish. Accordingly, the work of Luther, “De Servo Arbitrio” and the reply of Erasmus, “De Libero Arbitrio,” show how early these subjects occupied the attention of the Reformers, and with what keenness they engaged in their discussion.

	31 

	Calvin took high ground on this controversy; and both by his talents and learning, was peculiarly fitted to explore the niceties of theological and metaphysical debate. His leading views, which he stated with great perspicuity, and defended with uncommon ability, were both more scriptural and philosophical than those to which they were opposed. But in his minor details and illustrations he has sometimes expressed himself incautiously, and has afforded too much room for Arminians to dispute, and for Antinomians to abuse his doctrines. 45 

	Long before the time of Arminius, some of the principles which he brought forward, had been introduced into the Low Countries. But they had been prevented from making much progress by the vigilance of the clergy, and the opposition of the magistrates. When published by Arminius, they experienced both support and opposition. He died after the controversy had raged with considerable fierceness, but before it assumed that formidable aspect which finally involved the States in the most violent civil commotions. After his death, the debates continued to spread over Holland. The side of the Arminians was taken by Episcopius, who became their leader, by Grotius and Hoogerbeets; and opposed by Gomarus for religious reasons, and by Maurice, Prince of Orange, for political reasons. The far-famed Synod of Dort was called to heal the divisions, and to reconcile the contending parties of the church. As might have been expected, this measure completely failed, though it cost the States ten tons of gold. The Arminians complained that they were brow-beaten and condemned instead of being heard; and for refusing to submit, they were imprisoned and banished. 46

	32

	From Holland, the dispute was imported into Britain. Previous to the Synod of Dort, though individuals might have believed and taught differently, Calvinism was the prevailing theological system of this country. The complexion of the Thirty-nine Articles is evidently Calvinistic. They were understood in this sense by their framers, as the British and the Continental Reformers were almost all Predestinarians. This sense was affixed to them by the succeeding Fathers of the English Church, and by the body of the Puritans. It was among the ridiculous inconsistencies of James I to oppose the Arminians abroad, and to support them at home. He wrote against Arminius; protested against the appointment of Vorstius to succeed him in the divinity chair of Leyden; sent deputies to the Synod of Dort to get the party condemned; and about the same time, he used means for its advancement in England. In 1616, he sent directions to the University of Oxford respecting the disputed points. In 1622, orders were issued that none under the degree of bishop or dean should preach on any of these topics. The Arminian clergy were promoted in the church, and their writings protected. The reasons for this inconsistency in James’s conduct are to be found in his love of flattery and power. The English Arminians were, in general, high church — fawning courtiers — ever ready to burn incense at the altar of the king’s supremacy, and to preach to the multitude his divine right to dispose of their persons and properties as he thought proper. 47 

	33 

	What the father thus inconsistently supported, the son endeavoured to raise to celebrity. In the reign of Charles I, Arminianism combined with the doctrine of passive obedience, and respect for Popish ceremonies, became the religion of the court, and the road to royal favour. The whole High Church party, with Laud at its head, ranked under its banners, and supported its authority by royal and episcopal patronage, and high commission and star-chamber decisions. In a speech in the House of Commons, November 23rd, 1640, Sir Edward Deering said, 

	“Truth is suppressed, and popish pamphlets fly abroad, cum privilegio. Witness the audacious and libelling pamphlets against true religion by Pocklington, Heylin, Cosins, Studley, and many more; I name no bishops, I only add, etc.” 48 

	The progress of Arminianism in England, and the causes of that progress, are thus ingeniously noticed by Owen in the preface to this first production of his pen. 

	“Never were so many prodigious errors introduced into a church, with so high a hand, and with so little opposition, since Christians were known in the world. The chief cause I take to be that which Eneas Sylvius gave, why more maintained that the Pope is above the Council, than that the Council is above the Pope. Because Popes gave archbishoprics and bishoprics, etc.; but the Councils sued in forma pauperis. And, therefore, they could scarcely get an advocate to plead their cause. The fates of our church having of late devolved the government of it onto men tainted with this poison, Arminianism became backed with the powerful arguments of praise and preferment, and quickly beat poor naked truth into a corner.”

	34

	The great object of the work is to give a view of the sentiments of the Arminians on the decrees of God, Divine foreknowledge, Providence, the resistibility of Divine grace, original sin; and, in short, all the leading topics of this important and extensive controversy. Owen extracts from the writings, chiefly of the continental divines, those passages which contain the most explicit declaration of their sentiments; and states what had occurred to him, in the way of answer. Each chapter is concluded by a tabular view of those passages of Scripture which support the orthodox doctrine, and quotations from Arminian writers that seem to oppose it. It is, therefore, according to its title, A Display of Arminianism, not a full discussion of the controversy. How far modern Arminians would abide by the views which are given here about their sentiments, I can scarcely tell; but it cannot be doubted that Owen has given a fair account of the opinions of their ancestors. Though some of the passages which he quotes should not, perhaps, be rigidly interpreted, and should probably be explained in connexion with other parts of their writings; enough still remains to show that their doctrines were far removed from the simplicity and purity of Scripture. Perhaps the body of modern Calvinists would not adopt every expression and sentiment of Owen’s Display — not because they are more Arminianized than their fathers, but because they express themselves in fewer words, and are not so attached to the peculiar phraseology of scholastic disputation. 

	35 

	The style of the Display is simpler, and less strongly marked with the peculiarities of the Author, than some of his subsequent performances. He probably had more time to correct and polish it, than he afterwards could command. It occasionally reveals a considerable degree of sharpness and severity; he may have been led to this, not so much by the asperity of his own temper, as by the licentious freedoms of the writers he opposes, and by his strong convictions about the dangerous tendency of their opinions. It is the duty of all who know the gospel, and especially of those who preach it, to watch the progress of error, and to endeavour to obstruct it. But it is of infinite importance that this should be done with Christian temper, and by employing those weapons which Christianity sanctions. 

	The Display is dedicated to the Committee of Religion, and is appointed to be printed by the committee of the House of Commons, for the regulating of printing, and the publishing of books. In the dedication he expresses himself very strongly about the evils which he apprehended would come upon the state, through the differences in the church, and he implores the Parliament’s interference. “Are there any disturbances of the state?” he asks. “They are usually attended with schisms and factions in the church; and the divisions of the church are too often the subversion of the commonwealth.” Owen was destined soon to acquire more correct sentiments: — to see that no political divisions or disturbances in the kingdoms of the earth, should interrupt the peace and unity of the kingdom of Christ; and that no other remedy should be employed to cure error, than the application of truth. 

	36 

	The first effect of this publication, was his presentation to the living of Fordham in Essex,49 from the Committee for purging the church of scandalous ministers, by the hands of a special messenger. The sequestered incumbent was Richard Pully. According to Walker, he was “a person of great learning, religion, and sobriety; but was turned out to make way for” one whom he erroneously calls “an Independent of New England.” 50 The Committee members, it would appear, were of a different opinion. The presentation was an honourable mark of their approval, and it did credit both to themselves and to our Author. His acceptance afforded much satisfaction to the parish and also to the surrounding country. It is stated that, while here, an eminent blessing attended his labours. Many from other parishes resorted to hear him, and not a few, through the blessing of God, were led to the knowledge of the truth. The faithful minister will never pass unrewarded. In all situations, God will acknowledge that portion of his own truth which is properly brought forward; and seal with success that which has the sanction of his authority. 

	Soon after he had taken up his residence in Fordham, he married his first wife, whose name is said to have been Rooke. He had eleven children by this lady, all of whom died young, except one daughter, who married Roger Kynaston, a Welsh gentleman. The match proving an unhappy one, she returned to her father’s house, where she died of a consumption. 

	37 

	No particulars remain about this Mrs. Owen. Even the year of her death cannot be ascertained; but she is said to have been a person of very excellent character. 51, Mr. Gilbert alludes to her in his third epitaph on the Doctor, in these lines: — 

	Prima Ætatis Virilis consors Maria

	Rei domesticae perite studiosa

	Rebus Dei domus se totum addicendi,

	Copiam illi fecit Gratissimam.

	 

	 

	


CHAPTER II. 

	Owen’s connexion with the Presbyterian body — its state at that time — Baxter’s account of its intolerance — Owen publishes his “Duty of Pastors and People” — His “Two Catechisms” —Preaches before Parliament — Publication of the Discourse, and his Essay on Church Government — His views of Uniformity and Toleration — Leaves Fordham. 

	By accepting the living of Fordham, Owen formally connected himself with the Presbyterian body which about that time enjoyed the greatest prosperity it ever arrived at in England. It is not our object, at present, to ascertain whether Presbytery was the form of government that prevailed in the primitive church. But we believe it is generally admitted that Calvin was the first, after the reformation, to bring it into notice, and reduce it to practice. Whether this form of polity was suggested to him by the Civil Government of Geneva, or entirely by the New Testament, will be credited according to whether men are the abettors or opponents of his system. Be this as it may, the Presbyterianism of Britain originated in the school of Geneva. The English exiles, driven to that city of liberty from their native country by the oppressions of popery and prelacy, were alienated from the system in which most of them had been educated, by the conduct of its supporters as well as by its obvious contrariety to the word of God. They were thus prepared to view with a favourable eye, a code of government and worship which had more support in Scripture; which provided a greater degree of parity and power for all the ministers of the church; and which seemed to be productive of a large portion, both of spiritual and temporal good to men.

	39 

	The adoption of this system by the reformed churches of Holland, France, Scotland, and part of Germany, promoted its influence, and increased its celebrity. The writings of Calvin, Beza, and other celebrated men of the same school, were extensively read, and their authority generally respected. The intercourse between England and those countries, which was greatly increased by the tyrannical measures of government, advanced the progress of its career in that quarter. The body of the Puritans was never exactly of the same mind on the subject of church government. Without doubt, not a few of them were rigid Presbyterians; but many of them would gladly have submitted to a modified Episcopacy, such as that which Archbishop Usher recommended. The Divine right of classical Presbytery came to be contended for, chiefly after the Scotch army was brought into England, and when a uniformity of faith and worship in the three kingdoms began to be enforced. For a considerable time, it appeared likely to gain the ascendency, as most of those who fell off from Episcopacy (from their dissatisfaction with its forms) united themselves with it, though many of them were not disposed to admit all its pretensions. 52 

	Owen, so far as he was a Presbyterian, was one of this description. Speaking of his sentiments at this period of his life, and of a Treatise then published, which we shall immediately notice, he says, 

	40 

	“I was then a young man, about the age of twenty-six or twenty-seven. The controversy between Independency and Presbytery was then young also; nor, indeed, was it clearly understood by me; especially as stated on the Congregational side. The conceptions delivered in the Treatise were not, as appears in the issue, suited to the opinion of one party or the other; but such as occurred to my own naked consideration of things, with relation to some differences that were then upheld in the place where I lived. Only, being unacquainted with the Congregational way, I professed myself to own the other party, knowing only that my principles were suited to their judgment and profession — having looked very little further into those affairs than I was led by all opposition to Episcopacy and ceremonies.” 53 

	Presbytery was not established in England “by way of probation,” 54 as Neal expresses it, until 1645; and as presbyteries were not erected for some time after this, and in many places never erected, it is not probable that Owen was ever a member of a presbytery. 55 This circumstance, together with his sentiments as stated in the above extract, shows that his connexion with that body was more nominal than real. To give a correct view of the state of religion in it about this time is not an easy task. The partiality of its friends has perhaps led them to exaggerate its excellencies, and the dislike of its enemies has induced them to aggravate and multiply its faults. It doubtless embraced many individuals, estimable for their piety, and celebrated for their learning; and not a few who had suffered much in the cause of God. 

	41 

	In a body which contained so many faithful preachers of the truth, there must have been a large portion of genuine religion; although, from its principles, many were admitted into fellowship with it, whose profession could not have borne a close investigation. 56 The testimony of Baxter, whose opportunities of judging were abundant, and whose partiality to the Presbyterians secures him from the suspicion of misrepresenting them is as follows: — 

	“The persons who were called Presbyterians were eminent for learning, sobriety, and piety; and the pastors, so called, were those who went through the work of the ministry, in diligent, serious preaching to the people, and edifying men’s souls, and keeping up religion in the land.” 57 

	— But “I disliked the course of some of the more rigid of them, who drew too near the way of prelacy by grasping at a kind of secular power; not using it themselves, but binding the magistrates to confiscate or imprison men, merely because they were excommunicated; and so corrupting the true discipline of the church, and turning the communion of saints into the communion of the multitude, who must keep in the church against their wills for fear of being undone in the world. Whereas a man whose conscience cannot feel a just excommunication unless it is backed with confiscation or imprisonment, is no fitter to be a member of a Christian church, than a corpse is fit to be a member of a corporation. 

	— They corrupt the discipline of Christ by mixing it with secular force; and they reproach the keys or ministerial power, as if it were not worth a straw unless the magistrate’s sword enforces it; and worst of all, they corrupt the church by forcing in the rabble of the unfit, and unwilling, and thereby tempt many godly Christians to schisms and dangerous separations. 

	42

	“Till magistrates keep the sword themselves, and learn to deny it to every angry clergyman who would do his own work by it, and leave them to their own weapons — the word and spiritual keys; et valeant quantum valere possunt 58 — the church shall never have unity and peace. And I disliked some of the Presbyterians: that they were not tender enough to dissenting brethren; but too much against liberty, as others were too much for it; and thought to do by votes and number, that which love and reason should have done.” 59 

	Certainly the worst feature of Presbytery about this time, that which excited the greatest attention, and which ultimately ruined the body, was its intolerance, or determined and persevering hostility to liberty of conscience. The most celebrated Presbyterian divines, such as Calamy and Burgess, in their discourses before Parliament, represented toleration as the hydra of schisms and heresies, and the floodgate to all manner of iniquity and danger. Therefore, the civil authorities ought to exert their utmost energy to put it down. 60 Their most distinguished writers advocated the rights of persecution, and endeavoured to reason, or shout down religious liberty. With this view chiefly, Edwards produced his “Gangrena,” and his “Casting down of the last and strongest hold of Satan, or a Treatise against Toleration.”!!! And — not to note the ravings of Bastwick, and Paget, and Vicars — it is painful to quote the respectable names of Principal Baillie of Glasgow, and Samuel Rutherford, Professor of Divinity in St. Andrews, as engaged in supporting so bad a cause. The former throughout his “Dissuasive,” reveals how determined a foe he was, to what he calls a “monstrous imagination.” 61 The latter wrote a quarto volume of four hundred pages “against pretended liberty of conscience.”!!

	43 

	It was the Trojan horse whose bowels were full of warlike sectaries, and weapons of destruction. Like the fabled box of Pandora, it had only to be opened to let loose upon the world all the ills which ever afflicted our race. It was the Diana, before whose shrine the motley groups of dissenters from presbytery were represented as making their most devout prostrations. Let the following specimen show that I do not caricature the persons of whom I am speaking: 

	“A Toleration is the grand design of the devil — his masterpiece, and chief engine he works by at this time, to uphold his tottering kingdom. It is the most compendious, ready, sure way to destroy all religion, lay all waste, and bring in all evil. It is a most transcendent, catholic and fundamental evil for this kingdom of any that can be imagined. As original sin is the most fundamental sin, having the seed and spawn of all in it; so a toleration has all errors in it, and all evils. It is against the whole stream and current of Scripture both in the Old and New Testament; both in matters of faith and manners; both general and particular commands. It overthrows all relations, political, ecclesiastical, and economical. And whereas other evils, whether of judgment or practice, are but against some one or two places of Scripture or relation, this is against all — this is the Abaddon, Apollyon, the destroyer of all religion, the abomination of desolation and astonishment, the liberty of perdition, and therefore the devil follows it night and day, working mightily in many by writing books for it, and in other ways; — All the devils in hell, and their instruments being at work to promote a toleration.” 62

	44

	Had these been the sentiments of a few private and violent individuals only, it might have been proper to pass them by as giving an unfair view of the principles or spirit of the party with which they were connected. But when similar sentiments and temper are revealed in the public and united proceedings of the body, the matter is very different. That this was the case with the Presbyterians at this time, is too evident from many facts. The Presbyterian party in the Westminster Assembly defeated the attempt, recommended by the committee of the Lords and Commons, to promote a union, if possible, with the Independents. They refused even to tolerate their churches. Baxter acknowledges that they were so little sensible of their own infirmities, that they would not agree to tolerate those who were not only tolerable, but worthy instruments and members in the churches.63 When they found the Commons would not support their violent and unreasonable demands to suppress all other sects, they brought forward the Scotch Parliament to demand that their advice be complied with, and to publish a declaration against toleration. 64 The whole body of the London ministers addressed a letter to the Assembly, in which they most solemnly declared how much they “detest and abhor the much endeavoured toleration.” 65 The “Jus divinum of church government,” published by the same body, argues for “a compulsive, coactive, punitive, corrective power to the political magistrate in matters of religion.” 66 The provincial assembly of London, the ministers of Warwickshire and Lancashire, published declarations or addresses to the same purport. 

	45 

	From the latter body we select part of a paper signed by eighty-four of them, and which they entitle “The harmonious consent of the Lancashire ministers with their brethren at London:” 

	“A toleration would be putting a sword in a madman’s hand; a cup of poison into the hand of a child; a letting loose of madmen with fire-brands in their hands; appointing a city of refuge in men’s consciences for the devil to fly to; laying a stumbling block before the blind; proclaiming liberty to the wolves to come into Christ’s fold to prey upon the lambs — neither would it provide for tender consciences, but I would take away all conscience.” 67 

	Enough on so unpleasant a subject. Whatever differences existed in this party on other things, a perfect harmony seems to have prevailed on this. They were evidently startled and alarmed at the strange appearances of the religious world. They apprehended nothing less than the utter destruction of religion from the liberty which men had begun to enjoy. Their fears magnified the danger, and their attachment to the cause of God led them to express themselves in the unwarrantable manner which we have seen. It is only matter of thankfulness that they were not permitted to grasp the sword. Otherwise something more dreadful than intemperate language would probably have followed, had they reduced their language to action. 

	These violent sentiments and proceedings must have alienated many from their cause, and led moderate men to doubt the foundation of a system which seemed to require such support. These, in fact, were the things which entirely ruined their interest. 

	46

	“If the leading Presbyterians in the Assembly and city had come to a temper with the Independents, on the footing of a limited toleration, they had in all likelihood prevented the disputes between the army and Parliament which were the ruin of both; they might then have saved the constitution, and made their own terms “with the king; but they were enchanted with the beauties of covenant uniformity, and the Divine right of Presbytery, which, after all, the Parliament would not admit in its full extent.” 68 

	It required, indeed, considerable enlargement of mind, to impartially examine the causes of the confusion of practice, and conflict of opinion, which were then operating on the country — and to look through the tempest which was then howling, to a period of peace which would certainly follow — to a time when the novelty of liberty would subside into the enjoyment of its sweets; and when the ebullitions of party would give way to “quietness and assurance forever.” Milton took the true view of the state of the country when he exclaimed, in all the fervour and felicity of the poet and the patriot, 

	“Methinks I see a noble and puissant nation rousing herself, like a strong man after sleep, and shaking her invincible locks. Methinks I see her, as an eagle, muing 69 her mighty youth, and kindling her undazzled eyes at the full mid-day beam; purging and unsealing her long-abused sight at the fountain itself of heavenly radiance; while the whole tribe of timorous and flocking birds, with those also that love the twilight, flutter about, amazed at what she means, and in their envious gabble would prognosticate a year of sects and schisms.” 70 

	We have no reason to think that Owen ever approved of these sentiments and this spirit in the body with which he was apparently connected for a time. It seems rather probable that its violent temper tended to shake any attachment he ever had to it.

	47 

	The moderation of his views, even while a Presbyterian, appeared in the next production of his pen. It was published not long after his settlement in Fordham. This was, “The Duty of Pastors and People distinguished — touching the administration of things commanded in Religion, especially concerning the means to be used by the people of God, distinct from Church Officers, for the increasing of Divine knowledge in themselves and others,” etc., 4to, pp. 56, 1644-. Though it has the date of 1644, it was published in 1643.71 It is dedicated to his “Truly noble and ever honoured friend, Sir Edward Scot of Scots Hall, in Kent, Knight of the honourable order of the Bath.” In the dedication, he tells Sir Edward that he had published it in consequence of the solicitations of some judicious men who were acquainted with its contents; and he thanks him for many favours, especially for the free “proffer of an ecclesiastical preferment, then vacant, and in his donation;” but these circumstances had prevented him from accepting. I know nothing of Sir Edward Scot, but Owen makes most honourable mention of him in this address. From one passage, it would seem he had been in Sir Edward’s family some time; and as it does credit to the worthy Knight, and shows something of the troubled state of the country, it is worth quoting. 

	“Twice, by God’s providence, have I been with you when your county has been in great danger to be ruined; once by the horrid insurrection of a rude, godless multitude; and again by the invasion of a potent enemy prevailing in the neighbour county. At both which times, besides the general calamity justly feared, particular threatenings were daily brought to you. Under which sad dispensations, I must crave leave to say that I never saw more resolved constancy, or more cheerful, unmoved Christian carriage in any man.”

	48

	His object in this treatise is to steer a middle course between those who ascribed too much power to ministers, and those who gave too much to the people. He says,

	“Some would have all Christians be almost ministers, others none but ministers be God’s clergy: those would give the people the keys, these use them to lock them out of the church. The one ascribing to them primarily all ecclesiastical power for ruling the congregation, the other abridging them of the performance of spiritual duties for building their own souls. As though there were no habitable earth between the valley, I almost said, the pit of democratic confusion, and the precipitous rock of hierarchical tyranny.” 72 

	His design, therefore, is to show how “The sacred calling may retain its ancient dignity, though the people of God not be deprived of their Christian liberty.” 73

	In prosecuting this discussion he declares himself to be of “the belief of that form of church government which is commonly called Presbyterial, in opposition to Prelatical on the one side, and that which is commonly called Independent on the other.” 74 He was then, as appears from what we have already quoted, very ignorant of independency, but was more nearly allied to it in sentiment than he himself knew. Hence, referring afterwards to this very tract, he says, 

	“On review of what I asserted there, I found that my principles were more suited to what is the judgment and practice of the Congregational men, than those of the Presbyterian. 

	49 

	Only, whereas I had not received any further clear information in these ways of the worship of God, which I have since been engaged in, I professed myself of the Presbyterian judgment, in opposition to democratical confusion; and indeed, I do so still, and so do all the Congregational men in England that I am acquainted with. So that, when I compare what I wrote then, with my present judgment, I am scarcely able to find the least difference between one and the other; only a misapplication of names and things by me, gives countenance to this charge.” 75 

	An examination of the tract itself confirms this view of it. It is very different from the Reformed Pastor of Baxter, or the Pastoral Care of Burnet. Both these small works, which contain much important matter, are occupied with stating and enforcing the duties of ministers; while Owen’s is devoted to pointing out the rights and duties of the people. The greater part of it is employed in preliminary disquisition respecting the condition of the people of God before the coming of Christ. It is only towards the end of it, that he treats their duty now, in extraordinary and ordinary circumstances. Without seeming to advocate lay preaching, he argues from various considerations, that “truth revealed to anyone carries along with it an immoveable persuasion of conscience, that it ought to be published and spoken to others.” 76 From Acts 8.1-4, he says it appears “that all the faithful members of the church, being thus dispersed, went everywhere preaching the word, having no warrant but the general engagement of all Christians to further the propagation of Christ’s kingdom.” 77 In extraordinary or peculiar circumstances, therefore, he contends that it is the duty of every man to make known as extensively as possible, the portion of truth with which he is acquainted. 

	50

	In ordinary circumstances, he maintains that it is the duty of the people of God, 

	“for the improving of knowledge, the increasing of charity, and the furtherance of that holy communion that ought to be among the brethren, to assemble together of their own accord, to consider one another, to provoke unto love and good works, to stir up the gifts that are in them, yielding and receiving mutual consolation by the fruits of their most holy faith.” 78 

	He endeavours to show that such practices soberly conducted, are not interferences with the pastoral office; but ought to be encouraged by all the servants of Jesus Christ, as much calculated to promote the progress of knowledge and holiness. While he everywhere reveals sufficient respect for the institution of the gospel ministry, there is none of that selfish and narrow jealousy of encroachment upon its rights; none of that morbid fear of its honour and dignity; none of that supercilious treatment of the people — the Laity — who have so frequently been discovered by men in office — those who savour more of the pride of power, and the spirit of corporation, than the liberality of Christianity, and disinterested zeal for the salvation of men. 

	In the course of this Treatise, Owen twice mentions a Latin tract, “De sacerdotio Christi contra Armin. Socin. et Papistas.” Besides treating the priesthood of Christ, it seems to have been intended as an answer to the views of the Dutch Remonstrants on Liberty of Prophesying. This production was designed, at first, for the satisfaction of a few private friends; and he tells us it was “nondum edito,” 79 when he published his Duties of Pastor and People. Nor does it appear to have ever been published — as before this could take place, his mind underwent an important change on the subject of religious liberty.

	51 

	As everything on this subject is interesting, the candid avowal of his change of sentiment on this important topic, contained in the following passage, is worthy of attention: — 

	“I remember about fifteen years ago, that meeting with a learned friend, we fell into some debate about the liberty that began then to be claimed by men, differing from what had been (Episcopacy), and what was then likely to be established (Presbytery); having, at that time, made no further inquiry into the grounds and reasons of such liberty than what had occurred to me in the writings of the Remonstrants — I delivered my judgment in opposition to the liberty pleaded for — which was then defended by my learned friend. Not many years after, discoursing the same difference with the same person, we found immediately that we had changed stations; I was pleading for an indulgence of liberty, and he for restraint. Whether that learned and worthy person is of the same mind now that he was then, I do not know directly. My change here I own; my judgment is not the same in this particular that it was fourteen years ago. And in my change, I have good company whom I need not name. I will only say, it was at least twelve years before the Petition and Advice, 80 in which the Parliament of the three nations has come to my judgment on it.” 81

	This passage exhibits the openness and candour of Owen in a very interesting light; and it also shows that his changes did not follow, but preceded the revolutions of public opinion. It must have been no small gratification to him to see his sentiments afterwards embraced by so large and enlightened a portion of the community.

	52

	And it is gratifying to the biographer of Owen to have it in his power to state that the changes of sentiment and progress of public opinion during more than a century and a half since Owen’s alteration, so far from detecting the mistakes, or exposing the danger of his sentiments, have only more fully elucidated their importance, and established their truth beyond controversy — and, he trusts, also beyond danger. 

	’Tis liberty alone, that gives the flow’r 

	Of fleeting life its lustre and perfume; 

	And we are weeds without it. All constraint, 

	Except what wisdom lays on evil men, 

	Is evil: hurts the faculties, impedes 

	Their progress in the road of science; blinds 

	The eye-sight of Discovery; and begets 

	In those that suffer it, a sordid mind, 

	Bestial, a meagre intellect, unfit, 

	To be the tenant of man’s noble form.”— Cowper’s Task, B.v, 

	Previous to Owen’s introduction to the parish of Fordham, the parish itself and the surrounding country had been exceedingly neglected. Therefore, immediately upon his obtaining the living, he set himself most resolutely to correct the evils in which it was immersed. Publicly, and privately, he appears to have laboured for the people’s good. Among other means which he employed, was that of catechising them from house to house; a mode of instruction peculiarly adapted to their condition, and which has often been blessed by God to the souls of men. To enable him to more effectually prosecute this plan, in the end of the year 1645, he published, “The Principles of the Doctrine of Christ, unfolded in two short Catechisms; in which those principles of religion are explained, the knowledge of which is required by the late ordinance of Parliament, before any are admitted to the Lord’s Supper.” 12mo. pp. 60.
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	The first part of this small production he calls the lesser Catechism, intended for young persons, and to be committed to memory; the second, the greater Catechism, designed for the instruction of the grown-up people, and to assist them in instructing their families. They are both tolerably simple, and on the whole, well-adapted to the purpose for which they were prepared. 

	The Address to his “Loving Neighbours and Christian Friends,” reveals the deep anxiety he felt for their spiritual welfare, and notes some of the means he employed to promote it. 

	“My heart’s desire and request to God for you, is that you may be saved. I say the truth in Christ also, I do not lie, my conscience bearing me witness in the Holy Ghost, that I have great heaviness, and continual sorrow in my heart, for those among you who as yet walk disorderly, and not as befits the gospel — little labouring to acquaint themselves with the mystery of godliness. You know, brethren, how I have been among you and in what manner for these few years past; and how I have kept back nothing that was profitable to you; but I have shown you and taught you publicly, and from house to house, testifying to all repentance towards God, and faith towards our Lord Jesus Christ. With what sincerity this has been performed by me; with what results and success received by you, God the righteous Judge will one day declare. In the meantime, the desire of my heart is to be servant to the least of you in the work of the Lord; and do that in any way which I can conceive profitable to you, either in your persons or your families.” 

	This language shows how much he was in earnest about his work, and reveals the same spiritual and benevolent mind which he cultivated and maintained to the end of his course. 
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	Both Catechisms are strictly of a doctrinal nature: the omission of moral duties he explains, by declaring his intention to publish, in a short time, an Exposition of the Lord’s Prayer, and the Ten Commandments, with the Articles of the Creed, in the same form. Before this intention could be executed, however, he was either removed from Fordham, or his mind had undergone a change which prevented the fulfilment of his promise. 

	The fame of Owen was now beginning to extend, which occasioned his being called to appear in a wider field of labour and influence. On the twenty-ninth of April, 1646, being the day of the monthly fast observed by Parliament, he was appointed to preach before that august assembly. The sermon, which was published by command of the House, and for which he received its thanks by Mr. Fenner and Sir Peter Wentworth, was founded on Acts 16.9. It is entitled, “A vision of unchangeable free mercy, in sending the means of grace to undeserving sinners.” It contains a great variety of matter, and toward the end, an earnest expostulation about the destitute state of Wales, and some other parts of the country. 

	“When manna fell in the wilderness from the hand of the Lord,” he exclaims, “everyone had an equal share. I would there were not now too great an inequality when in the hand of man. Some have all, and others none; some sheep daily picking the choice flowers of every pasture, others wandering upon the barren mountains, without guide or food.” 

	His dedication of the sermon to the long Parliament is in Latin; and on account of the high eulogium which it pronounces on that body, it deserves to be introduced here.
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	“Amplissimo Senatui, etc., etc. To the most noble Senate, the most renowned assembly of England; — most deservedly celebrated through the whole world, and to be held in everlasting remembrance by all the inhabitants of this island; — for strenuously, and faithfully, asserting the rights of Englishmen; — for recovering the liberty of their country, almost ruined by the base attempts of some; — for administering justice boldly, equally, moderately, impartially; — for dissolving the power of a hierarchical tyranny in ecclesiastical affairs, and abolishing the popish newly invented antichristian rites; — for restoring the privileges of the Christian people; — for enjoying the powerful preservation of the Most High in all these, and in innumerable other things in council and war, at home and abroad: — To the illustrious, honourable, select Gentlemen of the Commons in Parliament assembled, this Discourse, humble, indeed, in its pretensions; but being preached before them by their desire, is now published by their command…” 

	It must be acknowledged that this is no ordinary praise. When we consider the conduct of the Long Parliament up to this period, how natural it was for a lover of liberty, justice, and religion, to view all its conduct in the most favourable light; and when we consider the admissions in its favour, even of its enemies, the language of Owen will occasion less surprise. Lord Clarendon acknowledges that, “there were many great and worthy patriots in the House, and as eminent as any age had ever produced — men of gravity, of wisdom, and of large and plentiful fortunes.” Hume, almost in the words of Owen, calls it a “famous Assembly, which had filled all Europe with the renown of its actions.” 
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	After this, it will not excite wonder that Milton should praise its “illustrious exploits against the breast of tyranny, and the prosperous issue of its noble and valorous counsels.” Without bestowing unlimited or indiscriminate approval, it may be safely affirmed that it comprehended many whose stern integrity, and high independence of mind, would have done honour to the proudest periods of Roman glory. Many of its measures have never been excelled in the wisdom with which they were framed, the boldness with which they were advocated, or the intrepidity and perseverance with which they were executed. 

	But the chief value of Owen’s discourse now, is the assistance it affords us in tracing the progress of his mind on some of the subjects which then agitated the country, and at which we have already glanced. From the Sermon, and a “Country Essay for the practice of Church Government” annexed to it, it appears that though Owen still remained in the Presbyterian body, it could scarcely be said that he was of it. The discourse itself contains his decided disapproval of the views and spirit of many in that profession. 

	“They are,” he says, “disturbed in their optics, or having false glasses, all things are represented to them in dubious colours. Whichever way they look, they can see nothing but errors, errors of all sizes, sorts, sects, and sexes, from beginning to end; which have deceived some men — and not of the worst — and made them think that all before was nothing, in comparison to the present confusion.” 82 

	Referring to the same thing in the Essay, he says: “Once more, uniformity has become the touchstone among most men, however different their persuasions otherwise. Dissent is the only crime; and where that is all that is culpable, it shall be made all that is so.” 83 
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	About this time, it appears that he had much discussion with the ministers of the county of Essex, on the subject of Church Government. 84 This occasioned his being very variously represented, and led him at the suggestion of others to put together, in a great hurry, his thoughts on Church Government, and publish them with his sermon. 85 The substance of it had a good while before been circulated in manuscript; 86 and the great object of it is to try to unite both parties — Presbyterian and Independent — or at least to moderate their zeal. While he professes to belong to, or hold some of the principles of the former, 87 he explicitly declares, at the same time, that he “knew no church government in the world, already established, of which he was convinced of the truth and necessity in all particulars.” 88 The details of the plan, however, contain more of Independency than of the other system; perhaps, as much of it as could be acted on, along with obedience to Parliamentary injunctions. He also intimates his conviction that “all national disputes about Church Government would prove birthless tympanies.” 89 

	The tract contains an explicit declaration of his sentiments on two important subjects: the folly and uselessness of contention about conformity, and the necessity and importance of toleration. He protests against giving men odious appellations on account of their religious sentiments. 
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	And he exposes the absurdity of that species of exaggeration in which both parties then indulged. 

	“Our little differences may be met at every stall, and in too many pulpits, swelled by unbefitting expressions to such a formidable bulk, that poor creatures are startled at their horrid looks and appearance; while our own persuasions are set out in silken words and gorgeous apparel, as if we sent them into the world a-wooing. Hence, whatever it is, it must be temple-building, — God’s government, — Christ’s sceptre, throne, kingdom, — this is the only way. And for want of which, errors, heresies, and sins spring among us; plagues, judgments, punishments come upon us. Such big words as these have made us believe that we are mortal adversaries — that one kingdom, communion, and heaven, cannot hold us.” 90 

	He had refused, it appears, to subscribe petitions to Parliament about Church Government, which gave great offence; but he assigns very satisfactory reasons for it: reasons, however, that show he was far alienated from the religious party then in power. 

	Owen had made great advances on the subject of toleration, though he had not yet arrived at the perfection of his sentiments on this subject. 

	“Toleration is the alms of authority; yet men who beg for it think so much is at least their due. I never knew someone to contend earnestly for a toleration of dissenters, who was not one himself; nor any contend for their suppression, who were not themselves of the persuasion which prevails.” 91 

	He does not, however, maintain the necessity of universal toleration. And yet, when his limitations come to be examined, and the means he would employ in repressing error and supporting truth are attended to, his views are, on the whole, highly enlightened and liberal.
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	He uses some strong language about the iniquity of putting men to death for heresy, declaring that he “had almost said, it would be for the interest of morality to consent generally to the persecution of a man maintaining such a destructive opinion.” 

	“I know,” he says, “the usual pretences for persecution:” 

	— “such a thing is blasphemy:” 

	but search the Scriptures, look at the definitions of divines, and you will find heresy in whatever head of religion it may be, and blasphemy is very different. 

	— “To spread such errors will be destructive to souls.”

	So are many things which yet are not punishable with death; let him who thinks so go kill Pagans and Mahometans. 

	— “Such a heresy is a canker.” 

	But it is a spiritual one; let it be prevented by spiritual means. Cutting off men’s heads is no proper remedy for it. If state physicians think otherwise, I will say no more, except that I am not of the college.” 92 

	There is a prodigious contrast between these sentiments, and those of the Presbyterian writers quoted in this chapter. Their violence and illiberality appear more dreadful and improper when brought into contact with the moderation and liberality of Owen. His mind was rapidly maturing in the knowledge of the great principles of civil and religious freedom; and by advocating it, he was destined to acquire for himself a distinguished reputation, and to confer upon his country a most invaluable boon. He was already, in the career of discovery, advanced considerably beyond most men of his time. 
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	Undismayed by the collisions and disorders which seemed to arise out of the enjoyment of liberty, his generous soul exulted in the important blessing, and confidently anticipated from it the most glorious ultimate results. Satisfied that the cause of God did not require the support of man’s puny arm, nor the vengeance of his wrath, he fearlessly committed it to Him who is engaged to preserve it, and who has said, “Vengeance belongs to me; I will repay.” Rom 12.19

	On a report that the sequestered incumbent of Fordham was dead, the patron presented another to the living, and dispossessed Owen. It would appear from this, that in such cases Parliamentary presentations did not permanently interfere with the rights of the patron; and that a person presented in the place of someone who was ejected for insufficiency, held the parish only during the life of the sequestered minister. With the loss of Fordham, terminated Owen’s connexion with the Presbyterians. His mind had been in a state of preparation for this for some time. 

	Every change of religious sentiment is important to the person who makes it, and ought to be gone into with caution and deliberation. To be given to change is a great evil, and indicates a weak and unsettled mind. On the other hand, to be afraid of change is frequently the result of indifference or sinful apprehension of consequences. It is the duty of every Christian to follow the teaching of the Spirit in the word of revelation, and to recollect that he must be accountable for his convictions in the end. The attempt to smother them is always improper; and when successful, it must injure the religious feelings of their subject. To allow hopes or fears of a worldly nature to conquer our persuasion of what the word of God requires, is to forget the important intimation of our Lord, — that if anything is loved more than He, it is impossible to be his disciple. 
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	By such conduct, the tribulations of the kingdom may often be avoided; but its consolations and rewards will also be lost. “If any man serves me, let him follow me; and where I am, there shall my servant be also; If any man serves me, my Father will honour him.” Joh 12.26

	 

	 

	


CHAPTER III. 

	Owen’s settlement at Coggeshall — View of Independency — The Brownists — Causes which retarded and promoted the progress of Independency in England — Owen becomes an Independent — Publishes Eshcol — A Treatise on Redemption — His views on this subject — Controversy occasioned by it — Publishes two Discourses on the deliverance of Essex — Remarks on some sentiments contained in them. 

	Owen being deprived of Fordham was attended with no loss, either of a pecuniary or spiritual nature. As soon as the people of Coggeshall, which is only about five miles distant from Fordham, heard of it, they sent him a pressing invitation to become their minister; to which the Earl of Warwick, the patron, immediately acceded by presenting him with the living. Coggeshall is a considerable market town in Essex, about forty-five miles distant from London, and was once a manufacturing place of some note. The church, which is still standing, is a spacious and lofty edifice, dedicated to St. Peter; and the pulpit in which Owen preached, though not now used, still remains. 93 

	His immediate predecessors in this place were John and Obadiah Sedgwick, brothers, who successively occupied this charge. They were respectable Presbyterian ministers, and authors of various works which were then extensively read. The latter, whom Owen succeeded, was a member of the Assembly; he became preacher at St. Paul’s Covent Garden, 1646; was in 1653 appointed one of the Tryers, and died at Marlborough, his native place, to which he had retired after resigning all his preferments in 1658. 94
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	Coggeshall afforded Owen a more extensive field of usefulness than he had enjoyed at Fordham. The congregation consisted of nearly two thousand persons; who were generally sober, religious, and intelligent. A very intimate and ardent attachment soon took place between him and them, which was productive of much mutual satisfaction. His ministry was attended with considerable success; and nothing, probably, but circumstances which he could not control, would have removed him from this beloved flock. It was here that he began to act as an Independent or Congregationalist, by forming a church on the principles of that profession. Before stating the circumstances which produced Owen’s connexion with this body of Christians, I trust it will not be deemed a digression to give a brief sketch of its sentiments, and its history up to the period of his joining it. 

	The distinguishing principle of Independency may be expressed in a single sentence; namely, That a church of Christ is a voluntary society of Christians, regularly assembling in one place, and with its officers possessing the full power of government, worship, and discipline in itself. As a voluntary society no man can, or ought to be compelled to join it; nor can it be compelled by any external authority to receive, or retain, any individual in its communion. As a Christian society none are fit to enjoy its privileges, except those who appear to have believed the truth, imbibed the spirit, and submitted to the authority of Christ. To admit persons of a different description, must tend to defeat the object of its association, which is entirely of a spiritual nature, and to introduce corruption and disorder. It is a regular, and not an ambulatory or occasional assembly. 
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	For conducting its spiritual offices, bishops or pastors are appointed; and deacons or servants to manage its few temporal concerns. Without persons suitably qualified for these duties, and conscientiously discharging them, its constitution must be imperfect, and all its procedure will be marked with irregularity and disorder. It has the power of conducting its worship in such a manner as may, consistently with the Scriptures, most tend to general edification. In its government and discipline, it is accountable to the Great Head of the church, but not to any other tribunal. This view of the character and constitution of a church, it is presumed, is characterised by that simplicity which distinguishes every arrangement in the kingdom of Christ; it is adapted to the endlessly diversified circumstances in which Christianity may be placed in the world; it answers every purpose of religious association; and it is supported by the general principles, the particular precepts, or the recorded example of the apostles and primitive believers. A society of this description can be managed only by the authority of the word of God, cannot be compelled to receive the commandments of men for doctrines, and can never allow alliance with or incorporation into a temporal kingdom. It is our object to state, not to advocate at present, the principles of Independency. 95 Among its friends, there have been diversities of judgment on minor points, but every consistent Independent has held substantially the sentiments expressed above. 
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	Others, as well as Independents, have successfully shown that this was the constitution of the primitive churches for at least the two first centuries of the Christian era. 96 It appears gradually to have merged in a species of Episcopacy, and was finally swallowed up with everything valuable in Christianity, in the vortex of papal abomination. The constitution of the church was among the last subjects the Reformers were likely to study, and from their peculiar circumstances, the one they were most likely to misunderstand. Believing, as they did, that Christianity could scarcely exist without state patronage, and that conscience was the subject of human legislation, the simple form of Independency was not likely to occur to them; or if it did occur, it would be speedily rejected as unsuitable to the state of the church, and of the world. 

	As far as a name can fasten reproach, it has often been attempted to render the Independents odious by tracing their origin to Robert Brown who, after having professed the sentiments of the body, and suffered grievously for them, returned to the bosom of the Church of England, and died miserably at a very advanced age. 97 Although Brown was, for a time, a very zealous defender of this form of ecclesiastical polity, there is no reason for ascribing to him, either the merit or the disgrace of originating it. Long before he was heard of, perhaps before he was born, there were persons in England who held and acted on these sentiments as far as was practicable in their circumstances. 

	66

	Bolton, though not the first in this way, was an elder of a separate church in the beginning of Queen Elizabeth’s days, 98 Penry says in his address to Queen Elizabeth, “If we had Queen Mary’s days, I think we would have been as flourishing a church to this day as ever any; for it is well known that there were then in London, and elsewhere in exile, more flourishing churches than any tolerated by your authority.” 99 In the year 1567, a number of persons were imprisoned belonging to a society of about a hundred, who appear to have been of this persuasion.100 In a speech made by Sir Walter Raleigh in the House of Commons, 1692, on a law to transport the Brownists, he observes this: “If two or three thousand Brownists meet at the sea side, at whose charge will they be transported? Or where will you send them? I am sorry for it, but I am afraid there are nearly twenty thousand of them in England. And when they are gone, who will maintain their wives and children?” 101 If their number was such at this date, they must have been in the country many years before. 

	The Brownists, as they have been nicknamed, were treated with great severity both by Churchmen and Non-conformists. They were the first consistent dissenters from the Church of England, though they undoubtedly carried some things further than moderate men in moderate times would approve. There were a few forward fiery spirits among them, who expressed themselves with too much asperity of others. This produced discord among themselves, and exposed them to the vengeance of their adversaries who, with an equal lack of religion and humanity, gloried over their faults and insulted their misfortunes. 
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	In palliation of their real or supposed improprieties, however, much may be said. They were placed in circumstances entirely new, and had no experience in the mode of managing the principles they had adopted. They were surrounded by enemies, whose conduct often tended to inflame and exasperate, but seldom to enlighten or convince. The evils they had witnessed and endured in a worldly persecuting hierarchy, drove them to the furthest length they could go in opposition to it. Some of them were men of learning, and the body of them were men of principle who rejoiced to be counted worthy to suffer for the sake of Christ. The names of Ainsworth, and Canne, and Robinson, will always be cherished with respect by the lovers of sacred literature. And the souls of Copping and Thacker, Greenwood and Barrow, Penry and Dennis, are now before the altar above, for the word of God, and the testimony of Jesus Christ. Men who suffered the loss of all things for conscience’ sake, and who loved not their lives unto death, should not be wantonly reproached. It especially ill becomes those who belong to a community which arose out of the ashes of Brownism, and which profited by its mistakes and its sufferings, to join with others in ridiculing or defaming it. It should be recollected too, that the chief accounts which we have of the Brownists are from the pens of their adversaries. Such testimony should always be received with caution. And when we perceive the vituperation, indecency, and palpable injustice which prevail in many of the publications issued against this much-hated sect, we must conclude that such authorities as Paget and Edwards, and even those of Baillie and Hall, are not entitled to implicit deference. 
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	Such as they were, the principles of this body obtained considerable publicity before the end of the sixteenth century. A variety of spirited pamphlets, chiefly anonymous, were published by members of it; and churches were formed which met mostly in private, till by the Act of 1593, those who survived the effects of dungeons and gibbets,102 were condemned to indiscriminate banishment. Most of them retired to Holland, which was then the land of liberty; and in Rotterdam, Middleburgh, Leyden, Amsterdam, and Arnheim, they were permitted to constitute churches according to their own model. There, in 1596, they published a Confession of their Faith, in Latin and English, and addressed it to the Continental and British Universities. Their conduct in Holland seems to have been in general very exemplary, till most of them moved to New England, and founded that flourishing colony into which they introduced those enlightened principles of religious liberty which have obtained so firm an establishment in America. 

	Mr. John Robinson, who was educated at Cambridge, and beneficed near Yarmouth, with some of his people, renounced their connexion with the Church of England, and moved to Holland where he became pastor of the Congregational Church at Leyden, about 1609. So great was the number of English exiles at this place, that the church at one time consisted of three hundred members. According to the testimony of friends and enemies, Robinson was a learned, amiable, and devoted servant of Christ; and the church under him seems to have merited and enjoyed a high Christian character. 103 
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	While Robinson was at Leyden, Mr. Henry Jacob, another English exile, of eminent learning and talents, was pastor of the church at Middleburgh. These two excellent men were assisted by the celebrated Dr. William Ames, better known by his Latin name, Amesius. With distinguished reputation, he had filled the Divinity Chair of Franeker for many years. Afterwards he became joint pastor of the Congregational Church at Rotterdam, and colleague to the unfortunate Hugh Peters. These men adopted those views of fellowship and Government which have since distinguished the body of British Independents.104 

	Various circumstances concurred to induce Mr. Jacob to return to his native country about 1616, where he immediately set about forming a Church in London, on Congregational principles. This is generally thought to have been the first Church of this description in England; but Edwards asserts that the Church at Duckenfield, in Cheshire, was formed before any of the exiles came over from Holland. When we reflect how extensively these principles were disseminated throughout England, it is probable that in many parts of it there were persons ready to embrace the first opportunity of reducing to practice the sentiments which they had previously received. 

	It may well be supposed that the progress of the Independent Churches during the despotic reigns of James and Charles, must have been very slow. In general, they were obliged to meet privately; and even then, they were liable to frequent and violent interruptions. Mr. Jacob’s church in London, however, seems to have enjoyed a continuity of existence through most of this period, and was favoured with the labours of a succession of excellent men. Mr. Jacob himself continued pastor till 1621, when, with the consent of the Church, he moved to Virginia. 
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	He was succeeded by Mr. John Lathorp, who remained pastor till 1636, when the oppressions of the times drove him and a number of the church, to take refuge in America. His successor was Mr. Henry Jessey, who continued in office till the time of which we are now writing.105 

	Various causes combined after 1640 to promote the increase and respectability of the Independent body throughout England. The state of the country became favourable to freedom of inquiry on religious subjects. A very general disgust prevailed towards established Episcopacy, which had been long excited by the conduct both of the church and the court. Respect for old established forms and received opinions rapidly gave way; and the minds of men received an impulse, which in many instances no doubt, led to error and extravagance. But on the whole, it was favourable to the progress of truth. The influence of error is never so destructive as when its subjects are in a state of torpor and unconcern. The wildness of fanaticism, and the uproar of persecution, are not so unfavourable to the march of knowledge, as the gloomy security of a bigoted superstition. In the one case, some good will appear amidst much evil; in the other case, the whole mass is sunk in hopeless and deathlike apathy. 

	The return, at this time, of many individuals from Holland, where they had long been exiled on account of their religious sentiments, excited attention to Congregational principles. Many of those who had left England chiefly from dissatisfaction with the forms and spirit of Episcopacy, had become Independents in Holland. 
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	This change had been effected not so much by the zeal of the party previously settled there, as by the opportunity afforded during their residence in that country, to study the Scriptures unbiased by the influence of an established system, and freed from all temptations of a worldly nature. Such at least is the account given of their change by Goodwin, Nye, Burroughs, Simpson, and Bridge, in their celebrated Apologetical Narrative, presented to the Westminster Assembly.106 The return of such persons, and their influence among their former friends and flocks, must have created a considerable sensation. 

	By this time too, the Congregational cause had obtained a firm footing in New England, and churches there were growing up and flourishing under its auspices. American pamphlets were imported, which disseminated the sentiments of the churches in that quarter. Thus the heresy, which had been expelled from England, returned with the increased strength of a transatlantic cultivation, and the publications of Cotton and Hooker, Norton and Mather, were circulated throughout England, and during this writing and disputing period, produced a mighty effect. 

	Another thing which contributed greatly to the spread of Independency was the meeting and transactions of the Westminster Assembly. This celebrated body met by appointment of Parliament on the first of July 1648, and continued to meet with more or less regularity till the twenty-second of February 1648-9, having held eleven hundred and sixty-three sessions during that time. It consisted of a number of Ministers and Laymen of various descriptions, chosen by Parliament to assist it, by counsel and advice, but invested with no power or authority.
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	It was nearly of one mind on doctrinal subjects; but of very different sentiments on church government and discipline. Some were decided Episcopalians; a few were Erastians,107 or men of no fixed sentiments on these subjects. At the beginning, the body was moderate Conformists; but pushed on by the Scotch Commissioners, they would at last be satisfied with nothing short of the Divine right of Presbytery, and a Covenanted uniformity. Ten or eleven members were wholly or partially Independents.108 The character of the Assembly has been variously represented. Without any question, it comprised a large portion of religion and learning; yet its proceedings were often marked with those imperfections which uniformly attach to all Assemblies of uninspired men. The debates which occurred in this body on the subject of government and discipline, called forth the strength both of the Presbyterians and the Independents on all the leading questions in which the two systems differ. Many and long were the discussions which took place, both in writing and by speech. As might be expected, the Independents were invariably out-voted; but it will not be supposed that an Independent would admit that they were out-reasoned. 
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	The leaders of the Independent party were men of as profound learning, talents, and piety as any of whom the opposite side could boast; and their invincible patience, considering the opposition they had to encounter, deserves to be honourably mentioned. Truth never suffers from discussion. The publication of the Assembly’s debates, and the pamphlets which they occasioned, diffused information on the disputed points, and increased the number of dissenters from Presbytery and Episcopacy. 

	Whatever is due to these causes, it would be wrong to ascribe the progress of Independency entirely to their influence. There was another — the most important of the whole. But in stating this, I must borrow the words of others, to escape the charge of partiality. “The rapid progress of the Independents,” says the impartial Mosheim, “was no doubt owing to a variety of causes; among which justice obliges us to reckon the learning of their teachers, and the regularity and sanctity of their manners.” 109 This candid admission of Mosheim is corroborated by the testimony of Baxter, who was very far from being a friend to Independency. “I saw,” he says, “that most of them were zealous, and very many learned, discreet and godly men, and fit to be very serviceable in the Church. — Also, I saw a commendable care of serious holiness and discipline in most of the Independent Churches.” 110 

	Such were some of the causes which promoted the increase and respectability of this body, shortly before Owen connected himself with it. It was neither its number nor its respectability, however, which produced his adoption of its sentiments, as will immediately appear. The following account is given by Baillie of its state in 1646, the very time at which Owen joined it.

	74 

	It partakes of the colouring of that writer’s party prejudices; but is on the whole by no means discreditable to the Independents, though he ascribes to political management, what may be more easily accounted for from the operation of the causes already enumerated. 

	“Of all the bypaths in which the wanderers of our time are pleased to walk, this is the most considerable; not for the number, but for the quality of the erring persons. There are few of the noted sects which are not a great deal more numerous; but what this way lacks in number, it supplies by the weight of its followers. After five years’ endeavours and great industry, within the lines of the city’s communication, they are said to as yet consist of much within one thousand persons — men, women, and all who to this day have put themselves in any known congregation being reckoned of that way. But setting aside number for other respects, they are of so eminent a condition, that not any nor all the rest of the sects are comparable to them. For they have been so wise as to engage to their party some of the chief noted in both houses of Parliament, in the Assembly of divines, in the Army, in the city and country committees; all of whom they daily manage with such dexterity and diligence for the benefit of their cause, that the eyes of the world begin to fall upon them more than upon all their fellows.” 111

	“Contrary to the progress of other sects,” says a Scotch Historian, “the Independent system was first addressed, and apparently recommended by its tolerating principles, to the higher orders of social life. It was in the progressive state of the sect, when in danger from the persecuting Spirit of the Presbyterians, that it descended to the lower classes of the community, where other sectaries begin their career.” 112
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	The Presbyterian interest was rather declining about this time. This arose chiefly from its extreme violence and inveterate hostility to the toleration of all other parties. The people of England were not generally prepared to enforce the uniformity for which it contended; and as nothing else would satisfy, the whole of the other sects agreed and united to resist it, however they differed from each other. As the Presbyterian cause declined, that of the Independents rose — till in the end, the former, struggling for power, entirely lost its influence; and the latter, seeking existence, acquired ascendency. 

	The progress of Owen’s mind on the subject of Church Government has already been noted. For a time he appears to have hesitated between Presbytery and Independency. It fortunately happens that we can give an account of the circumstances which led to his decided adoption of the latter system in his own words. The following passage is peculiarly important. 

	“Not long after [the publication of his Duties of Pastor and People] I set myself seriously to inquire into the controversies then hotly agitated in these nations. I was not acquainted with any one person, minister or other of the Congregational way; nor had I to my knowledge seen any more than one in my life.
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	My acquaintance lay wholly with ministers and people of the Presbyterian way. But sundry books being published on either side, I perused and compared them with the Scriptures and with one another, as I received ability from God. After a general view of them, as was my manner in other controversies, I fixed on one to take under particular consideration, which seemed most methodically and strongly to maintain what was contrary, as I thought, to my present persuasion. This was Mr. Cotton’s book ‘Of the Keys.’ I engaged in the examination and confutation of it, merely for my own satisfaction, with what diligence and sincerity I was able. What progress I made in that undertaking I can manifest to anyone by the discourses on that subject, and criticisms 113 on that book, yet abiding by me. In the pursuit and management of this work, quite beside and contrary to my expectations at a time in which I could expect nothing on that account but ruin in this world, without the knowledge, or advice of, or conference with any one person of that judgement, I was prevailed on to receive those principles which I thought I had set myself in opposition to. And indeed, this way of impartially examining all things by the word, comparing causes with causes, and things with things, laying aside all prejudiced respects to persons or present traditions, is a course that I would admonish all to beware of, who would avoid the danger of being made Independents.” 114 

	In answer to Cawdry’s charges of inconsistency, he expresses himself on this subject again, as follows:
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	“Be it here declared then, that at one time I apprehended the Presbyterial, Synodical Government of Churches, as fit to be received and walked in (when I did not know if it aligned with those principles which I had taken up, upon my best inquiry into the word of God). I now profess myself to be satisfied that I was then under a mistake; and I do now own, and I have for many years lived in, the way and practice of what is called Congregational.” 115 

	This language requires no comment; it is a manly and explicit avowal of his change of sentiment, and a candid explanation of the circumstances which led to it. Between the years 1644 and 1646, it appears he had been engaged in examining the constitution and government of the Church. For some time his mind was undecided; but towards the latter part of the above period, he fully adopted those views in which he continued stedfast, and which he from time to time defended till the end of his life. I have been more particular on this subject, because everything relating to the progress of such a mind as Owen’s is deserving of attention; because the facts brought forward show that his change was neither a hasty nor an interested one, but produced entirely by the force of truth and conviction; and because he appeared at the head of his brethren of the Congregational order during the long period of forty years, it became more necessary to state how he had been led to embrace their sentiments. As it is also often ignorantly asserted that Owen continued through life a Presbyterian, justice required that his true sentiments should be exhibited. It clearly appears from his own words that he was never a Presbyterian; and that at an early period, he withdrew from all connexion with that body, from some of whom (as it will afterwards be shown), he received no small degree of abuse and ill-usage on account of his secession.

	78

	The consequence of his change of sentiment was his forming a church at Coggeshall on Congregational principles, with which he remained till the commonwealth appointments broke up his connexion — but which has continued in a flourishing state to the present day. 

	Soon after the formation of the Church in this place, he published a small treatise: “Eshcol: or Rules of Direction for the walking of the saints in fellowship, according to the order of the Gospel,” 1647. It has since gone through many editions. In the preface, he states four principles as the basis of his rules, and on which he considered most persons agreed who were seeking a scriptural reformation: 

	
		that particular congregations or assemblies of believers, under officers of their own, are of Divine institution 

		that every believer is bound to join himself to some such congregation

		that every man’s voluntary consent is required for his union with it

		and that it is convenient that all believers in one place should, unless too numerous, form one congregation



	Most Presbyterians as well as Independents would agree in these principles. The same remark is applicable to his rules, which are purposely so expressed as to avoid occasion for dispute; and so that Christians of every description may derive benefit from them. His sentiments as an Independent, however, appear. For in explaining Mat 18.17, he observes “that by church cannot be understood the Elders of the Church alone, but rather the whole congregation.” It is divided into two parts: the first on the duty of Members of Churches to their Pastors; and the second on their duty to one another.
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	The former contains seven rules, and the latter fifteen — all of them judicious, well supported by Scripture, and calculated to promote, in an eminent degree, the comfort, edification and usefulness of the Churches of Christ. 

	Eschol was followed by a work of deeper learning and research, “Salus Electorum, Sanguis Jesu; or the death of Death, in the death of Christ: A treatise of the redemption and reconciliation that is in the blood of Christ, with the merit thereof, and the satisfaction wrought thereby, etc. by John Owen, Pastor of the Church of God which is at Coggeshall, in Essex.” 1648, 4to. pp. 333. 

	This work is dedicated to the Earl of Warwick, the nobleman to whom he had been indebted for the presentation to Coggeshall: a man of unimpeachable Christian character and great sweetness of temper; a valuable and steady friend to the persecuted Puritans, and known before (and long after) his death by the distinguished designation of The Good Earl of Warwick.116 It has the attestations of Stanley Gower, and Richard Byfield, Presbyterian ministers of considerable eminence, and members of the Westminster Assembly. They both speak of the work in terms of the highest commendation, though the latter professes to know nothing of Owen, even by name! 

	The work is entirely devoted to an examination of one branch of the Arminian controversy: the nature and extent of the death of Christ. It is a subject of much importance in itself, and the fruitful source of numerous and extended discussions. 
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	The subject had occupied the attention of Owen for more than seven years, during which he had examined everything which he could procure written in former or later times on it. 117 The volume which is the result of this labour, is distinguished by all that comprehension of thought, closeness of reasoning, and minuteness of illustration, which mark the future productions of our author. It is divided into four parts. In the first, he treats the eternal purpose, and distinct concurrence of the Father, Son, and Spirit, respecting the work of redemption. In the second, he removes the false and supposed ends of the death of Christ. The third contains arguments against universal redemption; and the last answers the objections of Arminians to particular redemption. 

	In every part of the work, much important and scriptural sentiment occurs; but I am disposed to think that Owen is more successful in the two latter, than in the former parts; in objecting to the sentiments and language of Arminians, than in placing the doctrine of Scripture, on the subject which he treats, in its true and simple aspect. There is too much minute reasoning on the debtor and creditor hypothesis. Forgetting that if sin is a debt, it is a moral debt, which cannot be discharged by a payment in kind, but which may be compensated in another way, deemed suitable and satisfactory by the offended party. The atonement of Christ is a glorious expedient devised by infinite wisdom and mercy, to remedy the disorders that have taken place in God’s moral government; to justify his ways to men; to open the channel of mercy; to maintain the honours of justice; to magnify the Lawgiver; and to glorify the Saviour.
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	Some Calvinists maintain that the sacrifice of Christ is, in its nature as well as design, limited to the elect — to procure the removal of their transgressions, and to obtain spiritual blessings for them alone. Arminians, on the other hand, maintain that the atonement of Christ, in its nature as well as its intention, extends to all; and that it is chiefly designed to put all mankind into a state capable of being saved. On both sides, there seems to be a confounding of the death of Christ with the purpose of God respecting its extent. The sovereign intention of God in regard to the application of the atonement, is surely a thing distinct from the atonement itself — though in the Divine plan, it is closely connected with it. The same remedy would have been necessary for the salvation of one sinner if God had so restricted its application; while in its own nature, it is sufficient to save a thousand worlds, if Jehovah was so pleased to extend and apply it. The sufficiency and suitableness of the remedy, arise from the fact that Christ is worthy, the one for whose sake the Father forgives and restores to favour the offending rebel. Such is the nature of sin that nothing less than a testimony of infinite displeasure against it, would justify the Lawgiver in showing mercy to one transgression of even one offender. Such is the infinite worth of the sacrifice, arising from the divine character of the sufferer, that it is enough to purge away the transgressions of all who believe. 

	Inattention on the part of many Calvinists to the glorious sufficiency of the atonement, has led to the wildest Antinomianism; while overlooking the sovereign limitation of it, or its applied efficiency, has led Arminians to an equally objectionable Neonomianism — or to ascribe salvation not so much to the death of Christ, as to the sinner’s obedience to a new law, which he is enabled to obey by being put into a salvable state, through the work of Christ.

	82

	The Calvinists at the Synod of Dort, appear to me to have stated the subject very correctly when they say: 

	“Christ’s satisfaction is of infinite value and price — abundantly sufficient to expiate the sins of all the world. But the declaration of the gospel is that whoever believes in Christ crucified shall not perish, but have eternal life. This declaration should be promiscuously and indiscriminately announced to all men to whom God, of his good pleasure, sends the gospel; and it is to be received by faith and repentance. But the fact that many who are invited by the gospel, neither repent nor believe, but perish in infidelity, arises from no defect or insufficiency in the oblation of Christ on the cross, but is entirely their own fault.” 118 

	The following passage of Owen’s work fully coincides with these views: 

	“It was the purpose of God that his Son should offer a sacrifice of infinite worth and dignity, sufficient in itself for redeeming all and every man, if it had pleased the Lord to employ it to that purpose; yes, and of other worlds also, if the Lord were to freely make them and redeem them. This is its own true internal perfection and sufficiency. That it should be applied to any, made a price for them, and become beneficial to them, is external to it, does not arise from it, but merely depends on the intention and will of God” 119 

	He proceeds to show that on this ground the gospel ought to be preached to every creature: 

	“Because the way of salvation which it declares is wide enough for all to walk in. There is enough in the remedy it brings to light, to heal all their diseases, to deliver them from all their evils.
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	If there were a thousand worlds, the gospel might on this ground be preached to them all, if they will only believe in him, which is the only way to draw refreshment from this fountain of salvation.” 120 

	If these views of redemption were strictly adhered to, which I do not think is done even by Owen himself in this very work, the controversy concerning its extent would be reduced within very narrow limits. The principle on which men are called to believe the gospel, is not God’s decree of election — not that Christ has died for them — but the revealed sufficiency of the atonement for all who believe the testimony respecting it. This is unaffected by any decree of God, and it remains unalterably true whether men believe it or not. 

	Those who would understand the nature of the debate on this subject at an early period, will do well to read the “Salus Electorum” of Owen. But those who wish to see the modern state of the question, will find in the masterly reasonings of Dr. Williams in his work on Equity and Sovereignty, and in his Defence of Modern Calvinism, the ablest defence of the views of that part of the Calvinistic scheme which are now generally adopted. 

	In the course of this work, Owen frequently replies to the language of a treatise on the “Universality of Free Grace,” by a Thomas More, who appears to have been an illiterate person; and I suppose the same one whom Edwards describes as “a great sectary, who did much hurt in Lincolnshire, Norfolk, and Cambridgeshire; who was also famous in Boston, Lynn, and even Holland; and who was followed from place to place by many.” 121 
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	At the end of the volume also is a short appendix, by way of answer to an undescribed work of Mr. Joshua Sprigge. This gentleman was educated at Oxford, and graduated M. A. at Edinburgh. He must have been a person of some note, as in 1673 he married the widow of Lord Say. He was the author of various works, both political and theological; but I have not ascertained which of them Owen refers to in his appendix. 122 

	An answer to this work was published by Mr. John Home, entitled “The Open Door for Man’s approach to God; or a Vindication of the Record of God, concerning the extent of the Death of Christ, in answer to a Treatise on that subject, by Mr. John Owen, 1650, 4to. pp. 318. The author was minister at Lynn in Norfolk, from which he was ejected in 1662. He was an Arminian on the subject of Redemption, but not on some of the other points, and is said to have been a holy, excellent man. He wrote a variety, chiefly of controversial pieces, of which a long list is given by Palmer.123 This reply to Owen treats him very respectfully. In the preface, he says that he chose to reply to his work rather than any other, on account of Owen’s reputation for ingenuity and learning, in which he acknowledges that time, opportunity and diligence, had given him much advantage. He takes up the work chapter by chapter, and discovers some portion both of learning and acuteness. His arguments are generally the same with those of other Arminians, while he yet seems to differ from them on the subjects of grace and election. Some of his remarks and interpretations of Scripture were not unworthy of Owen’s attention. However, he thought differently, for he thus speaks of his opponent: “For Mr. Home’s book, I suppose you are not acquainted with it; if I could have met with any uninterested person who said it deserved a reply, it would not have lain so long unanswered.” 124
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	Colchester was, about this time, besieged by the Parliamentary army; and Lord Fairfax, the general, had his headquarters at Coggeshall. He thus became acquainted with Owen, who appears to have acted as chaplain to him for a time.125 Fairfax was then considered the head of the Presbyterian party. But it appears from the Memoirs of Colonel Hutchinson, 126 that he was an Independent at bottom — though he allowed himself to be overruled by his wife at home, as he was by Cromwell in the council. Owen appears to have had a high opinion of his religious character. Even Hume says of him, “He was equally eminent for courage and for humanity; and though strongly infected with prejudices or principles derived from party zeal, in the course of his public conduct, he never seems to have been diverted by private interest or ambition, from adhering strictly to those principles.” 127 

	Owen preached two sermons, one to the army at Colchester on a day of thanksgiving — on account of its surrender; the other was preached at Rumford, to the Parliament’s Committee, which had been imprisoned — it was occasioned by their deliverance. Afterwards he published these together, as they were preached from the same passage, Habakkuk 1.1-9. He prefixed two dedications: one to Lord Fairfax, and the other to the Committee and some of the Parliament’s officers.
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	He designated them, “A memorial of the deliverance of Essex county and Committee.” In these discourses are some strong statements about the impropriety, and iniquity of human interference with religion. “Arguments for persecution,” he says, “have been dyed in the blood of Christians for a long season; ever since the dragon gave his power to the false prophet, they have all died as heretics and schismatics. Suppose you saw, in one view, all the blood of the witnesses which has been let out of their veins on false pretences; suppose that you heard in one noise, the doleful cry of all pastorless churches, dying martyrs, harbourless children of parents inheriting the promises, wilderness wandering saints, dungeoned believers — perhaps, it would make your spirits tender as to this point.” 128 

	There are some passages which seem to encourage more of a warlike spirit than I think quite justifiable on Christian principles. To stir up men to defend or fight for the privileges which Christ has bestowed on his church, is a violation both of the letter and the spirit of his word. To view religious rights as civil privileges, and to maintain the lawfulness of defending them on this ground, is quite a different matter. Christianity justifies no man, as a Christian, in fighting for anything connected with it; but it is perfectly consistent with its principles to defend what belongs to us as men, or as natives of a country whose constitution secures the enjoyment of Christian or of civil privileges. It bestows no particular rights or immunities of a civil nature on its professors; on the other hand, it deprives no rights of which they may be previously possessed. 
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	One of these warlike passages which has given much offence, and of which a very unfair use has been made, is the following. After noting that former mercies and deliverances, thankfully remembered, strengthen faith and prevent despondency, he exclaims: 

	“Where is the God of Marstone moor, and the God of Naseby! This is an acceptable expostulation in a gloomy day. Oh! what a catalogue of mercies this nation has to plead in a time of trouble! God came from Naseby, and the Holy One from the west! His glory covered the heavens, and the earth was full of his praise. He went forth in the north, and he did not withhold his hand in the east. The poor town in which I live is more enriched with a store of mercies in a few months, than with a full trade of many years,” etc. 

	This passage is quoted by L’ Estrange as a proof that Owen was one of those fanatics who believed that success was an evidence of the goodness of a cause. 129 Dr. Grey also, commenting on a passage of Hudibras, affirms on the same ground, that Owen was of this sentiment. 130 But this is a gross perversion of his meaning. It is a mere rhetorical application of the words of Scripture, with the design of impressing the importance of remembering past mercies and deliverances. 

	However, as the sentiment that success is an evidence of Divine approval has often been imputed to Owen and the party with which he acted, it is important that we can produce his own reply to the charge. 
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	“A cause is good or bad, before it has success one way or other; and that which does not have its warrant in itself, can never obtain any from its success. The rule of the goodness of any public cause, is the eternal law of reason, with the just legal rights and interests of men. If these do not make a cause good, success will never mend it. But when a cause on these grounds is indeed good, or is really judged such by those who are engaged in it, not to take notice of the providence of God in prospering men in the pursuit of it, is to exclude all thoughts of Him and His providence from having any concern in the government of the world. And if I, or any other, have at any time applied this to any cause that is not warranted by the only rule of its justification, it in no way reflects on the truth of the principle which I assert; nor does it give countenance to the false one which he ascribes to me.” 131

	If this quotation does not satisfy the reader that Owen, and I might add most of the men who acted with him, never held the absurd and impious sentiment ascribed to him, he must be unreasonably sceptical. Owen, no doubt, had the same views as Paul, of the character of those who do evil so that good may come; 132 of whom even a heathen poet tolerably expresses his dislike: 

	“Careat successibus opto; 

	Quisquis ab eventu facta notanda putat.” — Ovid.

	 

	


CHAPTER IV. 

	Owen preaches before Parliament on the day after the execution of Charles I. — The Independents not guilty of putting the King to death — Testimonies on this subject — Remarks on Owen’s Sermon — Charges against it — Essay on Toleration annexed to it — Doctrine of Religious Liberty owes its origin to Independents — Writers on this subject — Brownists and Baptists — Jeremy Taylor — Owen — Vane — Milton — Locke — Cook’s account of the origin of Toleration among the Independents — A different account of it — Smith and Hume — Neal — Owen preaches again before Parliament — His first acquaintance with Cromwell — Is persuaded to accompany him to Ireland. 

	On the thirty-first of January, 1649, Owen was called to preach before Parliament, on the most trying occasion on which he ever appeared before that assembly: this was the day after the decapitation of Charles I. A lengthened discussion respecting the causes which produced, and the persons who were engaged in this dismal affair, would be foreign from the design of this work. But as the religious party with which Owen acted has received a large portion of the blame for this transaction, it cannot be deemed improper to show that it has been greatly wronged in this. That any body of religious persons should be guilty of such lawless and unjustifiable procedure, would be sufficient to brand it with deserved and indelible disgrace. But a little acquaintance with the true state of things will evince that no religious sect can justly be charged with the crime of putting the king to death. 
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	The parties immediately concerned in this tragical scene, were the array, the parliament, and the high court of justice. The army was a collection of all the fierce republican spirits which had been produced by the anarchy, the excitement, and the success of the preceding years. It comprehended a great number of religious persons belonging to various professions, and many of no definite profession whatever — those who might pretend to religion, but in reality, fought for revolution and plunder. In it there were Presbyterians, and Independents (properly so called); and under the latter designation, there was a crowd of anomalous fanatics who took refuge in the general name and respectable character of the Congregational body. There were Baptists and Fifth Monarchy men, Seekers and Antinomians, Levellers and Ranters, 

	“All monstrous, all prodigious things.” 133

	Cromwell and his officers ruled the army and, as it suited their purpose, sometimes provoked its religious feelings, and at other times on its revolutionary frenzy. They can be considered as belonging decidedly to no religious body; though they naturally favoured the Independent rather than any other, as from its principles, they could more easily manage it in political matters. 

	The Parliament, by the numerous changes it had undergone, was reduced to a mere caput mortuum 134 by the army. After Colonel Pride’s purge, “none were allowed to enter it,” says Hume, “but the most furious and determined of the Independents, and these did not exceed the number of fifty or sixty.” Hume never distinguishes between the civil and the religious Independents, nor would it have suited either his political or his religious creed to do so. Some of the persons composing the Rump Parliament were no doubt connected with the religious body known by this name, and to such men as Colonel Hutchinson. 
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	However much we may think they erred, it will not be easy to deny the claim of religious character. But many of them, we know, never considered themselves Independents, nor were they considered so by others — nor can it be shown that any considerable number of them were so. 

	“’Tis certain to a demonstration, that there were men of all parties then left in the house — Episcopalians, Presbyterians, Independents, Anabaptists, and others — so little foundation is there for the conclusion that Independents, and these only, put the king to death.” 135 

	The same remarks are equally applicable to the high court of justice which, being composed chiefly of officers of the army and members of the commons, partook of their respective characters. Few of the individuals who composed it, so far as I can discover, ever ranked under the banner of the Congregational body. The testimonies of Whitelocke,136 Wellwood, Du Moulin, Baxter, Burnet, and of the Convention Parliament itself (which restored Charles II), support the views now given. The reader will find the substance of these collected in Neal,137 who justly observes that the violent writers on the other side, “constantly confound the Independents with the army, which was made up of a number of sectaries, the majority of whom were not of that distinguishing character.” 138 As Neal’s testimony, however, may be unjustly supposed to be influenced by partiality, it is gratifying to be able to adduce the language of a writer who is far removed from all suspicion of this kind, and whose opinion on this (as on most other subjects of ecclesiastical history), is entitled to the highest respect. Says the candid and impartial Mosheim,
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	“I am well aware that many of the most eminent and respectable English writers have given the Independents the denomination of Regicides; and if, by the term Independents, they mean those licentious republicans whose dislike of a monarchical form of government carried them to the most pernicious and extravagant lengths, then I grant that this denomination is well applied. But if, by the term Independents, we are to understand a religious sect, the ancestors of those who still bear the same title in England, it appears very questionable to me whether the unhappy fate of the worthy prince above-mentioned, ought to be imputed entirely to that set of men. Those who affirm that the Independents were the only authors of the death of King Charles, must mean one of these two things: either that the Regicides were animated and set on by the seditious doctrines of that sect, and the violent suggestions of its members; or that all who were concerned in this atrocious deed were themselves Independents, zealously attached to the religious community now under consideration. Now, it may be proved with the clearest evidence that neither of these was the case. There is nothing in the doctrines of this sect, so far as they are known to me, that seems in the least adapted to incite men to such a horrid deed; nor does it appear from the history of these times that the Independents were a whit more exasperated against Charles, than the Presbyterians were. And as to the latter supposition, it is far from being true that all those who were concerned in bringing this unfortunate prince to the scaffold were Independents; since we learn from the best English writers, and from the public declarations of Charles II., that this violent faction was composed of persons of different sects. That there were Independents among them may be easily conceived.” 139
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	The subsequent reasonings of this historian respecting the distinction between the civil and religious Independents, are also highly important, but too long to be quoted here. Though in a note, his translator Maclaine endeavours to shake the force of his reasonings, what he says amounts to very little, as the facts of the case are all on the side of Mosheim. Eachard and Bates (the physician) both observe that several of the Independents joined with the Presbyterians in declaring against the design of putting the king to death — in their sermons from the pulpit, in conferences, monitory letters, petitions, protestations, and public remonstrances. 140 None of their ministers expressed their approval of it, except Hugh Peters, and John Goodwin, neither of whom has strong claims to be considered as belonging to the regular body of Independents; not the former on account of his fanaticism, nor the latter on account of his Arminianism. It also deserves to be noticed that few of the religious Independents suffered after the restoration on account of their real or supposed connexion with the death or Charles. 

	In stating these things to vindicate the Independents from the calumnies which have been heaped upon them, I consider myself to be doing a service to religion in general, which always suffers when its professors are reproached. The real causes of the king’s death are not to be found in the principles or members of any religious body; but are to be traced, most probably, to the duplicity and fickleness of Charles himself — to the unconstitutional and despotic principles perpetually instilled into his mind by his immediate attendants and confidential friends; and to the perilous circumstances of the democratic leaders, who had gone too far to recede, and were driven to this desperate stroke for their own salvation.

	94

	With some it may be enough to involve Owen in the guilt of the Regicides, that he was employed by them to preach on such an occasion, as the day after the king’s death. The apology made by him in regard to another affair is perhaps quite as applicable here. His superiors were persons “whose commands were not to be questioned.” They were aware of the importance of having their conduct sanctioned, even in appearance, by a preacher of Owen’s respectability, and on this account, it is probable that he was chosen to discharge a function which it is impossible to suppose he would have coveted. Perhaps they expected he would defend or apologize for their measures. If they did, they must have been grievously disappointed, as the discourse maintains a profound and studied silence on the awful transaction of the preceding day. It is founded on Jer. 15.19, 20. It was published with the title, “Righteous zeal encouraged by Divine protection,” from which a direct application to the recent events might be expected. Extremely little of this occurs, however. The text and context were both very suitable to the circumstances of the country, and in a general way, he uses them for this purpose. But he is exceedingly cautious of committing himself by expressing an opinion either of the court, or of the country party. This plainly implies that, while he was not at liberty to condemn, he was unwilling to justify. He tells the Parliament very faithfully that, “much of the evil which had come upon the country, had originated within their own walls;” and he warns them against “oppression, self-seeking, and contrivances for persecution.”
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	Mr. Asty speaking of this discourse remarks: — 

	“He appeared before a numerous assembly; it was a critical juncture, and he was not ignorant of the tempers of his principal hearers; he was then a rising man, and to justify the late action was the infallible road to preferment. But his discourse was so modest and inoffensive, that his friends could take no just exception to it, nor his enemies take advantage of his words another day.” 141 

	This last observation is not quite correct. For this discourse occasioned to its author a large portion of abuse and misrepresentation. Dr. Grey, in his examination of Neal’s history, endeavours to show from this sermon, that Owen approved of the death of the king. For this purpose two passages are detached from their connexion — and so that nothing may be lacking to fix the guilt of the preacher, words are printed in italics as emphatic, on which he never intended any emphasis should be laid. Grey shall have the full benefit of the alleged evidence without note or comment from me. 

	“The famed Dr. John Owen, in a sermon preached the day after the king’s murder, has the following remarkable passages, which I think plainly reveal his approval of that execrable parricide. ‘As the flaming sword,’ he says, ‘turns every way, so God can turn it into every thing. To those who cry, give me a king, God can give him in his anger; and from those who cry take him away, He can take him away in his wrath. — When kings turn seducers, they seldom lack a good store of followers. Now, if the blind lead the blind, they shall both fall into the ditch. When kings command unrighteous things, and the people suit them with willing compliance, none doubts that the destruction of them both is just and righteous.” 142
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	He must be desperately prejudiced against Owen, indeed, who does not see that this language bears as hard on the people as on the ill-fated king; and had I been disposed to quote passages to show that Owen disapproved of the death of Charles, 1 should have selected these as well suited for this purpose. 

	Grey, in the passage we have now quoted, merely follows the steps of Anthony Wood, who prefers the same charges against Owen’s sermon, and on the same grounds. He only goes a little further, and says that Owen “applauded the regicides, and declared the death of that most admirable king to be just and righteous.” 143 Wood himself was in this, as in several other instances of his abuse of Owen, the servile copyist of Vernon; whose vile anonymous libel is the storehouse out of which all the future defamers of Owen supplied themselves with accusations both in matter and form. 144 

	To sum up the whole, the University of Oxford, on the twenty-first of July, 1683, in the fervour of its zeal and loyalty, condemned the positions of this sermon as pernicious and damnable, and ordered them to be burnt by the Marshal in the school quadrangle before the members of the University. 145 This act of cowardly revenge on a man whose learning, moderation and piety had once graced their highest honours, took place within a month of his death; when he must have been insensible alike to their praise or their contumely. It was well that their power was then feebler than their inclinations, or they would probably have substituted the author in place of his writings. 146
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	But what renders this discourse peculiarly valuable, is the Essay on toleration annexed to it. Owen had thought long and deeply on this subject, and he now published the fruit of his deliberations; — not when he and his party were struggling for existence, but when they had obtained in great measure the protection and support of the supreme power. As this is a subject of vast importance, and as I consider the most enlightened views of religious liberty to have originated with the Congregationalists, I hope to be excused for entering into some detail upon it. 

	The right of man to think for himself on the subject of religion, to act according to his convictions, and to use every lawful means for promoting his sentiments among others, was neither understood nor enjoyed in any heathen country at the beginning of the gospel. Intercommunity of worship was the utmost extent of Pagan liberality; but this was a very different thing from religious liberty. Properly, it was permission to unite or agree, rather than liberty to differ. The foreigner was perhaps allowed to practise in private the rites of his own faith — but to publicly profess dissent from the established superstition, and to attempt to introduce a new faith, or the worship of “strange gods,” were universally held to be crimes justly punishable by the judges.
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	On this account, notwithstanding all the professed indifference of heathenism to religious worships and opinions, Christianity experienced the utmost rage and fury of intolerance. Its disciples refused to unite the service of Jesus with that of Mars or Jupiter. And turning from these dumb idols themselves, they also sought to turn others away from them. Hence, it was spoken of as “a new and mischievous superstition;” its followers were branded as Atheists in respect to the gods, and incited with hatred in respect to men. Their persevering adherence to the cause which they believed to be Divine, was considered merely a sullen obstinacy, deserving only the severest punishment. The simple declaration in the presence of a judge, “Christiatius sum” 147 was deemed quite sufficient to justify being sent immediately to the lions, or the block. But indeed, while civil liberty was so little understood as it was in the most celebrated states of the ancient world, it would have been strange if the rights of conscience had been respected. 

	Unhappily, when Christianity acquired the ascendency, and became blended with secular power, its mistaken or pretended friends adopted and acted on the same pernicious principles, and directed their operation either against idolators, or against the heretical schismatics from their own belief. It is truly deplorable to think of the Christian blood that was shed by men calling themselves Christians. During the entire reign of Papal darkness and tyranny, intolerance was displayed in awful scenes of devastation and carnage; the blood of saints intoxicated the scarlet-coloured whore,148 and cried for vengeance against her before the altar of God. The Reformation, which brought relief from many evils, did not altogether remove this. 
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	None of the first Reformers seem to have understood the principles of religious liberty. They inconsistently advocated a right for themselves, the exercise of which they denied to others. All the Protestant governments held the lawfulness and necessity of punishing heretics and idolators; and among crimes against the State, they ranked dissent from the established faith. Henry VIII indiscriminately put to death Papists and Protestants who denied his supremacy. Edward VI, urged on by Cranmer, drenched his hands in innocent blood on account of religion. And Elizabeth in numerous instances followed the unhallowed example of her father. At Geneva, sedition and heresy were interchangeable terms; and those who did not submit to the discipline of the church were subjected to civil excision, and deprived of their rights as citizens. 

	The great body of British Puritans, after all they had suffered from it, were far from seeing the evil of persecution. Most of them appear to have believed in the lawfulness of supporting the true religion by coercive and restraining measures. The first correct views of religious liberty are to be ascribed to the Brownists. From them, and from the Baptist and Paedo-baptist Independents who sprung from them, came everything that appeared on this topic for many years. In the year 1614, one of those people, Leonard Busher, presented to king James and Parliament, “Religion’s Peace, or a Plea for Liberty of Conscience.” The leading object of this treatise is to show that the true way to make a nation happy is “to give liberty to all, to serve God as they are persuaded is most agreeable to his word — to speak, write, and print peaceably, and without molestation, in behalf of their several tenets and ways of worship.”
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	This valuable tract contains the most scriptural and enlightened views of religious liberty. It exposes in a series of seventeen arguments, the iniquity and impolicy of persecution; and in the most moving manner, it invokes the king and Parliament to grant the inestimable blessing of toleration. Robinson’s “Justification of separation from the Church of England,” published in 1639, contains the most accurate statements on the distinct provinces of civil and spiritual authority. The same remark is applicable to an anonymous pamphlet, by some Brownist in 1644, entitled “Queries of Highest Consideration,” presented to the Dissenting Brethren, and the Westminster Assembly. Burton’s “Vindication of the Churches commonly called Independent,” also produced in 1644, shows that “the Magistrate must punish evil actions, but has no power over the conscience of anyone — to punish a man for that — so long as he makes no other breach of God’s commandments, or the just laws of the land.” 149 In that same year, Roger Williams of New England, an Independent Baptist, published his “Bloody tenet of Persecution for the cause of Conscience;” in which he maintains that “persons may, with less sin, be forced to marry whom they cannot love, than to worship where they cannot believe.” He broadly denies that “Christ had appointed the civil sword as a remedy against false teachers.” This gentleman obtained the first charter for the State of New Providence, of which he was constituted Governor. And to his honour, it deserves to be recorded that he was the first Governor who ever pleaded that liberty of conscience was the birth-right of man. He granted it to those who differed from himself, when he had the power to withhold it. 
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	It would be tiresome to mention all the pamphlets which appeared about this time from the same quarter. For I have not met with anything written by Episcopalians or Presbyterians down to this period, which contains reasonable sentiments on the subject. In the Westminster Assembly, it was debated at great length, and with great keenness. The Presbyterians and Independents ranked on opposite sides in the controversy, and fought, according to Baillie, “Tanquam pro aris et focis.” 150 Toleration was considered the grand and fundamental principle of Independents — the god of their idolatry; and it would have been happy for the world, if